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APPENDIX 111 61

He says the soul, following what he calls “ the negative
way” or method of abstraction, “after completing 1ts
ascent into that region of being which, from its very
sublimity, is to the impotent human intellect a region of
obscurity, becomes completely passive, the voice 1s stitled,
and man becomes united with the Ineffable Being.”!
“ Then 18 he delivered from all seeing and being seen, and
passes into the truly mystical darkness of ignorance,
where he excludes all intellectual apprehensions’and abides
in the utterly Impalpable and Invisible; being wholly
His who 13 above all, with no other dependence, cither
on himself or any other; and is made one, as to his nobler
part, with the utterly Unknown, by the cessation of all
knowing ; and at the same time, in that very knowing
nothing, He knows what transcends the mind of man.” 2
This is simply a restatement of the doetrine pf Plotinus.

' Ueberweg, History of Philosophy, Eng. trans,, vol. i,.p. 350.
* Vaughan, Hours with the Mystics, 20d ed., vol. i, p. 287.
? Tholuck, Blithensammlung, Einleitung, i, p. 6.
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things—e.g. wealth, honour, pleasures ; and, just 848 we see
some engrossed by love, we see others overpowsered by
wger so that they do not hear one who speaks, or see one
who passes, and are so absorbed by their overwhelming
passion that they are not even conscious of being thus
ubsorbed. For so far as you attend to the absorption of
your mind, you must necessarily be diverted from Him
who 1s the eause of your absorption. . .

“And now, being well instructed as to the nature of
‘absorption’, and casting aside doubts, do not brand as
false what you are unable to comprehend. God most high
saith in the Koran: ‘They brand as false what they do
not comprehend” The meaning of ‘absorption’ having
been made clear, you must know that the beginning of
the path is the journey to God and that the journey 2n
God is its goal, for in this latter, absorption in God takes
place. At the outset this glides by like a flash of light,
barely striking the eye; but thereafter, becoming habitual,
it lifts the mind into a higher world, wherein the most
pure essential Reality is manifested, and the human mind
is imbued with the form of the spiritual world, whilst the
#hajesty of the Deity evolves and discloses itself. Now,
what first appears is the substance of angels 'ﬂfmts
prophets, and saints, for a while under the veil of' T know
not what beautiful forms, wherefrom certain particular
verities are disclosed; but by degrees, as the way is
opened out, the Divine Verity begins to uncover His face.
Can anyone, I ask, wlho attains a glimpse of such visions,
wherefrom he returns to the lower world disgusted with
the vileness of all earthly things, fail to marvel at those
who, resting content with the deceits of the world, never

strive o ascend to sublimer heights g

" A véry sifnilar doctrine is taught by the writer ca.]]mg
himself Dijonysius the Areopagite, who has been recently
identitied with Stephen bar Sudaili, a Syrian monk.!

' Frotheringhain, Stephen bar Sudarli, 1886.
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APPENDIX III

GHAZALI ON FANA, ANNIHILATION OF SELF OR
ABSORPTION IN GOD'

« PRAYERS? have three veils, whereof the first 18 prayers
uttered only by the tongue ; the second is when the mind,
by hard endeavour and by firmest resolve, reaches a point
at which, beibg untroubled by evil suggestions, 1t is able
to concentrate itself on divine matters; the third veil is
when the mind can with difficulty be diverted ~from
dwelling on divine matters. But the marrow of prayer is

~ geen when He who is invoked by prayer takes possession
of the mind of him who prays, and the mind of the latter
is absorbed in God whom he addresses, his prayers ceasing
and no self-consciousness abiding in him, even to this
extent that a mere thought about his prayers appears to
him & veil and a hindrance. This state is called “absorption’.
by the doctors of mystical lore, when a man is so utterly
abeorbed that he perceives nothing of his bodily members,
nothing of what is passing without, nothing of what occurs
to his mind—yea, when he 1s, a8 it were, absent from all
these things whatsoever, journeying first o his Lord, then
in his Lord. But if the thought occurs to him that he is
totally absorbed, that is & blot; for only that absorption
is worthy of the name which is unconscious of absorption.
«1 know these words of mine will be called an insipid.
discourse by narrow theologians, but they are by no means

devoid of sense. Why ? The condition of whi¢h I speak
8 similar to the condition of the man who loves any other

1 The Arabic text and s Latin translation-of this passage are given by -
Tholuck in his Sufsmus, pp. 3, 105, | '

* DlLikr is the term used to denote the orisons of the Dervishes,

M
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in his Evolution of Theology in the Greek Philosophers,
ii. 210 ; and of Whittaker in his Neoplatonists. Opinions
differ as to whether he is to be classed as a Monist or as a
Duslist. This would depend on whether his “ not-being "
is to be regarded as nothing or as something. Be thisas
it may, no one can read his impassioned outpourings with-
out seeing that his theological reasoned statements by no
means give the full measure of his beliefs. What he did
believe in with a very passion of conviction was a Deity -
endued in some sense with the principal attributes of

a personal God.
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nade not ourselves ; ITe made us who abideth for ever.'—
But suppose that, having delivered their message, they
held their peace, turning their ear to Him who made
them, and that He alone spoke, not by them, but for
" Himself, and that we heard His word, not by any fleshly
tongue, nor by an angel’s voice, nor in the thunder, nor
in any similitude, but His voice, whom we love 1n these

His creatures—suppose we heard Him without any
intermediary at all—just now we reached out, and with
one flash of thought touched the Eternal Wisdom that
abides above all. Suppose this endured, and all other
inferior modes of vision were taken away, and this alone
were to ravish the beholder, and absorb him and plunge

him in mystic joy, might not eternal life be like tiia
momncnt of comprehension 27

This is an admirable statement of the Plotinian “return”
to the One.! It also well illustrates the main character-
istic of the system—viz, its ultimate dependenee  on
emotion rather than on intellect. Philosophy is only the
handmaid of theology, only used to support and justify
pro-existing beliefs. When his reason lands him in
contradictions, as it must do when it tries to transcend its
linits and outsoar the very atmosphere that bears it up,
Plotinus straightway falls back on feeling and the inner
light. Love and faith are o mighty spell, as Jaldl-ud-din
Riini says,? and with Plotinue love and faith are always at
hand to supplement the deficiencies of pure intellect.

The best accounts of Plotinus are those of Harnack
Lhis History of Dogma, English translation, i, 247 ; of Cnird

I 8eo (ihavall's ncoount in Appendix 111, Alro ‘/Hayy Ibn Yokdhan
or Philosophua awtodidactus, published by Pococke in 1671, and now
tranalatod by Dr. Bronnle under the title The Awakening of the, Noul
(Murray, 19053).  Soe his lutroduction, pp. 17 19. A passage of this in
quotil by the Quaker Barclny in hin Apniogy, o, of 1678, p. 1286,

Plotinun's own arcount may be rond in Thomas Taylor's tranalation
{Bell nud Bon™ - +int, 1805, pp. 301 24). |
t Mawmact - 02,
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reunited therewith. The One was itself unmoved, but
attracted its effluents through being the object of their
love and desire. The return was to be effected by retracing
the downward course into the realm of matter. By what
Dionysius later called the “negative way”, the mystic
aspirant must abstract and strip off all the material and
sensuous accretions which had overlaid his real essence.
This was to be effected,! first, by practising civie virtues,
next the purifying virtues of ascetism and self-mortifica-
tion, and finally the deifying virtue of contemplation.®
At last he would transcend all the barriers separating him
from the One, and would be absorbed and reunited with
the One. Of this blessed state he could only hope to gain
transient glimpses during life, but when the body perished
he would abide for ever one with the One. Plotinus sums
up by saying this is “the flight of the Alone to the
Alone "

As Dr. Bigg points out, this mystical ascent of the soul
is deseribed by Augustine almost in the words of Plotinus :*
“Thus as we talked and yearned after the eternal life, we
touched it for an instant with the whole force of our
hearts. We said, then, if the tumult of the flesh were
hushed ; hushed *these shadows of earth, sea, and sky;
hushed the heavens and the soul itself, so that it should
pass beyond itself and not think of itself: if all dreams
were hushed and all sensuous revelations, and every tongue
and every symbol; if all that comes and goes were -
hushed—they all proclaim to him that hath an ear: < We

! This threefold division of the virtues agrees with the Sif! division
of the Law, the Path, and the Truth.

* Contemplation, Thedria, was Theou ordsis, the ‘‘ beholding God ",
according to the Schoolmen’s derivation of the word. Plotinus says the
One is seen ** in presence which is better than science™ (kata parowsian
epstémés krevtiona).

3 Bee Bigg's Confessions of St. Augustine, p. 321 and note. Al these
Plotinian ideas were worked into Christian theology by Clement and

+ Origen, himself a pupil of Ammonius Saccas, under whom Plotinus had
studied. Seo Bigg's Christian Platonists of Alevandnia. '
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them! This faculty discerns the One to be no mere
negation, but a supreme energy of self-manifestation.®
Without any diminution or decrease of itself the One
ever pours forth or rays out effluences. Hence arises an
image or reflection of the One in Nous or Reason, the First
Emanation, comprehending all being and all thought.
From this proceeded in like manner the Second
Emanation, called the * World-soul ”$ (Psyche), which
acted as the mediator between the supra-gensible and
the sensible worlds. This, again, generated the particular
souls, human, animal, and vegetive, and, lastly, all inorganic
substances. The substratum of all these manifestations
of the One in the sensible world was matter, which was
non-existent of itself (mé& on) and yet the basis of each
sensible object (bathos ekastow),* in other words it was
a mere potentiality of receiving the jimprint of the Divine
effluences.

The One, the Reason, and the World-soul constitute the
so-called Plotinian Trinity, which is one, not of equality
but of subordination. Plotinus says Reason (Nous) is the
Logos of the Ome and Soul (Psyché) the Logos of the
Reason.®

So much for the theory. As regards practice Plotinus
held that man’s duty was to return to the One’® The
motive for this return was the love of the divine spark in
his soul for its source, and its consequent craving to be

1 Just so the Nominalists and their modern followers deny to reason

a voice, not only on questions of pure ontology, but on all points settled
by traditional dogwna (Harmack, vi, 163); but thus to discard reason
altogether is to wake every superstition impregnable.

® The scholastic term was ** Actus puras”, pure actustion or energizing.
'3 The later history of the * World.soul” is given in Renan’s Arerrors.
Dante censured it, and the Lateran Council of 1518 anathematized it.
Pope, following Spinoza, revived it.

¢ « Not-being” is an equivocal mm—nutlling in relation to Giod, but
a very pernicious something in relation to maxn.
5 Ennead, v, 1, 8, quoted in Whittaker's The Neoplu/onists, p. 37, 0. .
$ Plotinus followed Plato, who had said man’s obiject should bLe to
attain likeness to God s far as possible (Jfom: ‘dais (6 thed)
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of the Gnostic sects of the second century A.p. held what
were in fact Manichean opimions. And this led some,
like Basileides, to emphasize the separation of the Deity
from the evil material world. Basileides, for instance,
though he firmly believed in God, declared in hyperbolical
Janguage that He was ouk on, “ without existence,” in the
sense of the phenomenal existence known to man!
Others, like Valentinus, imagined a series of Aons or
intermediate Intelligences, so as to remove the tran-
scendental God as far as possible from contact with
matter. These Aons were possibly the prototypes of the
Safi Ten Intelligences and of the Celestial Hierarchies of
Dionysius, which supplied the frame of Dante’s Paradise.
Plotinys, who lived in the third century A.D., was
a mystic who busied himself with philosophy only to seek
corroboration of his mystical beliefs. He started with the
conviction that the One was all 'in all, and that all
phenomena had no existence apart from it. He tried to
reach a conception of the transcendental One by abstracting
or stripping off all limitations and conditions incident to
phenomenal existence, and by assuming that the residuum
was the One. But as this residuum was void of all
positive contents, it could not be conceived by common
reason, and could be described only in negative terms,
18 “ Unconditional ”, “Infinite ", “ Incomprehensible ”
(tmmensus), and the like. Reason could not say what it
was, but only what it was not. His position thus seems
to be precisely that of agnosticism, as expounded m
H. Spencer's First” Principles. But here the resemblance
ceases. Plotinus held that the impotence of reason to
~ conceive the Absolute proved that ordinary reason must be
entirely discarded in these matters,; so as to give free play
to the superior faculty of spiritual intuition or intuitive
reason (Nowus), which alone is competent to deal with

1 8ee Mauscl’s Grostic Hereses, p. 147.
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with the Hebrew Scriptures.! By allegorical interpre-
‘tation he identified the Stoic Logoi with the angels
mentioned in the Scriptures, and at the same time he
reduced .the personal Yahveh of the Scriptures to the
abstract Being of Ureek philosophy. The Hebrew
prophets had almost personified the *“ Word of the Lord”
"and “ Wisdom”; and Logos, with its double meaning of
thought and word (ratio and oratio), was easily identified
with “ Word” and “ Wisdom™. As Dr. Hirschfeld has
pointed out, Amr and Kalima underwent a similar process
in the Koran? The Logos, having been thus personified,
plays a very imporiant part in Phile’s system. It
becomes the Demiurge or Architect of the world. The
metaphor of generation 13 employed to picture the mode
of its operation. Sometimes it is figured as masculine,
sometimes as a female agent (epistéme), but in either case
it is one of the parents of the world of phenomena.® On
the whole it may be said that Philo's leading principles
were, first, to remove the Deity far away from any con-
tact withi matter, and, secondly, to explain the existence
of the world by the hypothesis of intermediate and
subordinate agencies through whom the Deity worked, so
as not to touch matter Himself.

Hence Philo’s system was dualism. And this dualistic
tendency was fostered by the growing influence of
Manicheism. Manes, who formulated this old Persian
dualism, did not live till the third century A.D., but many

1 The Book of Wisdem, probably the work of a Hellenizing Jew,
prepared the way for Philo, but the cautious writer speaks not of Greek
*Logoa”, but of Hebrew «“Wisdom”, as the first effluent, the mirror snd
express image of the Deity (Wied. vii, 26).

* New Researches in the Qordn, 1902, p. 10. Some Saft theologians
identified Mubammad with * Universal Reason " or Logos. See Palmer's
Oriental Myaticiem, p. 43, and Masnavi, p. 179,

3 Yonge's translation of Philo, i, 359, and ii, 203 {quoted in Appendix
to Masnavi). ‘Tholuck, when he encounters this iden in Maanavi, p. 71,
and Qulshan ¢ Rdz, 1. 622, finds it shocking ; but few like to fuce the
historical antecedents or parallels of cherished tenets.
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PLOTINUS

FroM Anaxagoras down to the Stoics the main principle
of Greek philosophy was Dualism, the opposition of the
One and the many, of God and the universe of objects
perceived by the senses.

Thus in an often quoted passage of the Republic
Plato says “ The ideal Good ” (which in the Timeus he
calls God) “is not existence (ousia), but 1is beyond
existence .

Next in the descending scale he placed the Intelligible
World” of Ideas or archetypes, conceived by intuitive
reason (Nous). Then came the © Sensible World” of
phenomena, which were only copies of the divine arche-
types reproduced in matter.! This matter was of itself
non-existent (mé on); in fact, a mere potentiality of
taking the imprints of the archetypes.

With the Stoics monism made its appearance, and took
the place of the previous dushsm. For Plato’s “ Ideas ™
they substituted Logot, thoughts, forms, or forces immanent
.\ the universe. And these Logoi were cften spoken of
as all summed up in one Logos, or divine thought realized
in ¢he universe. Most Stoics, like Chrysippus, Cleanthes
(quoted by St. Paul), and Marcus Aurelius, were theistic
Monists, holding—Jupiter est quodcungue vides, quo-
cunque moverts, QOthers were materialistic Monists,
holding matter to be the one real substance, and the
Logoi only functions of matter. |

Philo, the Alexandrian Jew, who lived at the same
timne as St. Pau), managed to combine this Logos doctrine’

1 Soe Massavi, p. 226.
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All things were created by Him—genii, men, the devil,
angels, heaven, earth, animals, plants, substance, accident,
intelligible, sensible. He created them by His power out
of mere privation, and brought them into light when as
yet they were nothing at all! but He Himself alone
existed from all eternity, neither was there any other
with Him. Now, He created all things in the beginning
for the wanifestation of His power and His will and the
confirmation of His word, which was true from all
eternity. Not that He stood in need of them, nor wanted
them, but He manifestly declared His glory in creating
and producing and commanding, without being under any
obligation nor out of necessity. . . .

He rewards those that worship Him for their obedience
on account of His promise and beneficence, not of their
merit, nor of necessity, since there is nothing which He
can be tied to perform ; nor can any injustice be supposed
in Him ; nor can He be under any obligation to any person
whatsoever. That His creatures, however, should be
bound to serve Him ariseth from His having declared by
the tongues of the prophets that it was due to Him from
them. The worship of Him is not simply the dictate of
the understanding, but He sent messengers to carry to
men His commands and promises and threats, whose
veracity He proved by manifest miracles,? whereby men

are obliged to give credit to them in those things that they
relate®

! Privation, the Greek ‘‘not-being”. Note also ¢ gubstance ” and
“ accident .

2 Muhammad's miracles were the Ayd¢, signs (texts of the Koran).
Bee Hirschfeld, On the Qordn, pp. 1, 8.

3 Gbazili speaks as an orthodox Moslem, but Greek influences are
manifest in this passage, and his statements on the thorny subject of
grace and works recall those of the great Christian Platonist Augustine,.
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nor knowledge nor ignorance, nor prosperity nor adversity,
nor increase nor decrease, nor obedience nor rebellion, but
by His determinate counsel and decree and His definite
sentence and will. . . . He it is who gave all things their
beginning; He is the Creator and Restorer, the sole
Operator of what He pleases; there is no reversing His
decree nor delaying what He hath determined; nor is
there any refuge to man from his rebellion against Him
but only His help and mercy; nor hath any man any
power to perform any duty towards Him but through His
love and will!

His Word—Furthermore, He doth command, forbid,
promise, and threaten by an eternal ancient Word
subsisting in His essence.? Neither is it like to the word
of the creatures, nor doth it consist in a voice arising
from the commotion of the air or the collision of bodies,
nor letters which are separated by the joining together of
the lips or the motion of the tongue. The Koran, the
Law, the Gospel, and the Psalter are books sent down by
Him to His apostles, and the Koran, indeed, 18 read with
tongues, written in books, and kept in hearts; yet as
subsisting in the essence of God it doth not become liable
to separation and division when it is transferred to hearts
and to papers® Thus, Moses also heard the word of God
without voice or letter, even as the saints behold the

essence of God without substance or accident. . . .

His Works.—He exists after such a manner that nothing
besides Him hath any being but what is produced by His
operation, and floweth from His justice after the best, most

excellent, most perfect, and most just models. . . A

! This language shows how easily the conception of Monotheism
passed into Mouvism, i.e. the religious view into the philosophic.

¢ Sec Hirschleld, Or the Qordn, p. 14, The Logos.
3 "Phis is the opinion that the Koran was uncreated, condemned by

Al Mamiin in the second century A.H. See Hirschfeld on the f9az
(miracle} of the Qordn, p. 8. S

i Here we have Plato’s ideas or archetypes in the intelligible world,
after the pattern of which sensible objects are formed.
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Him ; but He is too high to be contained in any place,
and too holy to be determined by time; for He was before
time and place were created, and is now after the same
manner as He always was. He is also distinct from the
crestures in His attributes, neither is there anything
besides Himself in His essence, nor is His essence In any
other besides Him. He is too holy to be subject to
change or any local motion; neither do any accidents
dwell in Him, nor any contingencies before Him; but
He abides through all generations with His glorious
attributes, free from all danger of dissolution. As {o
the attribute of perfection, he wants no addition. As to
being, He is known to exist by the apprehension of the
understanding; and He 1s seen as He is by immediate
intuition, which will be vouchsafed out of His mercy and
grace to the holy in the eternal mansion, completing their
joy by the vision of His glorious presence.}

His Power— ... His ‘is the dominion and the
excellency and the creation and the command.2. . . His
excellency consists in His creating and producing, and His
unity in communicating existence and the beginning of
being?® . . .

His Knowledge—He knows what is secret and conceals
it, and views the conceptions of minds, and the motions of
thoughts, and the inmost vecesses of secrets by =&
knowledge ancient and efernal, that never ceased to be
His attribute from eternal eternity, and not by any new
knowledge superadded to His essence. . . .

His Will—He doth will those things to be that are,
and disposes of all accidents. Nothing passes in the

empire or the kingdom, neither small nor grea{, nor good
nor evil, nor profitable nor hurtful, nor faith nor infidelity,

: The bontific vision of Dante’s Paradise. The idea came in’ the last
resort from the Platonists, from whom Ghazall also probably got it.

* Surah vii, 52, * Are not creation and command of Him?”

3 All created existence is one, and proceeds from the One.

4
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precise limits or set times, but is the First and the Last,
and is within and without.

What God 18 not.—He, glorified be His name, 18 not
a body endued with form,! nor & substance circumseribed
with limits or Jetermined by measure, neither does He
_esemble bodies, as they are capable of being measured

exist in Him; DoOrT is He an accident, nor do accidents
oxist in Him. Neither :s He like to anything that exists,
nor is anything like to Him; nor is He determinate in
quantity, nor comprehended by bounds, ROT circumseribed

but both the throne staelf, and whatsoever is upon it, are
sustained by the goodness of His power,and are subject to
the grasp of His hand? But Heis above the throne and
bove all things, even 10 the utmost ends of the earth;
but so above as &b the same time not to be a whit nearer
the throne and the heaven; since He 's exalted by
(infinite) degrees above the thrope, DO legs than He 18
oxalted above the earth, and ab the same time He is near
to everything that hath being—nay, “ Dearer to men than
their jugular veins, and is witness everything’ *—
though His* nearness :a mot like the nearness of bodies, 88
peither is His essence }ike the essence of bodiea. Neither
doth He exist in anything,* peither doth an

‘Thiﬂisdimhd.g‘inﬁtha thropomorphists, the Kerimians,
|1 the Moshabbehites. Sea Sele, Proliminary Discowrse to Kora®,

e like Philo, Obasall struggles with the enthropomorpbic

language of the Koran in order to remove God from contact with
matter, which his reading of Groek pbilonphyhad taught him wo8 evil.

« Directed agsinst those who held the doctrine of Incernation, the
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GHAZALLI ON THE UNITY AND ATTRIBUTES
OF GOD'

PRAISE be to God, the Creator and Restorer of wall
things ; who does whatsoever He pleases, who 18 Master
of the glorious throne and mighty force, and directs His
aincere servants into the right way and the straight path;
who favoureth them who have once borne testimony to
the Unity by preserving their confessions from the
darkness of doubt and hesitation; who directs them to
follow His chosen apostle, upon whom be the blessing and
peace of God; and to go after his most honourable
companions, to whom He hath vouchsafed His assistance
and direction, which is revealed to them i1n His essence
and operation by the excellencies of His attributes, to the
knowledge whereof no man attains but he that hath been
taught by hearing? To these, as touching His essence,
He maketh known that He is One, and hath no partner;
gingular, without anything like Hin ; uniform, having no
contrary ; separate, baving no equal® He is ancient,
having no first ; eternal, having no beginning; remaining
for ever, having no end; continuing to etermity without
any termination. He persists, never ceasing to be;
remains without falling; and never did cease, nor ever
shall cease, to be deseribed by glorious attributes; nor is
subject to any decree so as to be determined by any

! This passage is given in Pococke's Specimen Historie Arabum

(Oxoniwe, 1650), p. 284, and this translation of it by Ockley is copied
from Hughes’s Notes on Muhammadaniem.

! ¢ Faith cometh by hearing ” (Rom. x, 17).

* This is directed against the Chrmt.mn Trinity, which all Moslems
suppose to be the equivalent of Tritheism.
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Beggars in tattered clothes their remts should hide,
And lovers take discretion for their guide,

And, since words do but veil the Loved One's faco,
'Tis well for us in silence fo abide.

How long wilt thou keep clanging like a bell ?
Be still, and learn this flood of words to quell ;
Thou'lt never come to hold the pearl nf *“Truth”

Till thou art made al' ear, as is the shell.?

Thou who for grief hast soiled thy weeds with dust,’

Soil not thy lips with speech (for soil 1t must);
While thou canst commune silently with Him,

Rather than speak stop up thy mouth with dust !

This treatise was completed by the help of God and the
favour of His grace. May He blesd Muhammad and his

family and his companions !

i j.e. the oyster-shell (seo Gulshan s Rdz, 1. 572). Here in one manu-
seript there follow two quatraina which are mere variations of the

same theme.
$ Read Khdkat ba kafan. v.l. Chdkas, Le. in token of mourning.
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glorious and 1nost exalted has regard to the two
revelations taken together; and the ascription to the
« Truth” of existence alone, and of its dependents to the
substances, has reference to the second revelation ; for
the only result of the second revelation is the emana-
tion of Being into the substances, and so making visible

what had already been included in them by the first
revelation.

Mark well this subtle point—each quality,
Each action that in substances we see,

On one side is attributed to us,
On one to “Trurh'’, the sole Reality.

APPENDIX ]

Whereas my aim and object in giving these explanations
and hints has been to call attention to the essential omni-
presence of the Majesty of the «Truth” most glorious, and
to the immanence of His light in all the grades [of sensible
existence], to the end that the pilgrims and aspirants
endued with knowledge and reflection may not neglect the
contemplation of His Being while preoccupied with any
other being, and that they may not forget the consideration
of the perfection of His attributes while paying regard
solely to the qualities manifested [in the sensible universe],
snd whereas what has been said above is sufficient for this
purpose, and satisfactorily accomplishes this end, 1 there-

fore conclyde the book at this point, merely adding the
following quatrains:-—

Jami! leave polishing of phrases, cease
Writing and chanting fables, hold thy peace ;

Droam not that “ Truth” can be revealed by words:
From this fond dream, O dreamer, find release }2

1 Tadhyil in one manuscript ; another has *° Flash ™.

2 The Masnavi finishes in the same strain, See the parable of the

Moslem who, by childlike faith, prevailed over his learned fellow-
travellers {p. 304).
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dependent on that existence ['is to be ascribed fo the
Majesty of the “ Truth ” most glorious and most exalted ;
whilst in other passages he seems to say that what is
ascribed to the Majesty of the “ Truth” is merely an
emanation® of Being; and as regards the qualities
dependent on existence, they are effects produced by the
substances themselves. These two statements may be thus
reconciled : The Majesty of the “Truth” most glerious
is revealed in two manners—the firast the inward, sub-
jective® revelation, which the Sufis name “ Most Holy
Emanation ’; ¢ it consists 1n the self-manifestation of the
“Truth” to His own consciousness from all eternity under
the forms of substances,? their characteristica and capacities.
The second revelation is the outward, objective manifesta-
tion, which is called “ Holy Emanation ;% it consists in
the manifestation of the “ Truth ”, with the impress of the
properties and marks of the same substances.” This second
revelation ranks after the first ; it is the theatre wherein
are manifested to sight the perfections which in the first
revelation were contained potentially in the characteristics
and capacities of the substances.

One grace a host of suppliant forms deeigned,
A second to each one his lot assigned ;

The first had no beginning—of the last,
Which springs from it, no end can be divined.®

Wherefore, the ascription of existence and the
perfections dependent thereon] to the *“Truth”™ most

! This passage in square brackets is found in one B.M. MS. It
certainly makes the sevss clearer.
2 Ifazat, production by emanation. See De Sacy’s article on *‘Jorjani’s
Definitiona " (Notices ¢t Extraits des Manuscrits, x, 66).
d <Iimi.
4 Faiz + Agdas (see Notices et Extraits, x, 66), the firat amnnaf.iun, or
‘aqi s kull. _
* i o. the ‘‘archetypal ideas " of the intelligible world, ‘alam s ‘dmi.
¢ Faiz s Mugaddas, the second emanation, or safe s kull { Ansyma munds).
7 ie. salam s ‘ain, the sensible world, the copy of the intelligible world.
s The sensible world issues from the intelligible world, and will
continue *“as long as God wills™" '
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passive! knowledge it is identical with such knowledge ;
in ecstatic and mystic? knowledge it is identical with that
kind of knowledge—similarly down to the knowledge of

those beings not ordinarily classed as having knowledge,
wherein it is identical with such knowledge in a manner

suitable to the character of such beings, and s0 on for
the other Divine attributes and qualities.’

Thy essence permeates all entities,
As do Thy attributes all qualities ;

In Thee they’re absolute, but when displayed
They're only seen in relative degrees.4

[*The reality of existence is the essence® of the “Truth”

most glorious and most exalted ; the modes, relations, and
aspects of existence are His attributes;” His manner of

manifesting Himself in the vesture of these relations and
aspects is His action and His impress ;® the phenomeps
manifested and proceeding from this self-revelation are
the products of His impress?

Th’ essential modes in earth and heavens present 10

Facets of Him who’s veiled and lmmanent :
Hence, O inquirer, learn what essence 18,

What attribute, what cause, what consequent.

Flash XXX

In some passages of the Fasiig the Shaikh!! (may God
show merey upon him) seems to point to the view that the
existence of all contingent substances and of all perfections

' Fi'li and inff

and that conveyed by immediate consciousness and sensation,
2

Wijdani and dhauqi.

* Here the lust quatrain in Flash XXVIII is repeated.
¢ Tagayyud, limitation.

. The following Passage in brackets is omitted in this manuscri pt.
¢ Dhdu. 7 Sifae. ® Pyl and te‘thir.
 Athdir. ,

"~Dunyd wa din, earth and the celestial apheres, the ‘* theatres " or

monstrances of the Divine perfoctions, rather than the world and Lhe
_Mnﬂlem Church (the ordinary meaning).
! Bee n. 4, p. 29.

‘adl, i.e. knowledge gained by inference and reasoning,
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things whatsoever. It is in the second class that we must;
place “ water”, for example, which is not ordinarily
considered as possessed of knowledge. But we see that it
distinguishes between up and down hill ; it avoids the rise
and runs downwards; again, it sinks into porous bodies,
whilst it only wets the surface of dense bodies and passes
over them, etc. Therefore, it is by virtue of the quality
of knowledge that it runs, according to the capacity of one
object to admit it, and the absence of opposing properties
in such "objects. But, in this degree, knowledge 1is
manifested only under the form of nature! In this
manner knowledge is immanent in all other existing
things ; or, rather, all perfections pertaining to Being are
immanent in all things without exception.

Being, with all its latent qualities,
Doth permeate all mundane entities,

Which, when they can receive them, show them forth
in the degrees of their capacities.

Flash XXIX

Just as the “Truth”, the Very Being, in virtue of His
absolute purity, is immanent in the substances of all beingy
in such wise as to be essentially identical with these
substances, as these substances are, when in Him, identical
with Him; in like manner His perfect qualities are
entirely and absolutely immanent in all qualities of the
substances in such wise as to be-identical with their
qualities, even as their qualities when in those perfect:
qualities were identical therewith. For example, the
quality of knowledge, in the knowledge of the knower of
particulars?is identical with this knowledge of particulars,
and in the knowledge of him who knows universals® is
identical with tnis knowledge of universals; in active and

! j.e. in unconscious objects. Thus Aristotle says plants soek . their
own perfection unconsciously, while man does it consciously.
* Juzviydt and kulliydt.
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Flash XXVIIT

Shaikh Sadr-ud-din Quniavi (may God sanctify his
secret) says in the book Nusis!: “Knowledge 1s one of
the qualities pertaining to Being; that is<to say, that
every existing substance is endued with knowledge ; and
the difference in the degrees of knowledge results from the
differences of these substances in their reception, whether
perfect or imperfect, of Being. Thus a substance capable
of receiving Being 1n a most cnmplete and perfect way 1is
capable of receiving knowledge in the same way; and
that which is only capable of receiving Being imnperfectly
is endued with knowledge in the same degree. This
difference originates in the stronger or weaker influence of
‘ necessity '? or ‘contingency’ over each substance. In
every substance in which the influence of ‘ necessity * 1s
the stronger, Being and knowledge are-most perfect;:
in the remainder, in which the influence of ‘contingency’

is more prevalent, Being and knowledge are more
imperfect.”

It would seein that what the Shaikh states as to know-

" ledge specially being a quality appertaining to Being 1s

meant to convey one example only, because all the other

perfections which are likewise qualities pertaining to

Being, such as life, power, will, etc.,, are in the same
position as knowledge.

Certain other [Safis] have said: * No single existent
thing is without the quality of knowledge”; but know-
ledge 1s of two kinds, one ordinarily called knowledge and
the other not so called. Both kinds, according to the men
of truth, belong to the category of knowledge, because
they recognize the itnmanence of the essential knowledge
of the “Truth” most glorious and most exalted in all

1 An.Nusils fi tahqlq i taur il makhsas, by the celebrated Safi Shaikh
Sadr-ud-din Mulammad bin Ishaq al Qaniavi, died 672 a1, Sce Haji
Khalfs, vi, 349.

* The more ** necessary Lbeing " a thing has, the less it has of '* con.
Lingent being ”, i.e. less intermixture with not-being. Seen. 1, p. 19
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evil or imperfection is found in any of them, it may
possibly be caused by the non-existence of something else;
for Being, qud Being, is pure good ; and whenever 1t seems
to us that something existent contains evil, that is owing
to the lack of something else which ought to exist, and

not to the really existing Being, qud Being.'

All good and all perfection that you see

Arte of the * Truth ”, which from all stain is free;
Evil and pain result from some defect,

Some lack of normal receptivity.

Philosophers have alleged that the proposition “ Very
Being is pure good” is & necessary (self-evident) one.?
By way of illustration, they have given some examples.
Thus, they say cold, which spoils the fruit and is an evil
in relation to the fruit, is not an evil [absolutely], because
it is one of the qualities [of Being], and in this respect
one of His perfections; but [it is evil] because 1t prevents
the fruit attaining the perfection proper to it. Thus, too,
killing, which is an evil, is not an evil by reason of the
murderer’s power of killing, nor by reason of the power
of the instrument to cut, nor of the liability of the body
of the person killed to be cut; but [it is an evil] because
it deprives a person of life, which is the mere negation
[of something positive];® and so on.

Wherever Being's ambit doth extend,

Good and nought else but good is found, O frieud;
All evil comes from ‘ not-being”, to wit,

From “other”, and on “other” must depend.t

1 ¢ Beging is good in whatever it be. If a thing contains evil, that
proceeds fromn ‘other’” (Qulshan s Rdz, 1. 871). Aupustine, like Jami,
makes evil merely a deficiency of good. See Confessions, book vii, ch. xii.

¢ Zararal, Necessary truths are those of which the contrary is

inconceivable, Of course, in Jami's time necessity of bhn'ught: was
supposed to involve necessity of the object of thought.

* Just so Spinoza boldly argues that the evil element in Nero's
matricide was not positive but only negative, not reality (essentia) but
defect of realivy, viz. want of natural affection and pity. Froude, Short
Studiea, 1, 364.

¢ (Tnlshan s Rdz, 1. 871.
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the “Truth” manifested 1n these theatres, and not from
the theatres themselves. The Shaikh (may God be well
pleased with him) says in the Hikmat i ‘Aliyya ' * Out-
ward existence (‘ain) can perform no act of itself; its acts
are those of its Lord immanent in it : hence this outward
existence is passive, and action cannot be attributed to 1t.”
Consequently, power and action are ascribed to the
creature (‘abd) because of the manifestation of the
« Pruth” under the form of the creature, and not because
auch action is really effected by the creature himself.
[Read the text:  God hath created thee, both thee and
the works of thy hands”?], and recognize the fact that

thy existence, thy power, and thine actions come from the
Majesty of Him who has no equal.’

Both power and being are denied to us,
The lack of both is what's ordained for us;

But since ’'tis He who lives within our forms,
Both power and action are ascribed to us.

Your “self” is non-existent, knowing one'!
Deom not your actions by yourself are done ;

Make no wry faces at this wholesome truth—
“ Build the wall ere the fresco is begun.”

Why vaunt thy “eelf” before those jealous eyes ®*
Why seek to deal in this false merchandise ?

Why feign to be existent of thyself ?
Down with these vain conceits and foolish lies !

Flash XXVII
Since the qualities, states, and actions manifested in the
theatres are in reality to be ascribed to the Very Being
manifested in those theatres, it follows that if a certain

1 The Shaikh Muhiyi-ud-din Ibn al ‘Arabl. The * Hikmat i ‘Aliyya”
i the first section of his Fagiig ul Hikam.

$ Koran, xxxvii, 84. A blank left for the text.

3} The Safls call God the ‘*One Real Agent"—Fd'l i Haqigh
Determinism is & necessary corollary of Monism.

¢ Cf. the Hadith ‘' God is more jealous than Sa‘d” (Masnavi, p. 29,

note), Belf-aasertion is presumption towards God.
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Being's the essence of the Lord of all,

All things exist in Him and He in all ;

. This is the meaning of the Gnostic phrase,
“ All things are comprehended in the All.”

! [When one thing is manifested in another, the thing
manifested is different from the thing which is the theatre
of the manifestation—i.e. the thing manifested 1s one
thing and its theatre another. Moreover, that which 1s
manifested in the theatre is the image or form of the
thing manifested, not its reality or essence. But the case
of the Very Being, the Absolute, is an exception, all whose
manifestations are identical with the theatres wherein
they are manifested, and in all such theatres He is mani-
fested in His own essence.

They say, How strange ! This peerless beauty’s face

Within the mirror's heart now holds a place ;®
The marvel’'s not the face, the marvel is

That it should be at once mirror and face.

All mirrors in the universe I ween

Display Thy image with its radiant sheen—
Nay, in them all, so vast Thy efiluent grace,

'Tis Thyseif, not Thine 1mage, that 1s seen.

The “ Truth ”, the Very Being, along with all His modes,
His attributes, connexions, and relations, which constitute
the real existence of all beings, is immanent in the real
existence of each being. Hence it has been said, “The
All exists in all things.” The author of the Gulshan
i Raz says: |

“If you cleave the heart of one drop of water
There will issue from it a hundred pure oceans.’ 3]

Every power and every act manifested as proceeding

from the theatres of manifestation proceed in reality from

! The following passage in brackets is omitted in this manuscri;?t-.
% In the Gulshan i Rdz, 1. 134, Very Being is said to be reflected in the

mirror of not-being.
» Verse 146.
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Qirive to cast off the veil, not to augment

Book-lore : no books will further thy intent.
The germ of love to God grows not in books ;

Shut up thy books, turn 0 God and repent.

The completest mask and the densest veils of the beauty
of the One Real Being are produced by the manifold
limitations which are found in the outward aspect of
Being and which result from His being clothed with the
properties and effects of the archetypes indwelling in the
Divine Knowledge,! which is the inner side of Being. To
those blinded by these veils it seews that the archetypes
exist in these outward sensible objects, whereas in point
of fact these outward objects never attain a particle? of
those real archetypes, but are and will always continue 1n
their original not-being. What exists and is manifested
is the “Trath”, but this is only in regard to His being
clothed with the properties and effects of the archetypes,
and not in regard to His condition when bare of all these
properties; for in this latter case inwardness and conceal-
ment are amongst His inherent qualities. Consequently,
in reality the Very Being never ceases to abide in His
Esgential Unity, wherein He was from all eternity and
wherein He will endure to all eternity. But to the
vulgar, who are blinded by these veils, the Very Being
seems to be relative and phenomenal, and wearing the
form of the multiplicity of these properties and effects,
and He seems manifold to such persons.

Boing’s & sea in constant billows rolled,’
'Tis but these billows that we men behold ;
- Sped from within, they rest upon the ses,

And like a veil its actual form enfold.

\ A‘yan i thabitah dar harat i ‘ilm, the Ideas or archetypes in Plato’s
‘* I_nballigible World” (see Notices e¢ Extraits des Manuscrils, X, 65).
¢ Ain has the double meaning of *“ eye ” and ** essence ”', and ita derivatives
A'yan and T'a‘ayyun are used to denote the reflections of the One Being;
in other words, His emanations which constitute the existences or
substances in the world of visible and rensible phenomena (‘dlam i ‘Ain).

$ Literally, *‘ smell.” 3 Sea Masmavl, p. 42.
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the differences themselves, but only the invariable marks
of these differences whereby we express them, because it is
impossible to express the true differences otherwise than
by these invariable marks or others more recondite still,
this assuinption is inadmissible and undeserving of serious
attention. And even 1f we admit 1t as a hypothesis, we
affirtn that whatever 1s essential in relation to special
substances is accidental in relation to the Very Truth;
for though this alleged essential quality is part of the
essence of a particular substance, it is extraneous to the
Very Truth upon whom it is dependent. And to say that
there is any substantial entity other than the One
Essential Being is the height of error, especially when
the spiritual intuition of the men of truth, which 1s
borrowed from the lamp of prophecy, attests the
contrary,! and when their opponents cannot cite any
proofs in favour of their own view. [“God saith what
1s true, and directeth man in the right path.”?]

Truth is not proved by terms and demonstrations,.
Nor seen when hidden by concrete relations ;3

The “Canon" is no “Cure” for ignorance,
Nor can *‘ Deliv'rance”’ come from * Indications ™

If at each “Stage' thy course diverted be

To different *“ Goals ', true goal thou'lt never see ;
And till the veil is lifted from thine eyes

The sun of Truth will never “Rise” for thee.’

' Cf. 1 Cor. ii, 13, **He that is spiritual judgeth all things, yet he
himself is judged of no man.” Or, as Hegelians would put it, the
deliverances of intuitive reason are not to be tried by the canons of the
dlscul sive reason {(versiand).

? Koran, xxxiii, 4. A blank is again left fﬂr the text in this manuscript.

3 Quyud.

i Alluding to four famous works of Ibn Slnﬂ- {Avicena), Shifa, Qanin,
Nijdat, and Tshardt.

° Alluding to Mawdqif, a theological work by Al Iji; Magagd,
by Al Taftizani; and Maali*, a work on logic by Al Ormawl. See
Otto Loth, Catalogue of India Office Arabic Manuacripts, pp. 114, 400.- '

‘and 143,
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moments under the guise of the same phenomenon. At
every moment one universe is annihilated and another
similar to it takes its place. But he who is blinded by
these veils, to wit, the constant succession of similar
phenomena and like conditions, believes that the umiverse

constantly endures in one and the same state, and never
varies from time to tame.

The glomnous God, whose bounty, mercy, grace,
And loving-kindness all the world embrace,

At every moment brings a world to naught,
And fashions such another in 1ts place.

All gifts soever unto God are due,

Yot special gifts from special names’’ ensue ;
At every breath ome " name » annihilates,

And ome creates all outward things anew.

The proof that the universe is nothing more than
& combination of accidents united in a single essence,
. o the  Truth” or Very Being, lies in the fact that when
one comes to define the nature of exiating things these
definitions include nothing beyond accidents ”. For
example, when one defines man a8 a « rgtional animal” ;

and animal as & “growing and sentient body, possessed
of the faculty of voluntary movement”’ ; and body a8
a “ substance possessing three dimensions ” . and substance
as an “entity which exists per s8¢ and is not inherent in
any other subject” ; and entity as « an essence possessed of
reality and necessary being »__all the terms used in these
definitions come under the category of “ accidents ', except
this vague essence which 18 discerned behind these terms.
For “ rational” signifies an essence endued with reason;
« that which is growing” sigpifies an essence endued with
the faculty of growth ; and so on. This vague essence 18,
in fact, the « Truth”, the Very Being, who 18 self-existent,
‘snd ‘who causes all these sccidents to exist, And when
the philosophers allege that these terms do not express
'8
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The root of this mystery lies in the fact that the
Majesty of the “ Truth ” most glorious possesses “ names”
-opposed ! to one another, some being beautiful and some
terrible ; and these names are all in continuous operation,?
and no cessation of such operation is possible for any of
them. Thus, when one of the contingent substances,
through the euncurrence of the requisite conditions, and
the absence of opposing conditions, becomes capable of
receiving the Very Being, the mercy of the Merciful takes
possesgion of it, and the Very Being is infused?® into 1t;
and the Very Being thus externalized,! through being
clothed with the effects and properties of such substances,
presents Himself under the form of a particular phenomenon,
and reveals Himself under the guise of this phenomenon.
Afterwards, by the operation of the terrible Omnipotence
which requires the annihilation of all phenomena and all
semblance of multiplicity, this samc substance is stripped
of these phenomena. At the very moment that it is thus
stripped this same substance is vreclothed with another
particular phenomenon, vesembling the preceding one,
through the operation of the mercy of the Merciful One.
The next moment this latter phenomenon is annihilated
by operation of the terrible Ommpotence, and another
phenomenon is formed by the mercy of the Merciful One;
and so on for as long as God wills. Thus, it never happens
that the Very Being is revealed for two successive

' Lutf and Qahr, or Jumidl and Jaldl, the opposite Divine attributes
of mercy and vengeance, beauty and terror. T'he Divine economy is
sometimes represented as effected by the sternal struggle between these
two opposite phases of Deity, as manifested in Adam and 1blis, Abraham
and Nimrod, Moses and Pharaoh, ete. (see Musnavi, p. 301), o dariog
Mouist hypothesis, which, necedless to say, is not pursued mto its
consequences.

¢ These ‘‘names”, like the Stoic loyoi, nre sometimes spoken of as
idens, sometimes ns forces or energies.

3 Ifizaf, production by emanation. See Notices of FExtraits des
Munwserits, x, 66.

¢ Nein evolved iuto dasein.
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The ocean does not shrink or vaster grow,
Though the waves ever ebb and ever flow ;
The being of the world's a wave, it lasts

One moment, and the next it has to go.

In the world, men of insight may discern

A stream whose currents swirl and surge and churn,
And from the force that works within the streamn

The hidden working of the *Truth™ may learn.

As regards the Sophists, though they are right in
asserting the ideality of the whole universe, they are
wrong in failing to recognize the Real Being underlying
it, who clothes Himself with the forms and accidents of
the sensible universe and appears to us under the guise of
phenomena and multiplicity ; likewise in denying any
anifestation of Real Being in the grades of visible things
under the guise of these forms and accidents, whereas 1n
truth these accidents and forms are only manifested to
outward view by the operation of that underlying Real
Bemg.

Philosophers devoid of reason find
This world a mere idea of the mind ,
'Mis an idea—Dbut they fail to see
The great Ldealist who looms behind.

But the men gifted with spiritual intuition see that the
Majesty of the *“Truth ™, most glorious and most exalted,
reveals Himself at every breath in a fresh revelation,! and
that He never repeats the same revelation that is to say,
He never reveals Himself during two consecutive moments
under the guise of the same phenomena and wmodes, but
every moment presents fresh phenomena and modces.

The forms which clothe existence only stay
Ono moment, in the next they pass away

This subtle point is proven by the text,
“Itg fashion altercth from day to day. ”®

‘ﬂ?ue Musnari, p. 24, : Koraw, by, 29,
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Among Rationalists?! no one has perceived this truth
with the exception of the Asharians? who recognize it in
certain departments of the universe, to wit, “accidents,”
as when they say that accidents exist not for two momenis
together; and also with the exception of the Idealists,
called also Sophists, who recognize it in all parts of the
universe, whether substances or accidents. But both these
sects are in error in one part of their theory. The
Asharians are wrong in asserting the existence of
numerous substances—other than the One Real Being
underlying all existence—on which substances, they say,
depend the accidents which continually change and are
renewed. They have not grasped the fact that the
universe, together with all its parts, is nothing but a
number of accidents, ever changing and being renewed at
every breath, and linked together in a single substance,
and at each instant disappearing and being replaced by
a stmilar set. In consequence of this rapid succession,
the spectator is deceived into the belief that the universe
13 8 permanent existence. The Asharians themselves
declare this when expounding the succession of accidents
in their substances as involving continuous substitution of
accidents, in such wise that the substances are never left
wholly void of accidents similar to those which have
preceded them. In consequence of this the spectator is
misled into thinking that the universe is something
constant and unique.*

' Akl nazr, as opposed to aki-¢ shahid, men of spiritual intuition.

* The followers of Abai-1 Hasan al Ashari, died about 330 o m. (Ibn
Khallikan, ii, 227).

The Hasbdniya.

! This is the Heracleitean doctrine that all phenomena are in constant
flux, iesuing from the *‘ Fiery Breath” (Preume) and remerged in it
every moment. Jalidl-ud-dln quotes the saying of *‘ Arqlitus* that
‘“Contraries are congruous”, the first suggestion of the Hegelian
doctrine that contraries alwoys involve a higher unity which embraces
both. See Lumsden, Persian Grammar, ii, 323.

Marfat.com



LAWA'IH 29

the inner unseen-reality of the universe. The universe
before it was evolved to outward view was identical
with the « Truth” ; and the «“ Truth ' after this evolution
:2 identical with the universe. Nay, more, in realty
there is but One Real Being; His concealment [in the
Divine Mind] and His manifestation [in the sensible
world], His priority and His posteriority [in point of time],
are all merely His relations and His aspects. ¢ It 18

He who is the first and the last, the exterior and the
interior.” }

In the fair idols, goal of ardent youth,
And in all cynosures? lies hid the “ Truth’;

What, seen as relative, appears the world,
Viewed in its essence is the very “ Truth "',

When in His partial modes Truth shone out plain,
Straightway appesared this world of loss and gain ;
Were it and all who dwell there gathered back
Into the Whole, the * Truth ”’ would still remain.’

Flash XXV1

The Shaikh* (may God be well pleased with him)
says in the Fugs 1 Shaufaibi, that the universe consists of
" accidents all pertaining to & single substance, which 18
the Reality underlying all existences. This universe 18
changed and renewed unceasingly at every moment and
at every breath. Every instant one universe is annihilated
and another resembling it takes its place, though the
majority of men do not perceive this, as God most glorious

has said: [ But they are in doubt regarding the new
creation.” °]

! Koran, lvii, 3. Ci Rev.), 8, «“1 am Alpha and Omega.”’

* Literally, ** horizons,” t.e. objects of aspiration.

* i e. the grade of plurality in Unity, or Universal Soul.

¢ Mubiyi-ud-din Muhammad Andaldsl, commonly called Ibn ‘Arabi
died 638 A.H. Wrote the Fagitg-wl Hikam (Haji Khalfa, iv, 424). Each
pection is named after some patriarch, e.g. Shu ‘aib {Jethro).

# Koran, 1, 14 See Gulshan i Rdc, L. 670. Text omitted in this
manuseript.
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The “Truth” appears in all ; wouldst thou divine
How with Himself He doth all things combine ?

See the wine-froth : the wine in froth is froth,
Yet the froth on the wine is very wine.

'Tis the bright radiance of Eternity
That lights Not-being, as we men may 8e¢ ;

Deom not the world is severed from the “Truth :
In the world He's the world, in Him 'tis He.

Flash XXV

The * Truth of truths”, which is the essential, most
exalted Divine Being, is the Reality in all things. He 18
One in Himself, and “unique ” in such wise that plurality
cannot enter into Him ; but by His multiple revelations
and numerous phenomenal displays He is sometimes
presented under the form of substantial independent
entities! and at other times under the form of accidental
and dependent entities.® Consequently, the One Essential
Being appears as multiple by reason of the numerous
qualities of these substances and accidents, although In
point of fact He is ** One » and is in no wise susceptible

of numbers or plurality.

Rase the words ‘this” and “that”; duslity

Denotes estrangement and repugnancy ,
In all this fair and faultless universe

Naught but one Substance and one Essence see.’

This unique Substance, viewed as absolute and void of
all phenomena, all limitations, and all multiplicity, is the
« Pruth”. On the other hand, viewed in His aspect of
multiplicity and plurality, under which He displays
Himself when clothed with phenomena, He is the whole
created universe. Therefore the universe is the outward
visible expression of the “Truth”, and the * Trauth ” 18

\ Hagaig 1+ Javhariya s mathii‘a.
 Hagdig ¢ ‘araziys i Libi‘a, -
3 See u. 3, p. 25
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The third degree is named the “ Unity of the Whole
Aggregate”,! which contains in itself all the active and
efficient manifestations. It is ngmed the degree of
“ Divinity ”.2

The fourth degree is the manifestation. in detail of the
degree named Divinity; it is the degree of the names and
the theatres wherein they are manifested. These two
last-named degrees refer to the outward aspect of Being
wherein “ necessity ” ® is a universal condition.

The fifth degree is the “ Unity of the Whole Aggregate ”,
which includes all the passive manifestations whose
characteristic is the potentiality of receiving impressions,
Le. passivity. It is the degree of mundane existence and
contingency.*

The sixth degree is the manifestation in detail of the
preceding degree ; it is the degree of the sensible world.5
These two last degrees refer to the exterior of the
intelligible world,® wherein contingence is one of the
invariable qualities. It consists of the revelation of

the Divine Mind to Himself under the forms of the
substances of the contingent.

Consequently, in reality there is but One Sole Being,
who is interfused in all these degrees and hierarchies
which are only the details of the Unity (“ Singleness ).
“Very Being” in these degrees is identical with them,

Just as these degrees when they were in the Very Being

were identical therewith. [“ God was, and there was not
anything with Him,"]8

! Ahadiyat i Jam", usually called nafs i kull, universal soul, preum,

- % lldkiyat. Bee De Sacy’s note in Notices et Kztraits des Manuscrits, x,77.

* Wajab. It belongs to the sphere of ** Neceesary Being ”.

* Martaba + kauntya s imkiniya. 5« diam.

* The object of this distinction is to keep God from contact with
matter. Contingency is not found in the smmediate reflections of Being,
but only in the reftections from the intelii gible world of Divine Ideas.

' Wdkidiyat. Been. I, p. 14.

* A saying attributed to Muhammad. A blank ia left for it in this
manuscript.
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L

In the first degree He 18 unmanifested and unconditioned,
and exempt from all limitation or relation. In this aspect
He cannot be deseribed by epithets or attributes, and 1is
too holy to be designated by spoken or written words;
Ceither does tradition furnish an expression for His
Majesty, nor has reason the power to demonstrate the
depth of His perfection. The greatest philosophers are
baffled by the impossibility of attaining to knowledge
of Him; His first characteristic is the lack of all
characteristics, and the last result of the attempt to know
him is stupefaction.’

To you convictions and presumptions wrought
By evidence intuitive are naught;

How can One prove your Oown reality
To such as you who count all proofs as naught ?

However great our heavenly knowledge be,

IiL cannot penetrate Thy ganctuary ;
Saints blest with visions and with light divine
Reach no conceptions adequate to Thee.

Our love? the special grace of souls devout,
Te reason seems a thing past finding out ;
Oh, may it bring the dawn of certitude,

And put to flight the darksome hours of doubt !

The second degree is the gelf-display of Very Being 1in
an epiphany containing in itself oli the active, necessary,
and divine manifestations, a8 well as all the passive,
contingent, and mundane tanifestations. This degree 18
named the « First Emanation ', because it is the first of
o1l the manifestations of the Very Being; and above 1t
there is no other degree than that of the «Unmanifested "

\ Flairdni, In the Mantiq wt-Tuir, Hairat is the last valley ip the
Safi pilgrim’s progress. To know iod he must rise to ecstasy.
2 Rami describes love as spiritual clairvoyance. See Masnari, Intro-

duction, p. xxviii.
1 Panyyun ¢ awwal, usoally called ‘agl ¢ kndl, universal reason,
i . nous or Logos, a8 by Jami himgelf in Salaman wa Absal, ¢t The ﬁﬁt

thing created was reason (Hadith).

Marfat.com
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manifested. The manifested accident is a quality of the
manifested Being, and though in idea the quality is
different from the thing qualified, yet in fact it is identical
with it. Notwithstanding the difference in idea, the
identity in fact justifies the attribution.!

In neighbour, friend, companion, Him we see,
In beggar's rags or robes of royalty ;
In Union’s cell or in Distraction’s haunts,?
There's none but He—by God, there's none but He.?}

Flash XXIIT

Although the Very Being underlying all existence
communicates Himself to all beings, both those in the
intelligible and those in the sensible world, yet He does
80 in different degrees [some superior to others]. And in
each of these degrees He has certain names, attributes,
and modes, applicabie to that particular degree and not to
the others; e.g. the names Divinity and Sovereignty [are
not applicable] to the degrees called Subordination and
the Creature-state. Consequently, to apply the names
“Allah” and “the Merciful”, etc, to created beings is
sheer infidelity and heresy. And, similarly, to apply the

names suitable to grades of created things to the Deity is
the height of misconception and- delusion.

O you who deem yourself infallible,
In certitude a very oracle,*

Each grade of beings has its proper name :
Mark this, or you’ll become an infidel.®

Flash XXIV

The Real Being is One alone, at once the true Existence
and the Absolute. But He® possesses different degrees.

! Haml, afirming a prediente of a subject. 2 See Flash II.

* Bo Gulshan i Raz, ). 883: '“See Lut One, sny but One, know
but One.”

Y Siddig, veracious, like Abu Bak: ‘¢ ag-Siddiq "
“* Zindiq. ¥ Bee n. 2, p. 12
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O Lord, none but Thyself can fathom Thee,

Yot every mosque and church doth harbour Thee ;
I know the seekers and what ’tis they seek—

Seckers and sought are all comprised in Thee.

Flash XXII

The substance of each individual thing may be described
either as the epiphany of Very Being!® in the © intelligible
world ”, according to the particular facet whereof such
thing is the monstrance, or as Very Being Himself made
manifest smmediately,? in the same intelligible world and
according to the same facets. Consequently, each existing
thing is either an epiphany of Very Being with the colour
imparted to its exterior by the particular properties of its
substance, or the Very Being Himself immediately mace
manifest with the same colouring.

The real substance of everything always abides, though
concealed in the inner depth of the Very Being, while its
gensible properties a1e manifest to outward sense. For it
is impossible that the Divine © Ideas”® in the intelligible
world should be susceptible of evanescence, as that would

involve atheism. [God is too exalted for such evanescence
to be ascribed to His «“ Ideas ™.} *

We are the facets and the modes of Being, -
Evolved “Ideas’ *—accidents of Being ;

We're hidden in the cloak of non-exiatencs,
But yet reflected in the glass of Being.®

7{Consequently, everything is in reality and in fact
either Being made manifest or an accident of Being thus

1 Tatayyun ¢ wajud. : Wajid 1 mula‘ayyin.

3 Suwwar ¢ ‘miyea. .

¢ Blank left as usual for the Arabic sentence.

' i o the ‘Alam § ‘iIm, the intelligible world of the Divine ¢ Ideas”.
Omit the second dar in line 2.

¢ Plotinus and the Guishan i Rd: make not-being the mirror of Very
Being. Jam! here inverts the metaphor. ]

1 The following passage omitted in this text. Tt ia probably e gloss
which has cropt into some manuscripta. “
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O Thou whose sacred precincts none may see,
Unseen Thou makest all things seen to e ;
Thou and we are not separate, yet still

Thou hast no need of us, but we of Thee.

Moreover, the Absolute requires a relative of some sort,
not one particular relative, but any one that may be
substituted for it. Now, seeing that therc is no substitute
for the Absolute, 1t 18 the Absolute alone who 1s the
“QAibla” of the needs of all relatives.

None by endeavour can behold Thy face,

Or access gain without prevenlent grace ;!
For every man some substitute 1s found,

Thou hast no peer, and none can take Thy pluce.

Of accident or substance Thou hast naucht,
Without constraint of cause Thy grace is wrought ;

Thou canst replace what's lost, but 1f Thou'rt lost,
In vain a substitute for Thee is sought.

It 1s in regard to His essence that the Absolute has no
need of the relative. In other respeets the manifestation
of the names of His Divinity and the realization of the

relations of His Sovereignty are clearly impossible other-
wise than by means of the relative.

In me Thy beauty love and longing wrought :

Did I not seek Thee how couldst Thou be sought ?
My love is as a mirror in the which

Thy beauty into evidence is brought.

Nay, what is nove, it is the “ Truth ” wlho is Himself at
once the Jover and the Leloved, the secker and the sought.
He 1s loved and sought in His character of the “ One who
18 all 7 ;* and He is lover and secker wlien viewed as the
sum of all particulars and plurality 3

! Faiz { uzal.

* Maqgam i Jam'i Ahadiyet. Note the chunge of phrase.
T Martaba ¥ tafyil wa Lithrad.
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Flash XX

The manifestation or concealment of the modes and
facets—in other words, the circumstance that the outward
aspeet, of Being does or does not clothe Himself with them
__cau es no change in the “substance” of such Being or
in His essential attributes, but only a change in His
connexions and relations, which. in fact, necessitates no
change in His essence. For instance, if ‘Amr gets up
from the right of Zaid and goes and sits down on his left
the relation of Zaid to ‘Amr in respect to position will be
changed, but his essence and his mnherent qualities will
remain unchanged.

Thus, the One Real Being underlying all outward
existence does mnot become more perfect by clothing
Himself with noble forms, nor does He degrade Himself
by manifestation in inferior theatves. Although the
light of the sun illuminates at once the clean and the
unclean, yet it undergoes no modifications in the purity of
its light; it acquires neither the scent of musk nor the
colour of the rose, the reproach of the thorn nor the
disgrace of the rugged rock.

When the sun sheds his light for all to share,
It shines on foul things equally with fair;

Fair things do not augment its radiance,
Nor can fou! things its purity 1mpair

Flash XXI

The Absolute does not exist without the relative, and
the relative is not formulated without the Absolute ;
but the relative stands in mneed of -the Absolute,
while the Absolute has no mneed of the relative.
Consequently, the necessary connexion of the two is
mutual, but the need is on one side only, as in the case
of the motion of a hand holding a key and that of the
key thus held.

Marfat.com
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Creation’s book I studied from mny youth,
And every page examined, but in sooth

I never found therein aught save the ** Truth ",
And attributes that appertain to “ Truth”

What mean Dimension, Body, Species,
In Mineral, Plant, Animal degrees ?

The ‘‘ Truth’’ 18 single, but His modes beget
All these imaginary entities.

Flash XI1X

When one says that the multipheaty of things is
comprehended in the Unity of the One Real Being, tins
does not mean that they are the parts contained in an
agoregate, or as objects contained in a receptacle, but
that they are as the qualities inherent in the object
qualified or as consequences flowing from their cause.
Take, for instance, the half, the third, the fourth, and
other fractions up to infinity, which are potentially!
contained in the integer, one, though not actually mani-

fested until they are exposed to view by rcpeating the
various numbers and fractions.

It follows from this that whlen one says that Jhe
“Truth” wmost g¢loricus comprehends all beings, the
meaning 18 that He comprehends them as a causc
comprehends 1ts consequences, not that He 1s a wholc
containing them as His parts, ur a vase containing things

within it. God is too exalted above everything which
18 unworthy to touch the threshold of His holiness.®

These modes? are in the essence of the ° Truth”,
Like qualities which qualify the ** Truth';

Buf part and whole, container and contained,
Exist not where God 1s, who i1s the “ Truth .

! Potentiality and actuality are two of Aristotle’s forms of thought,
dunamis and energeia (gitwatl and f'l).

? God pervades everything, but everything is not (God. Thus the
strict Monism of some previous statements is considerably toned down.

3 Sha’'n. The ** Modalists” used the term ‘‘modes” to indicate

differences of form appearing in the One Substance {Harnack, On Dogma,
iii, 53), and thus to avoid ditheism.
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wit, the “ intelligences ” and “ souls”, all such genera will
be united in the reality of the higher genus “ substance ”;
so when you abstract the characteristics distinctive of
“ substance ” and “ accident ”, these two genera are united
into the [reality of the genus] “contingent”. Finally,
when you abstract the characteristic distinctions of
« contingent ” and “necessary ”, these two are united in
the “ Absolute Existence ”, which is the veritable Being,
existing of Himself, and not through another being
beyond Himself. “ Necessity” is His external quality, and
“ Contingency ” His internal quality—i.e. they are the
“ archetypal ideas”! generated by His self-revelation to
Himself when assuming His “modes”,

All these distinctions, whether called “difference” and
“ property ” ot “ appearances” and characteristies ”, are
« Divine Modes”, contained and involved in the “ Umty
of the One Real Being”. First, these modes are
represented under the form of the *archeiypal ideas "
in the stage called the «“ Divine Thought” (or knowledge);*
in the next place, in the stage of the © gensible world ",
when clothed with the properties and attributes of
external existence—which is the theatre of manifestation,
a mirror reflecting the inner Divine Being—these modes
assume the forms of external objects.

It follows, therefore, that in the external world there
is only One Real Being, who, by clothing Himself with
different modes and attributes, appears to be endued with
multiplicity and plurality to those who are confined in the
narrow prison of the “ stages”, and whose view is limited

to visible properties and results.

). A'yidn i thabitah, the *‘ Ideaa” of FPlato's « Tntelligible World ",
the archety; es or patterna of all things in the external and ** eensible
world”, In the aystem of Plotinus these ideas are all contained in the
first emanation, reason (nous). Jami expresses intelligible world ** by
‘dlam s ‘m, and ““sensible world ” by ‘dlam i ‘asn. Z

2 Martaba i ‘ilm, i.e. ‘aql s kull, nous, or Logos, the firat epiphany. oy

“emmanation.



LWOD 1ELAE A

LAWA'IH 19

All modes and aftributes of Very Being
Are realized and present in that Being ;

To see them He needs not contingent be::.gs "
'Pis the contingent needs the Very Beu

He needs not to see good and ill set out,

The Ope needs not to count its numbers out ;

" The Truth can view all things withi> Himself ;
What need, then, to review them all wiihout”

Flash XVIII

When you abstract the appearances and character.sties
of the individual which constitute the various specles
included in the genus “animal”} the individuals are
gathered up into their respective species. When, agAIL,
you abstract the characteristics of each species, i.e. their
« differences ” and * properties”, all such species are
gathered up into the reality of the genus “animal ™
Again, when. you abstract the characteristics of the genus
«“ animal” and those of all other genera included in the
higher genus “growing body ”, all such genera coalesce
under that genus “ growing body ”. So when you abstract
the characteristics of “ growing body”, and all other
genera included along with it under the higher genus
“body ”, all such genera are united in the reality of the
genus “body ”. Furthermore, when you abstract the

characteristics of “body” and those of all other genera
included therewith in the higher genus “substance”, to

} Contingent being is opposed to necessary being. 1t 1s, 80 t0 speak,
unreal matter permeated with Real Being. ‘It thus is, and is not, and
partakes both of existence and of non-existence,” as Jowett saya.

* So Mansur-i-Halldj: ** The numbers of Unity are only the counting
of Unity.”

' The controversy of realism and nominalism raged among Moslems
as well a8 among European Schoolmen (see Schmolders, Documenia,
etc., p. 3). Jami was evidently a realist. Me holds genus and similar
general terms tG be actual realities (ma‘nf), and not mere names. The

whole argumeat in this section rests on the assumption that these
geners are real emtities,
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world that now 1s, or in that which 18 to come. The
final Cause! of all this process is the realization or
manifestation of the perfection of the Divine names,
which is termed jald and 4stiylad. Jald signifies their
outward manifestation according to their various modes;
and istijla their dinplay to the Deity Himself, according
to these same modes. Jald is a visible and intelligible
manifestation or representation, just as the whole 1s
represented by its parts. Contrariwise, the perfection
of the Divine Essence is the manifestation of the One
Real Being to Himself, for Himself, without relation to
anything beside Himself. This is a secret and intelligible
mar ifestation.

Absolute self-sufficiency is a quality involved in Divine
Perfection. It signides this, that in a general and
universal manner all the modes, states, and aspects of
the One Real Being with all their adherent properties
and qualities, in all their presentations, past, present, or
future, manifested in all grades of substances, Divine
and mundane, are present and realized n the secret
thought of that Divine Being, in such wise that the
suin of them all is contained in His Unity. FKFrom this
point of view He is independent of all other existences,
as it is said, ‘“God most glorious can do without the

world ” 2—

The robe of Love is independent, free

From need to soil. with dust its purity ;
When Actor and Spectator are the same
What means this “we’’ and “thou”? There is

no ‘“‘“we'’’?

' sensible ” world of plmnnmann apprehended Ly the senses— "I"m
1 'ihni ae apposed to ‘dlam s ‘asni.
' In Aristotle’s Innguage the end (telos) of a thing is its * final cause’
i.e. the reason of its existence.
¢ Koran, xxix, §.
? Ci. Omar Khayyim, Quntntlll 475, I.ml (Tulshan i Raz, p. 19,
* e [tiod] is at once seer andl thing scen.’

1. 143.

Marfat.com
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t~ the various grades of “mundane existences )} as, for
instance, Difference, Property,® and the phenomens which
distinguish external objects from one another. The forms
ander which the One Real Being is conceived, when
clothed with these modes, are “ the mundane substances”?
and the clothing of the outward aspect of Being with
these forms does necessitate a multiplicity of beings.
Among these mundane substances, some Aare such that
when Being, considered in the stage of the < Unity of
the Whole” ¢ is interfused in them, and His effects and
~ properties nanifest themselves therein, these substances
have the potentiality of being theatres exhibiting all the
Divine names—save those peculiar to the Divine Essence—
according to the varying stren gth of the manifestations,
which may be powerful or feeble, jrresistible or defeasible.
These are the perfect individuals of the human race—
to wit, prophets and saints. Others, again, are such that
they have the potentiality of "being theatres exhibiting
only some of the Divine names, and not all of them,
according to the aforesaid varying strength of the
Lanifestation.  These are the rest of the human race.

The Majesty of the One Real Being, viewed under the
aspect of the “ Unity of the Whole ”, which comprehends
all His modes, both Divine and mundane ® i3 for ever
s mmanent in all these substances, and manifesting Hiwself
in them. These substances are the paris of the whole
Unity, whether they exist in the world of spirits or in
that of « ideas” in the sepsible and visible world, in the

\ Maratih s knuaiya.

2 Difference, property, sccident, genus, and apecie) are the five heads
auder which Aristotle classed the general terms capable of being used
as predicates.

3 Hagdiq i kauniya.

¢ Aradiyat < Jam‘, This is the second emanaticn (see Fiash XXIV).
1t is usually cnlicd nafs s kall, or Universal Soul.

* i.e. plurality summed up in Unity.
* The world of **ideas " is the Platonic “ intelligible ” world of ideas
or archetypes, apprehended only by Reason {nowa) a8 opposed to the

2

Marfat.com
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Flash XVII

The first Epiphany! is a pure unity and a simpie
potentiality, which contains all potentialities, including
not only that of being unconditioned by modes and
qualities, but also that of being conditioned thereby.
Viewed as unconditioned by modes and qualities, including
even the potentiality of being thus unconditioned, 1t 18
the stage termed “ Unity ”; and so possesses Concealment,
Priority, and Existence from etermty. Nn the other
hand, when viewed as conditioned by modes and qualities,
it is the stage termed “Singleness”, and in this aspect
it is marked by Manifestation, Posteriority, and Duration
to all eternity. Among these modes of the stage
“ Singleness ”, some are such that the qualification of
the One Being by them has regard to the stage called
the “ Whole” 2 whether they inply the realization in the
universe of things corresponding to the names “ Creator”
and “ Sustainer”, etc., or merely attributes, such as Life,
Knowledge, and Will. This is the class of attributes
which pertain to the Divinity and_the Sovereignty. The
forms under which the One Real Being is conceived,
when clothed with these names and attributes, are the
« divine substances”® The clothing of the outward
aspect of Beings* with these forins does not necessttate
multiplicity of beings. Other modes are such that the
qualification of the One Real Being by them has relation

A Tu'ayyun. The first emanation is ¢ Unity * with the *° Trath” as

being His image and mind (Logos endiathetos), but when evolved to view
(Logos prophorikos), and as the channel of Being downwards, it is
“* Unity ” with.a difference, which is sought to be expressed by the term
'+ Singlenens ' { Wahidiyat ingtead of Aladiyal).
2 pfartaba § Jam*. The second emanation, Universal Soul, which
comprehends in itself all particular souls, rational, animal, and vegetive.
This Arirtotelian doctrine of the soul became & commonplace of the
achools, and is referred to by Milton, Dryden, ete. '

1 Substauce is guod substat, i.e. the reality underlying sensibla
phenomena. Hagdiq i ilidhiya.

¢ i.0. tho first stago of His revelation.

Marfat.com
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involved the power of knowing and thauv of being known
Light implied those of manifesting and of being manifest:
Existence and Presence entailed those of causing to exist
snd of being existent. and those of beholding and of
being beheld. And thus the manifestation which 1is
o characteristic of Light is preceded by concealment;
and concealment, by its very nature, has the priority
over, and is antecedent to, manifestation ; hence the
concealed and the manifested ave counted as first and
gecond.

And in like manner in the case of the second and third
manifestations, etc., as long as it pleases God to continue
them, these conditions and relations always go on
redoubling themselves. 'the more these are multiplied,
the more complete is His manifestation, or rather His
concealment. Glory be to Him who hides Himself by the
manifestations of His light, and wanifests Himself by
drawing a veil over His face. His concealment has
regard to. His pure and absolute Being, while this

manifestation has regard to the exhibition of the world
of phenomena.

«“ () fairest rose,} with rosebud mouth,” I sighed,

“Why, like coquettes, thy face for evor hiue ?”

He smiled, *“ Unlike the beauties of tho earth,
Fven when veiled I still may be descried.”

Thy face uncovered would be all too bright,

Without a veil none could endure the sight;
What eye is strong enough to guze upon

The dazzling splendour of the fount of light?

When the sun's banner blazes in the sky,
Its light gives pain by its intensity,

But when ’tis tempered by a veil of cloud
That light is soft and pleasant to the eye.

1 COf. ‘‘ Rosa mystica” in the Litany of the Virgin. Jalil-ud.din
Ram! upologizes for applying such terms to God (Masnari, p. 34).

Marfat.com
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‘accidents accessory to Him, as is attested by the intuitive

apprehension of the most famous Gnostics and “ Men of
Certitude ”. The word [“existence "] is applicable to the
“Truth ” most glorious in the latter sense only.

Things that exist to men of narrow view
Appear the accidents to substance due ;

To men of light substance is accideni.
Which the “ True Being " ever doth renew.?

Flash XV

The attriputes are distinet from the Real Being in
thought, but are identical with Him in fact and reality.
For instance, che Real Being is omniscient in respect of
His quality of knowledge; omnipotent in respect of His
power ; absolute in respect of His will. Doubtless, just
as these attributes are distinet from each other in ides,

‘according to their respective meanings, so they are

distinet from the Real Being; but in fact and reality
they are identical with Him. In other words, there
are nol in Him many existences, but only one sole
existence, and his various naines and attributes are merely
His modes and aspects.

Pure is Thy essence from deficiency,

Expressed its “how” and “ where” can nover be;
Thy attributes appear distinct, but are

Nuo with Thy essence 1n reality.

Flush XVI

The Real Being, qud Being, is above all names and
attributes, and exempt from all conditions and relations.
The attribution to Him of these names only holds good 1n
respect of Hie aspeet towards the world of phenomena.
In the first manifestation, wherein He revealed Himself,
of Himself, to Himself, were rcalized the attributes .of .
Knowledge, Light, Existence. and Presence. Knowledge

1 «¢Ty Him we live, and move, and have our being ™ (Acts xvii, 28).
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appearance through Him; but in Himself He transcends
every “how” and ¢ why 7. . Everything is perceived by
Him, while he 18 beyond perception. The outward cye 18
too dull to behold His beauty, and the eye of the heart 18
dimmed by the contemplation of His perfection.

Thou, for whose love I've sacrificed existence,

Art, yet art not, the sum of earth’s existenc - |
Farth lacks true Being, yet depends thereon—

Thou art vrue Being : Thou art pure existence.

The Loved One is quite colourless,! O heart ;

Bo not engross:d with colours, then, O heart :
All colours come from what is colourless,

And “who can dye 80 woll as God ;2 O heart ?

Flash XIV

By the word “ existence " is sometimes meant simply
the state of being or existing, which is a generic concept
or an abstract ides. Taken in this sense, existence 18
an “ idea of the second sntention ”.¢ which has ne external
object corresponding with it It is one of the accidents
of the “quidity ”*® [or real nature of the thing], which
existse only in thought, as has been proved by the
reasonings of scholastic theologians ard philosophers.
Rut sometimes “existence” signifies the Real Being, who
:a Self-existent, and on whom the existence of all other
beings depends; and in truth there is no real objective
existence beside Him — all other beings are merely

' Birangl, absence of visible or knowable qualities.

¢ Koran, ii, 132,

3 Wajud, vsually ‘‘necessary being ” as opposed to ‘* contingent "
Jaml wrote a treatise ou it, quoted in the Dahistdn, ch. xii.

» Mo‘quldt i thaniyah. 1n acholastiv terminology terms of the gecond
intention are those which express abstractions Nrom concrete individual
objects, e.g. genus, gpecies, etc. Rabelnin made fun of this term:
« Utrum chim®zra bombinans in vacuo comedere possit  secundas
intentiones?”

¢ Quidity, what a thing is, a word derived by the Schoolmen from
wihiyat. See Scehmolders’ Doenmenia Phitosophic Avalaon, p. 133,
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his mind ; he banishes from his heart all alien distractions,’
and with the tongue of ecstasy murmurs this canticle—

Like bulbul I'm inebriate with Thee,l
My sorrows grow from memories of Thee,

Yet all earth’s joys ar. dust beneath the feet
Of those entrancing memories of Thee.

Flash XII

When the true aspirant perceives in himself the
beginnings of this Divine attraction, which consists in
experiencing plea nre whenever he thinks of the “ Truth”
most glorious, he ought to exert all Lis endeavours to
develop and strengthen this experience, and sinultaneously
to banish whatever is incompatible therewith. He ought
to know, for instance, that even though he should employ
an eternity in cultivating this communion, that would
count as nothing, and he would not have discharged his
duty as he ought.

On my soul's lute a chord was struck by Love,
Transmuting all my being into love:

Ages would not discharge my bounden debt
Of gratitude for one short hour of love.

Flash X111

The essence of the “Truth ” most glorious and most
exalted is nothing but Being. His? Being is not subject
to defect or diminution. He is untouched by change or
variation, and is exempt fromn plurality and multiplicity ;
He transcends all manifestations, and is unknowable and
invisible. Every “how”! and “ why " have made their

! Soin the ** Stabat Mater '—
« Fac me cruce inebriari.”
%

2 ++The Truth” is also the One Real Agent, and therefore has the
personal attribute of Will. Religion demunds & personal object to
worship. Hence Plato in the Pimeend calls his Ideal Good ¢ God » and
the Latin version of the Nicene Creed substitutes Dominue ririficans for
the nenter To Kurion To Zoopoionn of the original.
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Flash X

Unification ! consists in unifying the heart—that 1s to
say, in purifying it and expelling from it attachment
to all things other than the “Truth” most glorious,
including not only desire and will, but also knowledge and
intelligence. In fact, one must quench desire of all things
hitherto desired, and cease to will what one has hitherto
willed, and also remove from the intellectual vision all
concepts and all cognitious, and turn away the mind
from all things whatsoever, ~o that there remains
no consciousness or cognition of aught save the
“Truth” most glorious. Khwija ‘Abdullah Ansari said:

« Onification is not merely believing Him to be One, but
in thyself being one with Him.” ?

“Oneness” in pilgrims’ phraseology
Is from concern with ““other” to be free,
Leoarn, then, tho highest “station’ of the birds,?
If language of the birds be known to thee.

Flash X1

80 long as & man remains imprisoned in the snare of
passions and lusts, it is hard for him to maintain this close
communion [with the “Truth”]. But fromn the moment
that sweet influence takes effect on him, expelling
from his mind the firebrand of vain imaginations
and suggestions, the pleasure he experiences therefrom
predominates over - bodily pleasures and intellectual
enjoyments. Then the painful sense of effort passes
away, and the joys of contemplation take possession of

'} Tanhid is the Hendsia of Plotinus, the becoming one with the *‘One ™.

* This sentence occurs only in the British Museum copy, Add. 16819.
Khwija ‘Abdullih Ansiri of Herit, who died 481 4.1., was named the
Shaikh of Islam, and is often quoted by JimI in the Nafahdt. See Haji
Khalfa, i, 235.

3 Alluding to the ** Diacourse of the Birds and their Pilgrimage to the
Stmargh” by Fartd-ud-din ‘Attir, ¢ Other " the Heterolés of Plotinus.



10 LAWA'IH

nor even consclousncess of such absence of consciousness 1
—nay, there will abide nothing save the one God alone.

From my brute nature,? Lord, deliver me,

And from this life of evil set me free;
Purge me of my own sense and ignorance,

And make me lose my very self in Thee.

When poor indeed and dead to gelf thou’lt necd
No visions, knowledge, coertitude, or creed ;

When self has perished naught but God remains,
For “ Perfect poverty is God indeed .

Flash I1X

Qelf-annihilation consists in this, that through the
overpowering influence of the Very Being upon the inner
' nan there remains no consciousness of aught beside Him.
Annihilation of annihilation consists in this, that there
remains no consciousness even of that unconsciousness. It
is evident that annihilation of anrihilation is involved in
[the very notion of] annihilation. For if he who has
attained annihilation should retain the least consciousness
of his annihilation, he would not be in the state of
annihilation, because the quality of annihilation and the
person possessing such quality are both things distinct
from the Very Being, the * Truth ” most glorious.
Therefore, to be conscious of annihilation is incompatible
with annihilation.*

Whilo fondness for your “seclf” you atill rotain,

You'll not reduce its bulk a single grain—
"Yea, while you feel ono hair's-breadth of yourself

Claims to annihilation are but valn.

1 See the pasaage from Ghazali in Appendix 1.

* Dadi, brutishness. Some manuscripts read duwwi, discase, but this
does not suit the rhyme, which in verses with o burden (radi/f) always
precedes it. Scan dddiyi, dissolving long ¥ and lengthening the szdfal.

3 Seemingly o 1Indith. Poverty, utter annibilation of self (Guiskas
s Rz, 1. 128 and note). .

¢ So Ghazali, quoted in Appendix III.

Marfat.com
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When will thig mortal dress be torn away,

And Beauty Abeolute His face display,
Merging my soul in His resplendent light,

Blinding my heart with His o’erpowering ray ?

Flash VII

It is necessary for thee to habituate thyself to this
sntimate relation in such wise that at no time and in no
circumstance thou mayest be without the sense of 1t,
whether in coming or in going, in eating or sleeping, in
speaking or listening. In short, thou must ever be on
the alert both when resting and when working, not to
waste thy time in insensibility [to this relation}—nay,
more, thou must watch every breath, and take heed that
it goeth not forth in negligence.

The years roll on; Thou showest not Thy face,

Yol nothing from my breast Thy love can chase
Thine image ever dwells before mine eyes,

And in my heart Thy love aye holds its place.

Flush VIIIT

In like manner, a8 it behoves thee to maintain the said
velation continually, so it is of the first importance to
develop the quahty thercof by detaching thyself trom
wundane relations and by emancipating thyself from
attention to contingent formns; ond this is possible only
throngh hard striving ond earnest endeavour to expel
vain thoughts and imaginationa from thy mind; the more
these thoughts are cast out and these suggestions checked,
the stronger and closer this relation becomes. It is, then,
necessary to use every endeavour to force these thoughts
to encamp outside the enclosure of thy breast, and that
the - Truth ” most glorious may cast His beams into thy
heart, and deliver thec from thyself, and save thee from
the trouble of entertaining His vivals in thy licart. . Then
there will abide with thee neither consciousness of thysclfs
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the vulgar, by the force of their conjunction with these
naterial forms and extreme preoccupation with these
corporeal liens, come to be such that they cannot
distinguish themselves £.om these forms or perceive any
difference between the two. Well says the Maulavi of
Riun (may God sanctify his secret) in the Masnavi—

O brother, thou art wholly thought,

For the rest of thee 18 only bone and muscle :

If thy thought be a rose, thou art a rose-bouquet ;
It it be a thorn, thou art fuel for the fire.

Wherefore it behoves thee to strive and hide thy self from
thy sight,! and occupy thyself with Very Being, and
concern thyself with the * Truth 7. For the various
grades of created things are theatres of His revealed
beauty, and all things that exist are mirrors of his

perfeetions. :

And in this course thou mnst perse}ere until He
mingles Himself with thy soul, and thine own individual
oxistence passes out of thy sicht. Then, if thou regardest
thyself, it is He whom thou art regarding ; if thou speakest
of thyself, it is He of whom thou art speaking. The
Lelative has become the Absolute, and “ 1 am the Truth”
i+ equivalent to “ He is the Truth "2

If love of rose or bulbul fill thine hoeart,
Thysolf a rosc or cager bulbul art.

Thou are a part; the © Truth ” is all in all.
Dwell on the * Truth”, and cease to be a part.

Of my soul’s union with this fleshly framo,
Of life and death Thou art the end and ann.
I pass away ; Thou only dost endure.
When I say “me"”, 'tis © Thee” 1 mean to name.”

| Vaviant, **hide thysclf from the sight of the world.”

2 Phe saying uf Manzir i Halliaj (or 1bn 1iallaj), the Safi martyr.

1 Compare the story of the Sifi aspirant who wis vefused admittance
by hig Pie till he ceased to speak of *me” and called himself © thee "
{ Masnari, | 47N

Marfat.com
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It is from these rays that exalted souls have received

their impress of beauty and their quality of perfectlon 1
Whosoever 1s wise derives his wisdom from '"e Divine
wisdom. Wherever intelligence is found it is the fruit
of the Divine intelligence. In a word, all are attributes

of Deity which have descended from the zemith of the

Universal and Absolute to the nadir of the particular
and relative. [They have descended] to ti end that
thou mayest direct thy course from the part towards the
Whole, and from the relative deduee the Absolute, and
not iwagine the part to be distinct from the Whole, nor
be so engrossed with what is merely relative as to cut
thyself off from the Absolute.

The Loved One's rose-parterre I went to see,

That beauty’s Torch ? espied me, and, quoth He,
“I am the tree ; these flowers My olfshoots are.

Let not these offshoots hide fromn thee the tree.”

What profit rosy cheeks, forms full of grace,

And ringlets clustering round a lovely face ?
When Beauty Absolute beams all around,

Why linger finite beauties to embrace ?

Flash VI

Man, in regard to his corporeal nature, stands at the
.owest point of degradation ; nevertheless, in regard to
his spiritual nature, he is at the summit of nobility. He
takes the impress of everything to which he directs his
attention, and assuines the colour of everything to which
e approaches. Wherefore philosopliers say that when
the reasonable soul adorns itself with exact and faithful
impressions of realitics, and appropriates to itself the
true character of such realities, it becomes such as if it
were itself altogether essential Being. In dike manner

! Bpensger in the * Hymu of Heavenly Love ™ exprosses the sume idea,
which comes from Plato.

2 Literally, ‘*Torch of Tiriz,” a town in Turkmtuu faroedd for its
beantiful women.

Marfat.com



6 LAWA'IH

Its substance is a mental figment with no objective
oxistence, and its form is & merely imaginary entity.
Yesterday this universe neither existed nor appesred
to exist, while to-day it appears to exist, but has no real
existence : it is & mere semblance, and to-morrow nothing
tLereof will be seen. What does it profit thee to allow
thyself to be guided by vain passions and desires? Why
dost thou place reliance on these transitory objects that
glitter with false lustre ? Turn thy heart away from all
of them, and firmly attach it to God. Bresk loose from
all these, and cleave closely to Him. It is only He who
always has been and always will continue to be. The
countenance of His eternity is never scarred by the thorn

of contingency.

The fleeting phantoms you admire to-day
will soon at Heaven's behest be swept away.
O give your heart to Him who never fails,

Who's ever with you and will ever stay.

When to fair idols’ shrines I did repair,
I vexed my heart with griefs encountered there ;

Now earthly beauty has lost all ita charm,
Eternal beauty is my only care.

Things that abide not to eternity
Expose thee fo misfortune’s battery ;

In this life, then, sever thyself from all
From which thy death is bound to sever thee.

Perchance with wealth and sons ocndowed thou att.
Yot with all these erclong thou’lt have to part.

Thrico happy he who gives his heart to ONE,
And sets affection on the men of heart.

Flash V

~ “The Absolute Beauty is the Divince Majesty endued with
[the attributes of] power and bounty. Every beauty and

perfect.iun manifested in the theatre of the various gradea
of beings is o ray of His perfect beauty reflected thereiny

i
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O thou whose heart is torn by lust for all,

Yot vainly strives to burst these bonds of all,
This “all” begets distraction of the heart:

Give up thy heart to ONE and break with all.

While thou'rt distraught by hell-born vanity,
Thouw'rt seen by men of union base to be;
By God, thou art a demon,' and no men,

Too ignorant thy devilry to see.

O pilgrim? on the “path”, vain talk reject;
All roads save that to Unity neglect ; -

Naught but distractedness proceeds from wealth:
Collect thine heart, not store of wealth collect.

O heart, thy high-prized learning of the schools,
Geometry and metaphysic rules—

Yon, all but lore of God is devils’ lore:
Fear God and leave this evil lore to fools.

Flash II[

The © Truth ”, most glorious and most exalted, 1s
omnipresent. He knows the outer and inner state of all
men in every condition. Oh, what a loss will be thine
if thou turnest thine eyes from His face to fix them on

other objects, and forsakest the way that is pleasing to
Him to follow other roads!

My Love stood by me at the dawn of day,
And said, “ To grief you make my heart a prey;
Whilst I am casting looks of love at you
Havea you no shame to turn your eyes away ? "~

All my life long I tread love’s path of pain,
If peradventure “union’ -1 may gain.

Better to catch one moment's glimpse of Thec
Than earthly beauties’ love through life retain.

Flash IV

Everything other than the * Truth ” (may He be
glorified and exalted) is subject to decay and annihilation.

1 Nasds; literally, a fabulous monster, a satyr. * Sqtik.

Marfat.com
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With men of light I sought these pearis to string,
The drift of mystics' sayings forth to bring;

Now let his trusty slaves this fribute bear
From foolish me to Hamadan's wise king.!

Flash I*

God has not made man with two hearts within him.?
'The Incomparable Majesty who has conferred the boon of
existence upon thee has placed within thee but one heart,
to the end that with single heart thou mayest love Him
alone, and mayest turn thy back on all besides and devote
thyself to Him alone, and refrain from dividing thy heart
into & hundred portions, each portion devoted to a different

object.
O votary of earthy idols’ fane,
Why let these veils of flesh enwrap thy brain ?
'Tis folly to purse a host of loves ;
A single heart can but one love contain !

Flash 11

Distraction or disunion (Tafrigah) consists in dividing
the heart Ly attaching it to divers objects. Union or
collectedness (Jam iyyal*) consists in forsaking all else

and being wholly engrossed in the contemplation of the
One Unique Being. Those who fancy that collectedness

results from the collecting of worldly goods remain in
perpetual distraction, whilst those who are convinced that

amassing wealth is the cause of distraction renounce all

worldly goods.

} The person referred to is probably Shéb Manuchahr, Governor of
Hamadén, who paid much attention to Jiami when he visited the town
in 877 A.11.  See Lee's prolace to the Nafahds, p- 11. Note the pun on
¢ Hama Din " (** All-knowing ). Amir Sayyid *Ali of Hamodén, a Safl
saint, is mentioned in the Nafakds, p. 515, but a8 he died in 780 A.H. it
is not likely that Jimi in speaking of him.

. ¢ «Li‘ihnh,” These headings, which are
are omitted in this, as before remarked.

3 Koran, xxxiii, 4. o
' Alxo tranguillity 7, ** congregution 7, tatality .

found in other manuscripts,
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Sot enmity between the world and me,

Make me averse from worldly company :
From other objects turn away my heart,

So that it be engrossed with love to Thee.

How were it, Lord, if Thou shouldst set me frec

From error’s grasp and cause me truth to see ?
Guebres by scores Thou makest Musulmans,

Why, then, not make a Musulman of me?

My lust for this world and the next efface,
Grant me the crown of poverty, and grace
To be pariaker in Thy mysteries,
From paths that lead not towards Thee turn my face.

PREFACE

This is a treatise entitled Lawd’'il! (“Flashes of Laght ),
explanatory of the intuitions and verities displayed on
the pages of the hearts and minds of men of msight
and divine knowledge, and of those who enjoy spiritual
raptures and ecstasies. It is written in suitable langnage
adorned with pleasing explanations. I trust that readers
will hold of no account the personality of the aunthor of
his commentary, and will refrain from taking then scats
apon the carpet of cavilling and animadversion. For the
author plays only the part of interprcter in the following

discussions ; his sole function is that of moulhpicee, and
nothing else.

Believe me, I am naught~—vyea, less than naught.

By naught and less than naught what can bo taught ?
I tell the mysteries of truth, but know

Naught save the telling to this task I brought.

For poverty to make no sign is best,

On Jove divine to hold onec’s peace is best ;
For him who never felt cestatic joys

To play a mere reporter’s part is best.

' Huji Khalfa (v, 344) ravs Sayyid Kisch Karrinl wrote a U'cring
cotmmentary npon it.

Marfat.com
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What am 17 Can I count myself the peer

Of the poor dog that's suffered to draw near ?
I may not join the caravan—enough

If from afar the camel bells I hear.

O Lord, send down Thy blessing upon Muhammad, the
standard-bearer of praise and possessor of ““the glorious
station”,! and upon his family, and upon his companions
who through earnest endeavour have succeeded in attaining
the goal of their desire, and pour upon them all Thy

perfect peace!
SUPPLICATIONS 2

O God, deliver us from preoccupation with worldly
vanities, and show us the nature of things “ as they really
are”? Remove from our eyes the veil of ignorance, and
show us things as they really are. Show not to us non-
existence as existent, nor cast the veil of non-existence
over the beauty of existence. Make this phenomenal
world the mirror* to reflect the manifestations of Thy
heauty,-and not a veil to separate and repel us from Thee.
Cause these unreal plienomena of the universe to be for
us the sources of knowledge and insight, and not the
cause of ignorance and blindness. Our alienation and
severance from Thy beauty all proceed from ourselves.
Deliver us from ourselves, and accord to us intimate
knowledge of Thee.

Make my heart pure, mny soul from error free,
Mako tears and sighs my daily lot to be,
And lead me on Thy road away from self,

That lost to self I may draw near to Thee !

I It may be, O Mulammad, that thy Lord will raise thee to
a glorious station ” (Koran, xvii, 81), interpreted to mean his power of
intercession.

2 The headings are all omitted in this manuscript, but spaces are left,
which were probably intended to be filled in with gold lettering.

3.A prayer ascribed to Muhammad. See Gulshan i Rdz, p. 21, n. 1

i The divine Real Being is reflected in *‘ Not-being” (‘adm) aa in
& mirror, and gives it all the reality it possecsses. See Gulshan + Rt'iZ,
p. 14, 1. 134, This iden comes from Plotinua, ‘‘the Shaikh of “the
Uiveeks,”



TRANSLATION OF THE LAWA'TH

«1 po not render praises unto Thee.”’ How is this,
geeing that “all praise returns to Thee ” 22 The threshold
of Thy sanctity s too high for my praises. Thou art
what Thine own praises declare Thee. O Lord, we are
not able to tell Thy praises or set forth Thy glories.
Whatsoever is manifested on the pages of the universe
is praise reflected back to the threshold of Thy most
glorious Majesty. What can faculty or tongue of mine
declare worthy of Thy glory and honour ? Thou art such
as Thou hast Thyself declared, and the pearls of Thy
praise are what Thyself hast strung.

In the vast largesse of Thy Majesty

This whole world’s but & drop from out the sea ;
What power have we to celebrate Thy praisc ?

No praises save Thine own are meet for Thee !

Where the speaker of the words “I1 am the most
eloquent [of the Arabs] " ? lowered the flag of his eloquence,
and found himself impotent to render Thee fitting praises,
how shall a mere stammerer venture to open his wouth
or & dullard deliver an apt discourse ? Nevertheless. in
this case to excuse one’s self on the ground of one’s
incapacity and deficiencies is itself the gravest of defects,
and to put one’s self on a level with that prince of

the world and of the faith would be a serious breach
of propriety.

! A saying of Mubhammad.

* Fluegel {Haji Khalia, v, 344) translates, 14 Quomodo possim ?”’ .
Cf. Surah xvii, 48, *¢ Neither is there aught which doth not celebrate
Thy praise,” and Poalm cxlv, 10.

- 3 Referring to the saying ‘] am the most eloquent of those who
proncunco vhe letter Zad (Dziad) , tho Arab shibboleth.

Marfat.com



Baha-ud-Din Nagshband, the saint who has given his
name to the Nagshbandi Order. Ever since he wrofe
the Lawa'ih, this work of Jami has occupied an outstanding
place among the texts used by Sufi teachers because of its
profundity, concision, and beaury of expression. We are
grateful to the publishers fdr giving a new opportunity
to English-knowing readers of studying and apprebiating

this authoritative work on Tasawwuf.

Shahid Ullah Faridi
Karachi 1397 A.H.
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Ahadiyyat, Wahidiyyat, Haggetc., and it is a barren exercise
to try to explain the world of spiritual perception 1n terms
of philology.

All translations are to a certain extent approximations
especially when they are of a work so full of special terms
as the LAWA IH. It can be said however that the

translator has in general been able to convey the sense of
what the author intended. In translating the ruba’is he
has constricted bimself within the narrow frame of metre,
which has made an exact rendering impossible and forced
him to use a great deal of freedom, but here too we can
say that generally he has presented the purport of the

original verses. An exception is the first quatrain of Flash
X X1V which has been misunderstood (‘To you convictions

and presumptions wrought’). [ give here an unversified

translation of this ruba’i which should be substituted for
that of the text.

In Thee all hidden and open things are naught

Surmise and certainties and conjectures naught.

There is none to give an indication of Thee,

For where Thou art all indications are naught.

Abdur Rehman Jami (817-898 A.H.) was not only the
last of the great masters of Persian Poetry but .an

accomplished prose writer and a respected Sufi Sheikh
as well.

He was the disciple of Hazrat Sa’d-ud-Din Kashghari,

who was himself one of .the Successors of Hazrat

7
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describing some aspects of the same spiritual experience
as he had had himself, nor would he consider it an indignity
to use any illuminating experience of a predecessor if it
served his purpose.

When the Arabs over-ran centres of Greek civilization

such as Syria, Asia Minor and Egypt, they found there a
philosophical terminology in existence, which transferred
Into Arabic, they used as a base for their own philosophical
studies. They did not simply repeat the findings of the
Greek philosophers but on this foundation erected an
imposing mansion of their own giving a new depth, breadth
and direction to philosophy in support of the fundamental
tenets of Islam.  Thus, a number of originally Greek
terms became part of the vocabulary of the Arabic scholarly
language, and were used by the later learned writers for
their own purposes and to illustrate their own cbn’ceptinus.
to give a ready example, 1 have used the terms
“immanence’ and ‘‘transcendence” above, which Eelﬂng
to Christian religious terminology, to explain a certain
aspect of the Sufi conception of the Oneness of Being. By
using these words I do not become indebted to Christian
theology, I do not even necessarily use them in exactly the
same sense as their originators did but because they are
familiar and convenient it is more useful to adopt them than
any others. Certain ideas and words are used because the};
are ready to hand and acceptable to the hearers, but we
have already shown clearly enough that in the world of
the Spirit every new experience is in a sense a new creation,
irrespective of the modes of experession ‘in which it may
be clothed in order to convey some impression of it to
others. This aspect should not therefore be exaggerated
out of its place. The leading terms used by the Sufis are
those of Quranic origin, such as Fana, Baga, Tajalli,

6
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that Plato used this simile and everyone who used it later
was indebted to Platonism for it (for we are not told to
whom Plato was indebted for the same idea) 15 a travesty
of the history of the humab mind. It is indeed extremely
difficult to draw a line where natural likenesses end and
indebtedness begins. To describe Divine love in the terms
of human love, to use the ocean as a symbol of the
Absolute, or wine to portray spiritual ecstasy are not

these so inherent in human thought as to make any
mention of imitation gratuitous.

It is a fact that in various ages and continents men of

the spirit have had this supreme experience. This does
not pose any problem to a Muslim. It is lucidly and
| repeatedly stated in the Quran that since the bringing into
being of man, God has inspired the long chain of Prophets
with ;ssentially_the same religion, that of the One Supreme
Being poOssessing all the Attributes of Excellence, Who
_cnntinually sends His Messengers into the world to remind
mankind of Himself and what is pleasing to Him. Islam
is the final and most perfect rescension of this message, but
those which preceded it too called to the God. To the
common believer this proclamation of Unity takes the
form of monotheism, but to those who are gifted with
insight into spiritual realities monotheism becomes ‘mono-
ontism, that is, the One Sole Gnd is seen as the One Sole
Being, the difference being due only to a depth of percep-

~ tion, for the two conceptions are only the outer and the
inner aspects of the same Truth. Thus wherever there has
been monotheistic religion there also has been the inward
revelation of the Oneness of Being, persisting even sometimes
where monotheism has degenerated into polytheism. 1t 15
not therefore puzzling to a Sufi if he finds Plotinus, or
‘Dionysius, or the author of the Upani'sha&s or the Tao

3
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The translator of the Lawa’ih, in his preface to the
tirst cdition, has expended considerable scholastic energy
in trying to prove that the Onepess of Being of the Sufis
owes much to the Neoplatomsts, which is the name given
to a group of non-Christian spiritualists led by Plotinus
who lived in Alexandria in the third century of the
Christian era. We have already demonstrated that what
the Sufis enunciate regarding the Oneness of Being is not a
rational hvpothesis but the result of an overwhelming

spiritual vision. Plotinus too, as the translator has .10
admit, had a similar kind of vision after having learnt the

path to the One and how to travel to Him from some
masters in the East. In his writings, he has expressed his
experience of the nature of the One and of the relation of
\he contingent to Him in terms which are sometimes
similar, though by no means jdentical, with those of the
Sufis. The same can be said of the author of the Vedanta,
.nd -even of the Taoist writings in China. The point
‘o be noted is that the similarity of experience always
precedes any sirnjlarily_ of expression, for all of these
writers put claim to an inner vision which they attempt to
express in human language. as well as such a limited
medium can serve them. To say, therefore, that they
«“borrowed* one from the other 1s to assert that a most
intimate internal experience can be borrowed, which is’,
obviously nonsense. What can be borrowed are some
modes ofexpre:ssi"nn or terminology which may be found
appropriate by those faced with the very great difficulty
of describing the superhuman in human words. Even
here, we must be careful not to ascribe to borrowing some

ideas and terms which are natural to man’s thought. For
instance, to-speak of knowledge as light and ignorance as
darkness is indubitably to use such a likeness that has

siruck mankind in every era and in every clime. To state

4



hy" one all his human limiations, he finally reaches that
Divine Ray which 1s for ever shining within his innermost
soul. The light of this Ray 15 so pbwérful that he becomes
totally immersed 1n 1t, sO much so that he is unaware of
his own immersion, and no longer distinguishable from the
Ray itself. It is the result of this inward vision that he

sees. not supposes, all being to be ultimately One Being
and all entities to be the detailed display of His Attributes
which does not stain His essential purity of all multuplicity.
The difference between philosophies and the vision of One
Sole Being is therefore fundamental; one is merely the

speculative arrangement of mental data, the other the
direct apprehension of an eternal verity.

The Sufis do not have to grope for support of therr
doctrine from any outside source ; they find it 1n a deeper
penetration into the meaning of Quran. In “Remember
the name of thy Master, and isolate thyself to Him with a
total isolation” . they find the urge to seek nearness to
God : when after-the trials of the way they are chosen for
such nearness, they find realised within themselves. “All
on it shall pass away,-and there shall remain the Face of
thy Master full of majesty and glory’” 2. In this state they

perceive that *‘Allah is the light of the heavens and the
earth” 3. that is to say that He has brought every thing
forth from the darkness of unbeing to the lignt of being,
and that “Wherever you turn, there is the Face of Allah™'%.
“He is with you wherever you be’’ 5. but not with the
accompaniment of two beings, but with the inexpressible
intimacy of *“He is the First, the Last, the Outward and
‘the'Inward”” 6. and ‘‘He is nearer to him than his life
Vein' 7.

1. Sura Al-Muzammil —8 2. Ar-Rt;humanv-—-Iﬁ-?.?
3. An-Nur—35 4. Al-Baqara,—115
5 Al-Hadid—4 6. Al-Hadid--3

7. Qaf—186,
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are capable. Like a man sitting 1n a room surrounded on

4]l sides with a multiplicity of mirrors,. every mirror
contains in some measure His picture, and yet His essential
Oneness remains untouched and pure.

-

Between Him and his image in the mirror there 1s
thus a relation of both identity and difference. If it be
«aid that the mirror contains His own image, for if He
were 1o cease displaying Himself in it, the 1mage would
cease 1o exist and what is seen in the mirror is nothing but
4 reflection.of His own Attributes, this will no doubt be
true : from this point of view, the image 1is He Himself.
If on the other hand it be stated that the reflection is after
a1l not the same as the person reflected, for if this was so
the person himself would be damaged if the mirror were
hroken, which obviously he is not, this too is unquestionable;
from this angle, the image is essentially different from
him who is the source of the image. The image derives
i1s being entirely from Him, whereas He is totally independ-
ent of His image. When the exponents of the Oneness
of Being speak of the Absolute Being’s immanence (His
indwelling in the entities of the universe) they mean it in
this sense, and when they speak of His transcendence, they

mean it in this sense also.

The Oneness of Being is not a theory nor a philesophy,
for both of these are the products of mere rational
cogitation. A person assembles some facts and observations

before his mind, and using the tools of human reason such
as analysis and synthesis, induction and deduction and
so on, carves out a theory or’a philosophy, which can be
nothing but plain conjecture. The Sufis, on the other
hand, state that the Oneness -of Being is the result of
spiritual vision, not of rational speculation. If a man

delves down into his deepest self, leaving behind him one

2
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The present work by the renowned Persian Poet Abdur

Rehman Jami is a short treatise in prose and verse .on the
subject of the Oneness of Being (WAHDAT-UL-WAJUD).

The Oneness of Being is a conception generally held
by Sufis, and means that the Supreme Being is not only
Supreme among beings, but the Only Being. All other
entities only exist by deriving their being from His Being,
and are totally dependent for their being and their other
attributes upon Him. Thus to say that they exist is only
4 mannet of speaking; in their own nature they are
non-existent, but achieve existence by being able to receive,

in a degree that is proper to them, a reflection of the
Divine Beings. In their existence, therefore, they are as it

were, suspended between being and unbeing ; in themselves
they are not, but in deriving their being from the Self who
éternally is, they are. In short, their being is only relative
and borrowed and the truth remains that there is only
One Being in Whom, and by Whom, all that is, is.

The exposition 1 have just made contains an element
of duality. But the Sufis go farther than this; they state
that all the entities of the universe are ultimately the
Supreme Truth Himself, Who displays Himself to Himself
in multiple forms and variegated modes, without the
Unchangeable Unity of His Essence being in anj way
vitiated. It is as if He sees Himself in a mirror, nothing
that appears in the mirror is anything but He. Rather He
shows Himself in myriads of mirrors, each of them receiving
that reflection of Him of which its size, shape and colour
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