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althamdulillahi rabbi’l aalamin; wa's salotu wa’'s salamu ala sayyidi’l anbiy@’y wa’'l mursalin
alldhumma hidayatu’l haqqi wa’s sawab

TRANSLATOR’S PREFACE

All praise be to Allah % the Lord of all the worlds. Blessings and peace
upon our master Muhammad # the prince of all the worlds: and the leader

of all prophets and messengers; he who was sent with guidance and as a

guide to the world. O Allah! We ask Thee to guide us towards truth and
upon the right path.

The majority of Muslims in India belonged to traditional Sunni faith until
dissenting groups began to appear in the early 19 century [the 12
century after Hijrah]. Ironically, the grandsire of most splinter groups
thereafter, Ismayil Dihlawi,! was the grandson of a prominent Sunni

scholar - Shah Ahmed Dihlawi, famously known as Shah Waliyullah al-
Dihlawn.

Shah Ismayil's books like Taqwiyatu’l Iman, Sirat e Mustaqim and
pamphlets like Ek Rozi introduced ideas imported from ancient? and

' Shéh Ismayil Dihlawi [1193-1246 AH/1779-1831 CE] was the son of Shah Abd al-Ghaniy
D{hlawi [d.1203 AH/1788 CE,] son of Shah Waliyullah Dihlawi, son of Shah Abd ar-Rahim
Dihlawi; and the nephew of the famous muhaddith Abd al-Aziz Dihlawi [d.1238 AH/1823 CE].

* Like the Mutazili heresy that falsehood is included in Divine Power,
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modern?® heresies unknown to commonfolk and thus ignited the fire of
sectarianism in the subcontinent. Scholars, including his own cousins,
Shah Makhsasullah Dihlawi and Shah Masa Dihlawi refuted him. Indeed,
many of those who staunchly opposed him, like Fadl al-Haqq Khayrabadi,
were students of his illustrious uncle Shah Abd al-Aziz al-Dihlawi.

After Ismayil died in 1831, it seemed as if the tribulation had subsided; but
unfortunately, it was rekindled and defended by his followers and
admirers from the founders of the Deoband school. Ulama expressed their
displeasure, but Deobandi elders were committed to defend Ismayil. The
disease of irreverence spread and amplified; major scholars of the
Deoband school wrote things and preached doctrines that no Muslim
would utter, or even wish to hear. Sunni scholars reproached them and
refuted this new sect — but they ignored all remonstrations and pleas to
revert.”

Eventually, Alahazrat Imam Ahmed Rida Khans =~ also issued the ruling of
kufré upon four senior scholars of Deoband and asked them to repent from
these blasphemous statements. Deobandi scholars pretend as if this
activity was on account of Alahazrat’s misunderstanding or rancour or
because of some trivial reason that had made him oppose them. On his
visit to the blessed sanctuaries in 1905, he presented this ruling’ to

¢ Of mixed Wahabi-Khariji extremism of branding Muslims as polytheists; and_ of
anthropomorphism; Ismayil wrote that it is a heresy to believe that God is without a direction

or that He 1s transcendent from space.

4 Mawlana Abd as-Samiy Rampuri, a confrere of Qasim Nanautawi and Rashid Gangohi [as
they shared the same teacher and shaykh,] complained to Rahmatullah Kirwani and Hajl
Imdadullah Muhajir Makki and requested them to advise their disciples, as he narrates in the
preface of Anwar e Satidh and i1s also evident from endorsements of this book. The spiritual
gpuide of Nanautawi and Gangohi, Haj Imdadullih wrote a short booklet Fayslah e Haft
Mas'alah to end this discord. Gangohi did not heed it [as is evident from his fnr-:iwri]_ﬂ_ﬂ:d
Khalil Ahmed [at the behest of Gangohi] wrote a refutation of Anwar titled Barahin e Qatidh
employing harsh and impudent language; unfortunately, the cure proved to be worse than
the malady:.

" See the biography of the Imam after appendices.

» Rashid Gangohi was ruled an apostate by other scholars, even before Alahazr;?tjdid.l for f_h*—"
fatwa of ‘occurrence of falsehood’ in the Divine Speech of Allah or in Urdu: wuquu e kizb. See
Appendix C for more details.

" Extracted from Al-Mustanad al-Miutamad Binayi Najatul Abad, a commentary on Shaykh
Fadl ar-Rasal al-Badayuni's Al-Mutaqad al-Muntagad.
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scholars in Makkah and Madinah for endorsement. Major scholars
attested to the ruling of kufr as mentioned by Alahazrat and praised him
for the clarity of his fatwa and commended his action. These attestations
were published along with the fatwa in the form of Husdm al-Haramayn.*

After Alahazrat’s return from Haramayn and the publication of Husam al-
Haramayn, Deobandis responded in many ways: character assassination of
Alahazrat,” accusations of lies and slander,!° while some others tried to
dismiss the issue by trying to explain explicit insults in favorable light.
One common response was: ‘Deobandis are also scholars and pious men;
and we should not criticize them'.

Deobandis allege that Alahazrat deceived the scholars of Haramayn by
mistranslating and misrepresenting the passages in question. One of those
accused, Khalil Ahmed Ambhetwi Saharanpuri, wrote a book Al-Muhannad
in which he denies (both on his own behalf and those scholars of his
group) that they held such beliefs and even claimed that they never said or
wrote any such thing. Mawlana Sayyid Nayimuddin Muradabadi, teacher
of many prominent authors and translators in the subcontinent, wrote Daf
al-Talbisat refuting the delusions and exposing the lies of Al-Muhannad.

Another serious charge made by Deobandis in a bid to deflect criticism of
their own scholars, is that Alahazrat rushed to label someone or anyone
kafir, if they differed from his viewpoint, and that he did not hesitate or
deliberate in this matter. According to them, the takfir of Deobandi elders
was also a product of haste and lack of deliberation.1!

* The Sword of the Two Sanctuaries; haramayn or two harams - Makkah and Madinah.
* See Murtaza Hasan Chandpiiri’s books.

'* See Husayn Ahmed Tandwi's Shihab al-Thagqib.

“ Deuhandisl in our time do not even attempt to veil their lies; Mufti Taqi Usmani, in a reply
to Someone inquiring about ‘the Barelwi group’, says [See Fatawa al-Uthmani, Vol.1, Pg.101,
published from Deoband, India; translation below by a Deobandi, [smaeel Nakhuda):

“Their imam, Shaykh Ahmad Rada Khan al-Barelwi circulated a fatwa of kufr against
the ‘'ulama of Deoband and even said that he who does not consider them a kifir is
also a kafir. This was because they (the ‘ulama of Deoband) had criticized their

beliefs and said: the knowledge of the unseen is a quality (sifah) of Allah Most High,
NO one is a partner with him in this.”

lt‘is incredible that a person who claims to believe in Judgement day - can slander and lie
with such ease: particularly someone who is considered as a scholar, The fatwa of kufr was
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Alahazrat wrote the book Tamhid e Iman ba Ayat e Qur’an or The Preamble
to Faith in the Light of the Qur’an, to explain the basis of faith and priorities
we should have as Muslims and to refute the propaganda that he was
careless in takfir.!2 He explains fundamental principles of faith, analyzes
disparaging statements made by Deobandis and the implication of such
statements. He describes the background and conditions which led to the
ruling and mentions the extreme carefulness and restraint that he
exercised in takfir, countering accusations that he was ‘quick to label
anyone kafir’. A similar argument was made by an American scholar, Nuh
Keller, in an article published on his website.

Notes on the text and the translation:

1. Alahazrat employs a second-person narrative in what is meant to be a
personal appeal to the reader.

2 Alahazrat does not mention the names of Gangohi, Ambhetwl or
Thanawi, in the main text. One probable reason could be that names
can evoke passion and thus cause the reader to become defensive;
even the most sincere statement may then fail to move a prejudiced
reader. In order to avoid this potential psychological barrier, he might
have omitted the names and says Zayd, Amr or ‘that person’ instead.
However, in certain places, he mentions these names in footnotes.

3. The language and the style of the author, rhyming prose and
compound sentence structure pose difficulties n translation. In many
cases, compound sentences are broken down or slightly reordered; in
one case, a clause is moved from the main text to the footnote.

4 Alahazrat's own footnotes are included and indicated accordingly.

5. Almost all references are copied from the original text; the translation
is based on the text in Fatawa Ridawiyyah.!?

given on statements deemed as blasphemies - not because ‘Deobandis criticized their beliefs'
And as for the issue of ilm al-ghayb and its description, this is the same false accusation made
by Abu’l Hasan Nadawi in Nuz'hatu'l Khawatir and 1s repeated by Deobandis at every
opportunity.

12 However, Tamhid is not a refutation of Al-Muhannad, and it appears that Alahazrat was not
even aware of this Al-Muhannad.

11 Volume 30, published by Raza Foundation & Jamiah Nizannyyah-Razawiy}*Hh. Lahore.
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6. The original text does not have divisions and chapter names: these are
inserted for quick reference and readability.

7. This translation is made directly from the original Urdu text.!*

Many thanks are due to brothers for their suggestions and corrections
during the review of the book: obviously, I am solely responsible for
mistakes that still remain. Special thanks to Shaykh Monawwar Ateeq for
providing the fatwa of Gangohi, which is translated and analyzed in
Appendix C. Thanks to our esteemed brother Noori who prepared the
bibliographical index in Appendix F. SunniStudent provided the scans of
books included in Appendices.

wa billahi’t tawfig.

Abu Hasan
7t Ramadan 1432/7t August 2011

'f English_ translations are available as soft copies or printed books; it is not known at the
time of this writing whether any Arabic translation exists.
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INTRODUCTION

by Juemill arenl dilrsoly ally dema Lo (i) @51 il L
JSoll padg <Dl

In the name of Allah, the Beneficent, the Merciful. Praise be to Allah, the
Lord of the Worlds. Blessings and salutations, upon the liegelord of all
messengers, the seal of prophets, our master Muhammad = his progeny,
and all his companions. Allah 2 is sufficient for us and in Him we trust.

A humble appeal to Muslim brethren:

My dear brothers! As-salamu dlaykum wa rahmatu'llahi wa barakatuh.
May Allah % keep you, and for your sakes, this poor sinner, steadfast upon
true faith and grant us the true love of His beloved, the last messenger
Sayyiduna Muhammad 4 and infuse his reverence and respect in our

hearts: and that we be in that state until our last breath. Amin, O Lord of
the Universe!

Your Lord Almighty % says:

O Messenger! Verily, We have sent - —— _ ' &
dieg laald SJlle,! U

you as a witness, and a harbinger

and a warner. So that, [O people!] d._ULr 53_._43,,J Xk "_;-_1-;'453
you may bear faith in Allah and His i A K G b ;

messenger; and that you revere him ::_91».3355 G ‘L‘}ﬂ 22
and respect him, and that you o M'ﬁ ;,;5_, :Wﬂ

sanctify your Lord in the morning

and evening.'’

O Muslims! Notice that the reasons for which the religion was given, and
the Qur'an was revealed are three, as mentioned in the above verse:

First, that people bear faith in Allah and His Messenger =

's Stirah Al-Fath, 48:8-9.
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Second, that people revere and respect the Messenger == and
Third, that they worship Allah .

O Muslims! Notice the elegant order of these three important principles.
Faith!¢ is mentioned first and worship of the Lord Almighty is mentioned
in the last: and in between these two, is the reverence and honor of His
beloved Prophet =.

Because, without faith, reverence of the Prophet = is of no use. There are
Christians who respect and honor the Prophet # and defend his honor by
writing books and answering objections of scoundrels among infidels, and
give lectures in this regard - but because they do not have faith, none of
this is of any use [to them] as this is mere extraneous respect. If they really
honored the Prophet % with their hearts, they would surely bear faith in
[his message].

Even if one spends his entire life worshipping the Lord, but without the
reverence of the Prophet # in the heart, such worship is of no use and all
of this toil will be discarded. There are jogis'’ and monks!8 who have
distanced themselves from the world and they worship and remember the
Lord in their own ways and spend their entire lives doing this; there are
also among them, who even learn and recite the phrase: la ilaha illa
Allah.'° but until they respect Muhammad RasilAllah % what is the use?
None of this is accepted by Allah &=

It is these kind of people that Allah 3 has said:*°

h bed . . S ) = s S
And they sent forth to us from their J.e.c CyR 1_9_\.@.; La J'I 'L;.q.:.i_ﬂij

deeds, (but) we made them useless,

s i gles ? :z" <
like spent wool. £ | Hgiie U slidaz=s

o prman

7 Jogi: Hindu hermits,

' Rahib: Monk.

9 The first part of the testimony of faith: "There is no God but Allah 45 ".

0 Srah Al-Furgan, 25:23.
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And about such people that He 4s says:2!

" - - 4 - U )
They toil and do deeds; but yet, they |j'u' oL‘dJ & Lol ddale

shall go inside a roaring fire.

% dal>
We seek Allah’s refuge!

O Muslims! Say, is it then, the love of Muhammad RasilAllih #— = a- the
basis of faith, the basis of salvation, the basis for good deeds to be
accepted, or not? Say: “Yes it is!” And indeed, it is so.

Your Lord, Almighty Allah says:

O Prophet! Tell them: If your y sk, o BELE -2 @, R
pS3lialy @Sall o8 o) s
fathers, your s50NS, your

, et ﬁ.-.-_-j -‘::-:’:'ri -
brothers, your wives, your ﬁ&_}}w—iﬁ Fs—j?'iﬂjlj (“S-"'.?"’"l?

family, the wealth that you have

P e o we L R A O
amassed, and the business that EJL"“:_? L"’}aﬂ}*—a’l 31}413
you fear will be ruined, and &Swj L:h_‘*L«.S .._J_s...l_:!rj
dwellings that delight you; if any % . ; o
of these are more beloved to ‘,LL“ L.J-“ F‘S;.‘r” ey Lﬁ‘&-“'—‘,‘j
you, than Allah and His | 220

a8 dds 3 ol s

Messenger, or more precious . ) ) s
than striving in the path of Allah gz ¥ alllg 5,00 4l 5L &>
- then wait, until Allah sends His . t S0 =

e | # (ndwlall agall
wrath; verily, Allah does not give :

way to the contumacious. ??

We learn from this verse, that if a person considers anybody, or wealth, or
anything dearer than Allih and His Messenger, then such a person is
turned away from the door of Allih 3. And that Allah % will not guide

¢! Strah Al-Ghashiyah, 88:3-4.
2 Sarah Al-Tawbah, 9:24.
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such a person towards Himself, and that such a person should await the
wrath of Allah . We seek Allah's refuge.

Your beloved Prophet 3= has said:??

a

None amongst you is a [true] believer,”® unless I am most beloved

to him; and dearer to him than his own father, his children and all

the people in the world.*>

This hadith has been reported by Bukhari and Muslim and is narrated by
the companion Anas ibn Malik al-Ansari .s.. This clearly shows that if a
person considers someone more honorable than RasulAllah 3=, then
certainly he is not a Muslim. O Muslims! Is considering Muhammad
RastulAllah % more beloved than the entire world, the basis of faith and
basis of salvation or not? Say it is; and indeed it is so.

All those who utter the kalimah,2¢ will gladly agree to all that has been said
so far; and they will say: ‘Yes. The honor of Muhammad RasulAllah % is
prominent in our hearts; and yes, we love him more than we love our
parents, our children and the entire world." Brothers! May Allah % make
this to be true; but yet, listen to what your Lord says. Your Lord Almighty
Allah ¥ says:?’

Do people expect that they will be i,_J'.I ‘Bsilﬁ.; ul' ;r&[l-” ,- g !
spared at merely saying We , = s e
believe’, and thal they will not be ko QM - (n.;m_a Lal 15.‘_9.5__1

tested’

This verse is alerting Muslims that they will not be spared on merely
uttering the testimony of faith or by claiming faith. Listen! Verily you shall
be tested; and you will be considered a Muslim only if you pass the test.

2+ Sahih Al-Bukhari 1:7 and Sahih Muslim 1:49.

mumin

5 Sahih Muslim, 1:49.

't The testimony of faith: la ilaha illa Alldh Muhammadu'r RasalAllah™

7 Stirah Al-Ankabit, 29:2.
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In any test, it is seen whether indeed, the thing (being claimed) is present
or not, to justify that claim. We have seen earlier that the Qur'an and
Hadith say that two things are necessary for faith to be real and present:

* Respectand reverence of Muhammad RasulAllah &

 Love of Muhammad RasalAllaih # more than anything in this
world.

The way to test this definitively is thus: Suppose those whom you respect;
no matter how much you revere them, or have a close friendship with
them, or have affectionate relations with them: like your father, your
teacher, your guide,2® your brother, your relatives, your companions; the
scholar, the reader, the Mufti, the preacher - whosoever it may be; if you

find them disrespectful towards Muhammad RasualAllah % then you should
have no love or respect for them.

Separate from them Immediately, and cast them away like you would cast
a fly fallen in a glass of milk. Dislike them and do not even look at their
faces. Do not bother about their relationship or friendship; or their being
scholars or shaykhs; or their piety or elderliness. All these qualities should
be respected for the sake of Muhammad RasalAllah #. When such a

person is disrespectful to the master himself, then what is the value of this
relationship?

Why should we be impressed by their clothes and turbans?? - do the Jews
not wear turbans? Why should we have a regard for their name, erudition,

and outward superiority - do we not see erudite Christian priests and
philosophers, who are masters of many sciences?

And if you do not heed this, and try to make excuses for the person who
disrespects RasalAllah % and iIf you do not consider him the vilest and the
most sinful; or at the least, you neglect this aspect and do not find dislike
for a person disrespecting the person of the Prophet % - then be fair, and
ask yourself, by Allah! Did you pass the test? And how far did you stray
away from the benchmark set by the Qur'an and Hadith for attaining faith?

““ Pir or Shaykh.

*In the Subcontinent, turbans used to be worn by prominent people - scholars and shaykhs
among them.
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O Muslims! Will those who respect and love Muhammad RasiilAllah %=
more than anything in the world, have consideration for such a person
who utters disrespectful words about him? Even if such a person were his
own teacher or father? Will they not detest such a person, even if he is a
close friend or a brother, when he disrespects RasulAllah % who is dearer
to him than the whole world? For the sake of Allah, have pity on your own
selves, and heed the saying of your Lord Almighty - and see, how He calls
you toward His mercy.

Says He:
You shall not find those who 5 ) 5 8§ Yages o %
ﬁB—.!Jlﬁ ﬂt.ull_' Lj_g.u.aé.ai Lﬂjﬂ Js Y
have faith in Allah and the Final g .
Day (of Judgement) bearing love Al 31~ L_,.o 09313 __;._-5-“!1
for those who oppose Allah and T LI T . e
9l pacll 19318 glg algr s

His Messenger, even if they are

| - B R it Y Ll R ':::
their fathers, or sons, or O rAs 31 M\Plji M"—L'-!I
brothers, or relatives; these are ) o g < .| . 3
Nz & Si28 JSli)sl
a people upon whose hearts, ‘--"L’"T-’M f°"{f_9'\3 t3 : =
_ . . - 3 s g No R ;:..
Allah has inscribed faith and 2] -LEB |.’ :‘9}:} M_L_i'lj
aided them with a Spirit; and - 2 )
will make them enter gardens In )L{ﬁ‘ﬂ L{E—""t'-T B g_f:}ﬁﬂ QL‘L—"
which streams flow underneath, g, B o oo e -
| cie Al (o) Leé s
and they shall abide In these - ,
£ = . S I | S
gardens forever. Allah 1S }'l ‘fLUI '}—'_.J":' ;L"..b! s 1}.¢a_;3
pleased with them, and they are A ) g & ; 3
Hexlall a Il Sy )
pleased with Allah. This is the #® O . M g T L

group of Allah. Hear: verily, it 1s
only the party of Allah that is

successful =

‘0 Surah Al-Mujadalah, 59:22.
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It is clearly explained in this verse, that a Muslim will not befriend
someone who disrespects Allah or His Messenger #; conversely, one who
befriends them is not a Muslim. And apart from the generic and absolute?!
nature of the command, there is a further clarification when ‘fathers, sons,
relatives,” are mentioned specifically, and that one cannot befriend or love
such a blasphemer, even if it is a natural instinct to do so: or else, one does
not remain a believer.

This commandment of the Lord Almighty was sufficient for a Muslim: but
yet, He calls you towards His mercy and motivates you by stimulating your
interest in His supreme and enchanting gifts.32 That is, if you keep away
from those who disrespect the Messenger £, look at what you gain:

1. Allah shall inscribe faith upon your hearts; which is - InShaAllah -
a glad tiding of a beautiful end;33 because that which is inscribed
by Allah cannot be erased.

2. Allah shall aid you by the Holy Spirit, the Archangel Gibril =.

3. He shall make you enter gardens of paradise, that abide forever
and in which streams flow underneath.

4. You shall be called ‘The Party of Allah’ and those who belong to
Allah.

5. You shall get everything you ask for, and a million times more
than you can imagine.

6. That Allah shall be pleased with you.

7. And He says: “I am pleased with you and you are pleased with
Me.” What other bounty can a slave aspire for, after his Lord is
pleased with him? But still, He says out of Compassion and Grace:
‘Allah is pleased with them and they are pleased with Allah'.

0 Musﬂlim! If a man has a billion lives, and he sacrifices all the lives for such
bounties - it is still a bargain. Then, how difficult is it to get rid of Zayd

' dam, mutlag
12 In paradise.

3 husn e khatimah: to die as a Muslim.
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and Amr3* and to sever all relations with them for the sake of these
precious bounties promised by Allah taala?

It is the way of the Qur’an that whenever bounties are mentioned for those
who believe, the warning of punishment is also mentioned. So that people
with low aspirations may heed and find their way, by fear of punishment.

Now, listen to the warnings:

Your Lord Almighty says:

L, PERg ) Aoy a eRup Bt (s
O believers! Do not take your 1'5-"-?‘—*-’ | l'ﬁ-“”‘" ﬁ:‘-” %" l'-.‘.
fathers and brothers as friends, O - L
ol el pSGlg15 @Seby!

f they prefer disbelief instead of .
n o . . Toen 2. 70
faith; and those amongst you 9 olasy P gL RIVES SN

who befriend them are among T Rl T Y "

3 Slidals aSie @rdais

the transgressors.”’ (Rt (“S""' f“‘«J_E‘-"i’
- o

& Ogblal

and He says:

O believers! Do not take as § ge edi B o o8 w8
|§J_£'J'}’ Peoy Q__,:d'l Le! L

friends, my enemies and your

. : T3 ‘_d_:i-:i_-_;ﬁ',., s g
enemies. .. *F-Lﬁ-‘jl (Qsj-mj Lﬁj'—"-‘:

You conceal your affection for

el Uiy 3351l pgll & g5ud

them, but I know whatever you

-".r.ai':’-!E ,s:f_aiis -
hide and whatever you do L'J_QB i.n L I; I| L‘Qﬁ Wl Lﬂ_:!
openly. Whosoever amongst gy s R
vou does this has strayed from ‘13“‘“" t-‘L‘a S 1“5:‘“5 —

the right path. & Ju =1

i Zayd and Amr’ is similar to the English phrase “Tom, Dick and Harry.’
5 Surah Tawbah, 9:23.

¢ Sirah Al-Mumtahinah, 60:1.
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On the day of judgement, your sifekeabade: 5 Fagaat B oo
| ‘QS.J}I_all Yy r:S.aL:le [QS_‘LJ_L.\ O
relatives and your children will f
' .:,*-',_g i;—,._:
not benefit you and will be dlly oSeu aas 454 235
separated from you; and Allah

~ # ey Oglani L
taala Sees all that you do.” A Oglanl :

and He says:

And amongst vyou, he who

'r':ll 2R ;‘jlé 2 }'; 3 sj*‘_- _hh
), : [“5-‘-‘ - 9
befriends them is one of them: . (02 o _ P ""'_
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In the first two verses, such people who have friendship with those who
insult the Messenger & were only termed as transgressors and astray; and
this third verse is decisive in its clarification: those who have friendship
with such people are also from the same community; and infidels like
them. And that he will be tied together with the same rope. And
remember that lash: ‘that you meet them secretly, and | know what you do
in secret and open.” And now, hear about those who insult the Messenger
and the rope with which they will be tied together:

R ‘:lj_” ;J . ;J 3' ’y - _L—H ’
those who hurt the Messenger of o ¢ 4 U2 3'-'}.):’_ 3

There is a painful punishment for
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7 Sarah Al-Mumtahinah, 60:2-3.
* Strah Al-Mayidah 5:51.
¥ Surah Al-Tawbah 9:61.
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world and the hereafter and a

% Lags Gl o]

humiliating punishment for them

is readied.*”

None can hurt Allah taala as He is transcendent from being hurt; but He
has described those who disrespect His beloved Messenger % as those
who hurt Allah. These verses mention seven whips*! for a person who has
affection towards those who disrespect RasulAllah .

1. Heisatransgressor.

2. Heisadeviant.

3. Heis adisbeliever, an infidel.

4. A painful torment awaits him.

5. He shall be humiliated in the hereafter.

6. He has hurt Allah taala, the Subduer.

7. And the damnation of Allah taala is upon him in both worlds.

We seek Allah’s refuge from such a misfortune.

0O Muslims! O the followers of the Prince of men and jinns! Are the former
seven on distancing immediately from insolent people better, or these
latter seven?*? The heart being firm on faith, the aid of Allah taala,
entering paradise, being included in the Party of Allah, wishes being
granted, Allah taala being pleased and you being pleased with Allah taala.
Are these seven better or the seven that betide a person maintaining
relations with such people: transgressor, deviant, infidel, destined for hell,
humiliated in the hereafter, one who hurts Allah taala, the damnation of
Allah taala upon him in both worlds?

0 Shrah Al-Ahzab 33:57.
1 Lashes of censure.

2 That one is warned upon continuing friendship and maintaining relations with such
impudent people.

10
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Certainly not! Who can say that the latter seven are desirable? And who
will say that the former seven can be abandoned? But dear brother, mere
claims*! will not suffice; you will be examined and you have just read the
verse: "alif-lam-mim; do people expect...”** Are you in a delusion that you
will simply say it by your tongues and will be let off without being
examined?

Yes, indeed! This is the hour of truth and the trial. Thus you are tested by
Allah taala, the Subduer. And look, He is telling you that your relations will
not avail you on the day of Judgement; (and says) How can you sever (your
relation) with Me and establish with others? And He is warning you: ‘I am
not unaware, I am not uninformed; and | am Seeing your deeds. | Hear
your speech; I Know of what is in your hearts.’

Do not be heedless and ruin your future (in the hereafter) for the sake of
others. Do not be obstinate and oppose Allah and His Messenger . Be
mindful, He is warning you of a painful torment - and there is no refuge
from His Retribution. And He calls you towards His Mercy and there is no
place to run except towards His Mercy. Remember that other sins are
merely sins which deserve punishment, but one does not lose faith
because of them; (one can come out of hell) by either being removed from
it after being punished, by the Mercy of Allah taala; or even completely
€scape punishment by the intercession of His beloved Messenger . But,
the reverence of Muhammad RasilAllah 4 and His esteem is the basis of
faith. We have seen how the Qur'an reproaches those who are lax*s in this
issue and that Allah’s damnation is upon them in both worlds. Remember
that if one loses faith, there is no chance of redemption, there is no avenue
for release from eternal punishment. And such people who are
disrespectful*® in this world, about whom you bear concern, will be
suffering themselves and they will not come to save you on that day; and
even if they come - what can they do? Is it sensible to allow oneself to be

seized by the Wrath of Allah t4ala and the fire of hell for the sake of such
people?

** Claim that we love Allah taila and His Messenger =,

# Sarah Al-Ankabuat, 29:2.

** And does not keep away from those who insult the Messenger =,
** About respect to the Messenger of Allah es.
11
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LESSER THAN THE DEVIL’S KNOWLEDGE

For the sake of Allah! Close your eyes and bow your head for a moment
and forget everyone else; envision yourself in the Presence of Allah taala,
and recall the immense respect and veneration due to Sayyiduna
Muhammad =, the Messenger of Allah; recall the lofty, exalted rank that
Allah taala has bestowed upon him, and remember the fact, that the basis
of your faith is in respecting him; with this in your heart and in all
earnestness, say whether the following statement is insulting or not:

The expanse of Satan’s knowledge is proven by documentary
evidence,”” [but] where is such absolute documentary evidence for

the knowledge of the Pride® of the world?*

Does it not mean that the knowledge of the accursed Satan is greater than
that of RasulAllah #? Does not the person who says this, disbelieve in the
knowledge of RastlAllah 4 and believe in the knowledge of Satan? O
Muslims! If one tells the same insolent person: ‘O ye, whose knowledge is
equal to Satan’s knowledge,s® will he not find it offensive? Notice, that we
did not even say that his knowledge was lesser than that of Satan's, we
only said: ‘equal to Satan’s knowledge," but still, will he not consider it as
an insult? Suppose, to save face, he denies that it is insulting; then, go to a

person in a high position or in authority - a king or a governor - and tell
them:5!

'O ye! whose knowledge is equal to Satan's knowledge'’

f"‘ nagy: scriptural evidence; nass-e-qatyi meaning, absolutely established textual evidence,
Incontrovertible textual proof - usually the Qur'an.

‘" Fakhr-e-Aalam: Pride of the world, referring to RasulAllah 2.

* Khalil Ahmed Ambhetwi-Saharanpuri, Al-Bardhin al-Qatiah, 51.

*“ For example, try these phrases:

Khalil Ambhetwi, whose knowledge is equal to Satan's knowledge;
Rashid Gangohi, whose knowledge is equal to Satan’s knowledge;
Ulama of Deoband, whose knowledge is equal to Satan’s knowledge.

51 ' 4 . - ,
Such a person who considers Satan as a devil and evil; not atheists or Satan worshippers.

13

Martat.com



Is this not an insult? Then, is it not an insult when said about RasulAllah =
and is it not kufr to insult RasulAllah 7 Surely, it is; and indeed it is an
insult. After claiming that the knowledge of Satan is proven by the nass, he
says about those who believe in the extensiveness of the knowledge of
RasulAllah #:52

...that [he]”’ refutes all documentary proofs [nusds] and proves

one polytheistic belief [shirk]

and says:?

if this”” 1s not polytheism, then which part of faith is this?

Such a person who says the above, does he not consider the accursed Iblis
as a partner to Allah? Certainly he does; because, if anything attributed to
someone in the creation is considered as shirk, then it is shirk when
attributed to anyone else - because Allah taala has no partner. If this
concept when attributed to RasulAllah £ is considered as shirk®¢- such
that there is ‘no part of faith’ in it - then he certainly means that it is a
specific attribute that is attested only for Allah taala. Because, that is why,
one who attests this [knowledge] for the Prophet becomes a polytheist. In
which case, this person clearly attests the same for Iblis and thus
considers him a partner with Allah taala. O Muslims! Is this not an insult
to Allah taala and His Messenger #2? Certainly it is [an insult]. It is obvious
that it is an insult to Allah taala because one who says so, attributes a
partner to Allah - and that too, who? The accursed devil, Iblis. And it is an
insult to RasulAllah # because he elevates Iblis to a rank where he shares
the unique attribute of Allah taala and such that, if you attribute the same
to RasulAllah 4, you would become a polytheist! O Muslims! One who
disrespects Allah taala and His Messenger £, is he not a kafir? Indeed, he
is a kafir.

“2 Khalil Saharanpun, Barahin, 51.

“1 One who believes in the extensive knowledge of RasulAllah # encompassing knowledge of
the earth.

4 Ihid.
% That is: to believe in the expanse of knowledge of RasulAllah 2.

o According to the statement of Khalil Ahmed.
14
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KNOWLEDGE LIKE THAT OF QUADRUPEDS

And about another person who said:*’

If this refers to a part of such knowledge of unseen,’® then where is
the exclusiveness of RasulAllah <& in this? Such knowledge is

[posessed by] Zayd and Amr;°” rather, children and madmen:

rather, all animals and quadrupeds also possess [such knowledge].

Is this not a profanity hurled at Muhammad RasalAllah :2? Was the
Prophet % given only as much knowledge of unseen as that of madmen
and quadrupeds?

O Muslim! O the follower of Muhammad RasilAllah <! 1 ask you for the
sake of your religion and your faith: do you doubt in this being an explicit
insult and a profanity? We seek the refuge of Allah; has the reverence of
Muhammad RasalAllah & evaporated from your heart, that you do not
consider this profanity as an insult? If you are still not moved by this, then

go and say the same thing to your teachers, to your shaykhs; go and tell
them:

O Ye! You have only as much knowledge as a pig. Your teacher had
only as much knowledge as a dog. Your shaykh had knowledge

only as much as a donkey.

Or if you wish to be brief, tell them:

O people, whose knowledge is as much as that of an owl " a
donkey, a dog or a pig.

°7 Ashraf Ali Thanawi, Hifzu'l Iman, 8.
" bdaz ulim e ghaybiyyah
" An idiom to say anyone; like it is said in English: “Tom, Dick and Harry'.

““In the Subcontinent, the owl is a metaphor for being stupid, unlike in English where it is a
metaphor for being wise.

15
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Will they consider this as an insult of their own selves, their teachers, their

shaykhs, or not? Certainly, they will feel insulted. And if they could, they
may shower you with blows.

Then why is such a thing, which is insulting to them, not disrespectful to
Muhammad RasulAllah $? MaadhAllah!®! [s his honour lesser than that of
their teachers and their shaykhs? Is this what you call Iman and faith?

Never, by Allah. And then he said:%2
Because, every person has the knowledge of something that is
hidden from another; then, it becomes necessary to call every
[such] person knower of the unseen.”” And then, if Zayd™
makes 1t binding upon himself, that he shall call everyone a
knower of unseen, then why does he consider this as an exclusive
attribute of prophethood?®® Because, [such an attribute in which]
there is no exclusivity for believers or even for humans;®® then, how

can this be an exclusive attribute of prophethood?®’

And If one does not consider it binding, then it is necessary to
explain the reason for differentiating between a prophet and a non-

prophet.

"t maadhAllah:We seek the refuge of Allah!
62 Thanawi, Hif2u'l Iman, 8.

“aalimu’l ghayb

4 Zayd: a name used for illustration.

o jumla kamadlat e anbiya’a: Attributes that are considered as perfect, praiseworthy,
distinguishing them from non-prophets.

¢ Thanawi has in the previous paragraph said it explicitly that even animals have such
knowledge: so it is not exclusive to prophets, or even believers, or even humans. In other
words: knowledge is not a trait that can be considered as exclusive for prophets.

7 Ergo, prophets do not have knowledge of unseen. Thanawi has said earlier that madmen

and animals have knowledge that is similar to that of the Prophet 3 . Any possible amtr:uiguity
is removed by the rhetorical question he himself asks: ‘where is the exclusivity - takhgis - for
the Prophet?

16
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Is it not an insult to the Prophet, when he does not differentiate between
animals, madmen and the Prophet £2? He has expressly rejected the Word
of Allah taala.

Look, your Lord Almighty Allah says:

O Messenger! Allah taala has AR I Y
taught you that which you knew ,
not; and the bounty of Allah ¥ ladace cllc all laa

upon you IS immense and

great.®”

In this verse, Allah taila has mentioned the bestowal of the knowledge of
unknown things, as an attribute of perfection for the Prophet 4.

And He says:

Verily, he (Yaqldb) is a man of 2 g s o] | L1 22
it slale U ole o) &ls

knowledge, as We gave him
knowledge.®®

And He says:
And give him (Sayyiduna : &l !_9’ 7
. |°-‘-L‘.. >L"—’. 09 =9
[brahim#) glad tidings of a EEE '
knowledgeable boy.””
And He says:
And We gave him (Sayyiduna el AEFF I By S o
Lale LoJ e sliade s

Khidr) a special kind of
knowledge by Our Endowment.”’

% Sarah Nisa'a, 4:113,
9 Surah Yisuf, 12:68.
70 Stirah Al-Dhariyat, 51:28.
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These are some verses in which Allah tdala has enumerated knowledge
among attributes of perfection for His prophets ~—" e

In the above passage, for the sake of argument, replace the name of Zayd
with the name of Allah taala and replace the [phrase] knowledge of
unseen, with the generic, knowledge.”? And obviously that this generic
attribute is true, even for animals.”> When we do this replacement, notice
how the speech of this insolent man,’* contradicts the Speech of Allah
taala. Then, according to this insolent person:”

If, the attribution of knowledge to his™® person by God’'’ is valid,

then it is necessary to inquire - whether He refers to some parts of

knowledge or all kinds of knowledge? If this refers to some kinds
of knowledge, then where is the exclusivity for the Prophet = or
other prophets? Such knowledge is possessed by Zayd, Amr -
rather all children and madmen - rather all animals and

quadrupeds [possess such knowledge].

Because, every person has the knowledge of something or the
other: then, it becomes necessary to call every [such] person as
knowledgeable.”® And then, if God makes it binding, that He

shall call everyone as knowledgeable, then why does he consider

"1 Sarah Al-Kahf, 18:65. Most tafsirs say that it is knowledge of the unseen.

2 mutlaq ilm: that is, instead of specifying '’knowledge of unseen,’ let us just say: 'knnw]ed_ge'
which is generic. This should not be confused with the mutlaq flm-e-ghayb meaning
‘absolute knowledge of the unseen’ which is only the attribute of Allah taala.

't Because, even animals have some knowledge - no one disputes this. Thanawi's claim 1s
that there is no exclusivity for the Prophet <& on account of the attribute of knowledge.

1 Ashraf Ali Thanawi in his Hifzu'l Iman as cited above.
75 For the sake of illustrating the enormity of this claim, by replacing the words.
6 Either our Prophet or all other prophets bt b |

77 Notice the caution of Alahazrat, that in such sentences caid for the sake of argument, he
does not use the name of Allah taala, rather uses the descriptive: Khuda or God.

' galim: knower or knowledgeable.
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knowledge as an attribute of perfection of prophethood? Because,
[such an attribute in which] there is no exclusivity for believers or
even for humans;” then, how can this be an exclusive attribute of
prophethood? And if one does not consider it binding, then it is
necessary to explain the reason for differentiating between a

prophet and a non-prophet.

And if he refers to all kinds of knowledge such that not even a
single thing remains unknown, then the Invalidity of such an idea is

proven by numerous narrated®® and rational proofs.®'

Which proves that the previously stated verses are not valid®2 according to
the above argument.

O Muslims! Did you notice that this insolent man has not only reviled
Muhammad RasilAllah £, but has also considered the Speech of his Lord,
Almighty Allah taala to be invalid.#?

O Muslims! A person whose audacity has fallen to such depths that he
equates the knowledge of unseen of RasilAllih £ with the knowledge of
madmen and animals; would it be any surprise if he shuts his eyes from
faith and humanity and say: ‘'what is the difference between a prophet and
an animal?'8* Would it be surprising if he rejects the Word of Allah taala,
terms it as invalid, throws it behind and tramples over it - in fact, only a

" As already claimed - even quadrupeds have knowledge, thus the negation of exclusivity.

* dalil e naqli o dqli se sabit hai.

! These lines follow the inflammatory passage in the original Hifzu'l iman. If one reads the
whole passage, it is clear that Thanawi rejects ‘part ilm al-ghayb’ and draws similarlity of
such ‘part ilm al-ghayb’ of the Prophet 2 with that of animals and madmen; because he trails

the discussion with the invalidity of ‘kull ilm al-ghayb. So the parallels drawn are not
accidental or an incidental outcome, but rather deliberate and intentional.

¥ Because Allah taala has énumerated knowledge - without qualification - as a praiseworthy
and attribute of perfection for prophets.

* Because, the Lord says that knowledge is an attribute of perfection for prophets; but
Thanawi says it is not.

* This is a rhetorical question, highlighting the context and implication of such speech.
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person who does all of this will dare to utter a disrespectful epithet
describing RasulAllah 2.

But ask him, whether the same description can be used for his own self
and for his teachers? Ask these insolent people whether they will allow us
to attribute them with the very words that they have used in the
description of RasulAllah #. Why are you people called as scholars,
shaykhs, leaders, imams, this, that, such and such® - why are they not
called as animals?

For example, why are they not called as dogs and pigs? Why do your
followers respect you, and on what account do they kiss your hands and
feet? Why do they not do these things with animals - for example, why do
they not show such respect to donkeys? What is the reason for this
difference?

After all, certainly, even you do not possess complete knowledge; so,
where is the exclusivity for you folk in your partial knowledge? Because,
such knowledge is possesed by owls, donkeys, dogs and pigs - then it
would become necessary to address them as scholars and shaykhs.

But if you will make it binding upon yourself that you will call all of them
as scholars, then why are you considered as distinguished on account of
your knowledge? In such a thing (as knowledge,) in which there is no
exclusivity for believers - or even to humans; and an attribute (of
knowledge) which donkeys, dogs and pigs all share; why is this your
distinguishing attribute?8 And if there is no such binding,®” then by your
own rule, it is necessary to explain the difference between you people and
donkeys, dogs and pigs.

O Muslims! If you ask them in this manner, it will be lucid and clear that
these people have explicitly reviled Muhammad RasulAllah # and also
rejected the verses of the Qur'an.#® O Muslims! Ask this particular insolent

W ogalim, fazil, mulla, chunin chunan
it kamalat: distinguishing feature or trait. not the literal meaning of perfection.

" ltizam: that you will call everyone a scholar.

" When Thanawi says that knowledge 1s not a distinguishing attril:-utfr- of
prophets st * it implies that he rejects the verses which say that it IS an attribute

=

ol distinction.
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person and his followers whether this verse of the Qur'an describes them
or not; your Lord Almighty Allah says:89

And We have spread out many Jinn e A =5 2 R o

| ol e TS ezt LTS aals
and men for hellfire - they have : , | |
hearts which do not recognize [the Le Ogaas ¥ Sgls o .,__,»-«»—"\1]-9

truth] and eyes that do not see [the

5 3 - . § T Wy, & -

13 @ids L B9 N fnel o21a

right path] and ears that do not o (2 e QI ) L3

e = o o B

hear [truthful speech]; they are like L f:\_,_J‘EH_S' gt ]31 L,;{T LY VON N
cattle - or even worse in being ‘

= / - i ’ F -J-‘ # c [
. = & 1 i . e s 1
astray, and such people are the 'ﬁ‘UBJﬁL’-J (o ~—L!-15“ ;_,L@ o

heedless ones,

Have you not seen him - he, who

Sslal alga 4l A&Sl e Sy

has taken his desire as his god;

wouldst you be his procurator? Do L:,'I S i:»‘i &5 )L_-Sg dude ;,135:3’

you think that many of them hear or TR Y e L3 fA
sd ) aling o Herai maps)

understand? They are like cattle - M O LR Y O d (4

but rather worse - and have e )l,;_,, i J_‘a', M LJ_, F;L._J};’lﬁ' '}’1

deviated from the right path.®°

Ask these insolent people who have equated the knowledge of quadrupeds
with the knowledge of prophets s> . g your knowledge equal to
that of prophets - or that of the leader of all prophets &7’

Surely, they will not dare to explicitly claim such equality.

But if they do - after all, when they have equated it?! with four-legged
beasts, would it be a surprise if they claim it for two-legged ones?%:

# Surah Al-Aaraf, 7:179.
%Siirah Al-Furgan, 25:43-44,
’! The knowledge of prophets /i—/"yiko'_*

2 The insolent people themselves.
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Suppose they do, ask them whether there is anyone among their teachers
or shaykhs who is greater than them in knowledge.

After all, there MUST be someone, who is higher to them in knowledge?
When they find that someone, then obviously these people are lesser than
that someone, otherwise why would they become their students or
followers? In which case, the knowledge of this someone, is equal to that of
animals or cattle. Thus, these insolent followers are lesser than cattle and
justifying this verse truly describes them.

Thus, i1s their punishment; and the

5,51 Lldads Sldadl SUaS
punishment of the hereafter is - - -

greater. Mayhap, they knew!?” & ;js Y ‘}:‘5‘5-‘ }Si

"1 Surah Al-Zumar, 68:33.
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FALSEHOOD IN DIVINE SPEECH

O Muslims! Thus was the description of words which were disrespectful
to prophets and even the Master of all Prophets #; what can one say about
statements that assail the reverence of Allah taala Himself!

For the sake of Allah, be just and say whether a person who says the
following remains a Muslim? One who said:

When did I say that I do not believe that falsehood can transpire
[in the Speech of] the Creator?”

Which means, the Lord Almighty is effectively a liar, has lied and shall lie.

And concerning the above statement, the Mufti who issued the following
ruling:

Even though such a person has erred in the understanding of
Quranic verses,” one should not call him a kafir, or a heretic or a

misguided person.
and said:
One should not say harsh things to such a person®’

and said:

Because it would necessitate takfir of elder scholars: ™ a Hanafi

cannot scorn or claim that a Shafiyi 1s misquided.

" wuqu e kizb e Bari: that falsehood shall/has occurred [in the speech] of Allah taala.

*> This is the statement of some person upon which Rashid Ahmed was asked for a fatwa:
instead of ruling that such a person is a kafir, Rashid Ahmed rationalized these statements.
See Appendix C for a full translation of the Istifta and the fatwa. In summary, it was this
fatwa, upon which Rashid Ahmed was ruled a kafir; later Deobandis deny this fatwa and
claim that it is a forgery - even though Gangohi neither refuted it nor denied 1t himself, in
spite of the takfir on this account being published and circulated widely in his own lifetime.

' ta'wil e ayat
" Mentioned in the istifta: that he believes in wuqui e kizb e Bari
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In other words: It has been - MaadhAllah - the madh’hab of many elder
scholars that the Lord Almighty is a liar.%° This is a topic upon which there
Is difference and is similar to the difference of Hanafis and Shafiyis; some
fold their hands [in prayer] below the navel, and some above. Similarly,
some have said that the Almighty is truthful and some have said that He is
a liar. Therefore, do not consider a person who calls Him a liar as
misguided or a heretic.100

So, if one calls the Almighty a liar - let alone calling him a heretic, do not
even consider him a sinner!

One who issues a ruling about the belier of the Almighty, and of his own
volition attests that the Almighty has ‘Power to utter falsehood; but it is
impossible to occur, and this is an issue that is agreed upon;’''°! does
such a person remain a Muslim? Particularly, when he has explicitly
attested:10?

The meaning of occurrence of falsehood thus becomes valid.'"’

That is, it is valid to say that falsehood has occurred in the [speech of the]
Almighty. Does a person who says this remain a Muslim? And does one
who considers such a person as a Muslim remain a Muslim himself?

O Muslims! For the sake of Allah, be just and fair.

After all, by definition, ‘faith’ means to attest!? to the Truth of Alldh taala;
and its diametric opposite is to belie.1?> Belie means, to consider someone

" ulama e salaf ki takfir lazim aati hai
" According to such a Mufti - i.e. Rashid Ahmed Gangohi.

"% As implied by the fatwa. By not ruling such a person Kafir, the Mufti himself becomes a
kafir; and as if this was not enough, the Mufti’s explanation clearly attests wuquu and leaves
no room for misunderstanding.

‘"I qudratu’'n dla al-kadhibi mad imtinad al-wuquu: See Alahazrat's classic Sub’ﬁﬁn as-
Subbith for a detailed refutation of this mendacity and a paper in English basnladlnn it, The
Truth About a Lie, in which kalam terms crucial for a clear understanding of this issue were
explained.

102 Rashid Ahmed.
""" wuquu e kizb ke madni durust ho gaye according to the fatwa; see Appendix C.

" tasdiq: to attest to the truth of someone.
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as having lied. When someone explicitly says that the Almighty can lie,
and yet his faith remains intact - only the Lord knows - what kind of an
animal ‘faith’ is!

Why are Magians, Hindus, Christians and Jews considered as kafir? They
do not call even those objects they worship [as gods] as liars. Yes, they
reject the Word of the True Lord, the Almighty - by denying that the
Qur'an is not His Word; or by refusing to accept what it describes. As such.
there might not be a kafir in this world who considers his god as a god; and
his speech as his speech - yet claim that his speech contains falsehood and
that it is valid to say that falsehood has occurred in such speech.106

An unbiased person will not have any doubt that these people have
blasphemed against Allih tiala and His Messenger . This is when you
are tested by Allah; fear Allah, the Subduer, the One, the Powerful,'°7 and
recall the verses that have been mentioned earlier and act upon them. If
you do so, your faith will fill your heart with a dislike of the blasphemers:
it will certainly not allow you to side with those who have insulted Allih
and Muhammad RasulAllih . You will be averse to them and you will

dissociate from them, instead of finding baseless and lame excuses for
their abuses.

Be just for the sake of Allah! If a person reviles your father, your mother,
your teachers, your shaykhs - and not just verbal insults, but written ones
that are printed and published; will you still maintain your friendship with

them? Will you find excuses for them or try to interpret their words
favorably? Or totally ignore them?

No, no; never!

If you have self-respect as a human should, and care for the honor of your
parents or teachers as any self-respecting individual should, you would
find their!% very faces abhorrent. You would flee from them, you would

19 takdhib, takzib: to belie, to consider someone false or their speech falsehood.

% Of what he considers as his god.

17 Wahid, Qahhdr, Jabbar
"% Those who insult your parents or teachers and hurl profanities at them.
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ALIBIS OF THE FIRST GROUP

At this point, there are two groups of people who have reservations in
accepting the above rulings. The FIRST GROUP is of uninformed and
ignorant people; and they cite two kinds of excuses:

The First Alibi: These people are our teachers, our elders and our friends.

The answer to this excuse has already been described from the verses of
the Qur'an above, that Allah taala has repeatedly said in His Book and
clearly said, that if you wish to escape the Wrath of Allah taala, then do not
make any concession to the insolent person even if he is your own father.

The Second Alibi: These people are also scholars;''' and how can we
consider scholars as kafirs or censure them?

The answer to this is given by your Lord Almighty who says:

Have you not seen he, who has b Ry 9 i B i e i

taken his desire as his god?

Allah taala has made him to go m \_A_c. rq._n_';r-‘a fc;_Lf. L_;U:. ;LL“
astray in spite of his knowledge;

and sealed his hearing and his a‘am a@ ‘-51; J-’-O-j 4_;_13_9
heart and put a veil on his sight. ‘){_9'. 4_\_]1 ..L:_! d""’ 4_,_1_‘,, Q_A_g
Who can guide him after Allah gl
taala (has made him go astray)? i ‘-:-’-9')5":1"-

Do you not heed an

admonition?'?

Y maulavi, mawlawi

112 Sarah Al-Jathiyah, 45:23.
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And He says:

The example of those who were
laden with the burden of the
Torah, but they did not bear it -
their parable is like that of a
donkey that carries books. What
a bad example of a people they
are - they who belie the signs of
Allah; verily Allah does not guide

the transgressors.!!’

And He says:

And recite unto them, the tidings
of he, whom We gave knowledge
of our Signs - but he went out of
it, and followed Satan - and
became a transgressor. If We
wished, we would have elevated
him because of his knowledge,
but he held his ground [and
worldly life] and followed his
desire; his example is like that
of a dog - which pants if you
chase it and pants if you leave it

alone,

"4 Surah Jumuah, 62:5.
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h le of eople (B JE oy ak. S
This is the examp a peop ‘3_345, L_}-_‘I..L“ 3 '| e

that belie our verses and

2 2 g - b IE : -
transgress their own souls. Only & u}All:.__' lj_‘,iS' cwslg LsLL

those whom Allah guides are the , % -y

g e - 2 ‘ - § = GLL” i, _
guided ones; and those whom g u_S"L"ﬂ'L P = R

. s . s B e i- e p .. -3
He makes them go astray, e 09 ]l oD | _,ljl_q J; A
verily, they are in a great

misfortune. '’

That is, knowledge does not guarantee guidance. This is the choice of the
Lord Almighty. These are verses of the Qur'an and there are numerous
hadith that warn about misguided scholars. For example, in one hadith, it
is said that the angels of hell will seize such scholars before they seize idol-
worshippers; when they protest, ‘do you seize us even before you take

idol-worshippers?” The [angels will] answer:115 ‘Those who know are not
the same as those who do not know.'116

Brothers! The respect given to a scholar is because he is considered as an
heir of the Prophet 4; and this is true when he is rightly guided. But when
he goes astray, is he the Prophet’s heir or the heir of Satan? In the former
case, respecting him is respecting the Prophet;!!” but in the latter case, it is
showing respect to Satan. And this is so, when such a scholar has not even
breached the boundary of kufr, like scholars among innovators. Then,
what about those who commit explicit kufr? It is kufr to even consider him
a scholar, let alone respecting him for being a scholar.

114 Siirah Al-Aaraf, 7:175-178.
"% Shudb al-Iman, Al-Bayhaqi, Hadith No. 1900,

''> Alahazrat’s footnote: This hadith is reported by Al-Tabarani in Al-Mdijam al-Kabir, Abu
Nuaym in Hilyah narrating from Anas 4 elevated to RasalAllah £ that he said so.

''7 Because you respect his heir.
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Brothers! Knowledge is beneficial, but only when it is accompanied by true
religion; otherwise pandits!!® and priests!!® are also scholars, aren’t they?
Iblis was a big scholar, but does any Muslim respect him? He was known
as the “Teacher of Angels,’2% but when he turned his face from the respect
of Muhammad RasiilAllah £ - because the light of RasilAllah % shone in
the forehead!?! of Sayyiduna Adam = and Iblis did not prostrate to it; and
from that moment, he wears the collar of damnation around his neck.

And since that day, his rightly-guided students!?? send damnation upon
him; every Ramadan, he is shackled in chains of fire for the whole month;
and on the day of Judgement, they will drag him and throw him in hell.
Thus, it is clear that there is no respect for knowledge or teachers when
they are disrespectful towards RasulAllah .

Brothers! A million laments upon such claims of being Muslims for whom
the eminence of teachers is more important than that of Allah taala or
Muhammad RasulAllah 4. Or the love of brothers or friends is more
prominent than the love of Allah and His Messenger .

O Allah! Give us true faith on account of Your beloved = and for the sake of
his true esteem and mercy. Amin.

N

L1 Hindu religious scholars.
L% Christian religious scholars.
L0 muallimu’l malakut

121 Alahazrat’s footnote: Itis in Tafsir al-Kabir of Imam Fakhruddin Razi concerning the
verse: 'And these are Messengers, we made some superior to others...” [Surah al-Bagarah, 2:253]:

The Angels were commanded to prostrate to Adam because the light of Muhammad
shone in his forehead. And in Tafsir Nishapari: The prostration of angels to Adam was on
account of the light of Muhammad =& that shone in the forehead of Adam

22 shagirdan-e-rashid: that is, angels.
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ALIBIS OF THE SECOND GROUP

The second group is that of adamant people, enemies of religion - those
who deny the necessary aspects!?? of religion themselves, and then after
uttering explicit statements of kufr, they attempt to erase it by proferring
interpretations so that the rider of daruri?* is lifted and so they can
escape the ruling of kufr. As if Islam is nothing more than repeating the
kalimah like a parrot - even if such a person considers the Almighty as a
liar or utters filthy words referring to the Messenger =, his faith remains
intact.12>

Rather, Allah has damned them _ -5 BN '

e DAdaa MJ\."‘SJ 4]l fﬂ-ﬂ\_’_] u'n.;
on account of their disbelief, : = ' X
their kufr; only a few among e L_}}.A}.j

them shall have faith. '<®

These are enemies of Muslims and Islam. And to deceive the common

people, they craft a few satanic devices - and attempt to modify the
religion of Allah.127

THE FIRST SUBTERFUGE

They say: Islam is the name of uttering the kalimah; it is said in the hadith:
whosoever uttered la ilaha illa Allah shall enter paradise.'”* Then how
can anyone become a kafir by just saying or doing something?

123 zan_ir{yur e din: those things that are necessary to know and denying it is kufr. The respect
of RasulAllah 4 is a requirement of religion.

'*4 daruri: necessary, requirement; same as the above footnote.
'#> According to this second group of people.

146 Surah Al-Baqarah, 2:88.

"7 When such people try to insist that these heresies like ‘falsehood is included in Divine

Pﬂ‘t'-"El" Is an old issue WITHIN Ahlu's Sunnabh, is it not an attempt to change the religion ot
Allah tdala? la hawla wa la quwwata il billdh.

'#8 Al-Tabarani, Al-Mujam al-Kabir, Aadith No. 2348
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O Muslims! Beware of this accursed deception; which implies that as if
reciting the kalimah makes one the son of the Almighty! Because, if a
man’s son abuses him or beats him - or does whatever - he still remains
that man’s son. Similarly, if one says /a ilaha illa Allah, and then calls the
Almighty as a liar or abuses the Prophet 4, his faith does not change.12¢
One of the answers to this deception is already given above:

Do people expect that they will (2o Bidy wd g cdee
‘ Ol 19876 O Swlid! s |
be spared at merely saying ‘We

- . S e = :.'__" 3 i-
believe’, and that they will not *ﬁi—u_g.._ta_aj Y lieu;s_g Ll 'lj.[ﬂ

be tested?!'®

If Islam™3! would be valid by mere recitation of the kalimah, then why does
the Qur'an criticise and refute the delusion of people?!32 Your Lord
Almighty says:

The bedouins say: ‘we bear 3} BE L Rsts (Fal o LB _ %2

faith.” Tell them: you have not

Fiola . @ o . : SR e
believed vyet; rather say, ‘we L__,L'En..l:i \.l._a Lol |3J_9_‘3 Qs.lj
nave submitted to the Will of g B AE. L B o9

pSosld 3 OlanY

Allah” as faith has still not

entered your hearts.'?’

'“" This is also derived from the verse that refutes the Jews and Christians, when they said:
we are the sons of Allah and His beloved ones” [Stirah Al-Mayidah, 5:18.] Ibn Abbas reports
that RasulAllah £ was telling the community to fear Allah, and the Jews and Christians said
the above as cited in the verse.

140 Sarah Al-Ankabut, 29:2.

'“1 Alahazrat’'s Footnote: Shaykh Mujaddid e Alf e Thani (Imam Ahmed Sirhindi, d.1034 AH)
says in his Maktubat:

In Islam 1t 1s not sufficient to merely say the kalimah; rather it is necessary to attest
to all the required aspects of religion - ma ulima bi’d dararati majiatun mina’d din -
all that 1s spontaneously known. It is also necessary to disavow and repudiate
disbeliet (kufr) and infidels (kafirs) so that (one’s) Islam is valid from all perspectives.

"“ They will be spared by merely saying that they are Muslims as mentioned in the verse.

141 Strah Al-Hujurat, 49:14.
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And He says:

When the hypocrites come to L e M 2. 2 ,

o 2 19018 Hgadlll Sels 13

you, they say: 'we bear witness | )

that you are the Messenger of _L;I M allly ! i ol BROI
Allah.” Verily, Allah knows that _ 32 s g . gz oy

cnaalall &) o S allle ade i

you are the Messenger of Allah - s Ll . . e 2

and Allah bears witness that e LJ_?-; \ |
these hypocrites are certainly

liaps 3

Notice, that uttering the kalimah and swearing oaths that they are truthful
did not avail the hypocrites - Allah taala revealed and bore witness that
they were liars. So if one says: ‘he who utters I ilaha illa Allah will enter

paradise’ to mean that ‘regardless of anything else,’ is actually rejecting the
Qur’an.

However, one who recites the kalimah and calls himself a Muslim, we shall
certainly consider him a Muslim as long as he does not contradict
fundamental precepts of Islam either in word or deed. And if such a word

or deed (that negates Islam) has occurred, then his utterance of the
kalimah is of no use.

Your Lord Almighty Allah says:

They [hypocrites] swear by Allah

1501 Jals 155 L L Ogdlas
that they have never said so ‘9_‘ J 3'] R }J'L -
[things disrespectful to the r;' :ﬂ‘){: I, it :] 15}“53 L) A€

Prophet.] But verily, they have
uttered words of disbelief [kufr]
and have become disbelievers

after having been Muslims !*°

'3 Surah Al-Munafiqan, 63:1.
135 Surah Al-Tawbah, 9:74.
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I}:m Jarir [al-’[abari), Tabarani, Abu’l Shaykh, Ibn Mardawih report from
Abdullah ibn Abbas s who narrates that:13¢
RasulAllah = was sitting in the shade of a tree; presently, he said:
‘a man will come to you now and look at you with the eyes of
satan: do not speak with him when he comes.” After a while, a
man with amber'’’ eyes appeared. RasulAllah = called him and
asked: 'why were you and your friends saying disrespectful things

about me?’

The man went back and brought his companions and they swore

that they did not say anything that was insulting or disrespectful.

Allah taala revealed these verses on this occasion and said: 'you
swear that you have not said it; but certainly, you have said it and
it 1s an utterance of disbelief [word of kufr] — and because of this,

yvou have become kafirs after having been Muslims.’

Notice that Allah bears witness that those who say things disrespectful
about the Prophet & become kafir even if they insist that they are
Muslims.

And He says:
If you ask them, [why they said Li‘;’ LI;_;‘;l ;’j 5.5 . {t du
L g 9-“-'-‘“ [“-({J NeLL

so,] they reply, 'We were joking

il t : 3 e - ::- | G . .
and being playful.” Tell them: fijbﬂ!j dt.U'ul Jﬂ _bs.I_L!j Bd e

Do you make fun of Allah taala 5 o w = ikl y G
B Oyt @S dgws

and His verses and His Prophet?’

116 Various tafsirs mention this citing Ibn Jarir, in the commentary of the verse 74 of Sarah

Tawbah.
See Tafsir Ibn Kathir,

17 The word in hadith is azraq - literally ‘blue,’ but it does not necessarily mean blue. Amber
or grey eyes are also termed as azraq, as mentioned in Tdj al-Aris. Alahazrat has translated it
as 'karanji ankhof wala@ meaning one with hazel or amber eyes.
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Do not find excuses - you have ) - 3 T T
Ay ©3)aS 08 | g)daad
become infidels after professing =

faieh. ">

oSGley

Ibn Abi Shaybah, Ibn Jarir, Ibn al-Mundhir, Ibn Abi Hatim and Abu’l Shaykh

report from Mujahid, a prominent disciple of Abdullah ibn Abbas s and he
narrates:!3Y

concerning the verse: 'When you ask them, they say, 'We were
jesting and were being playful.” A man among the hypocrites
said: 'Muhammad = tells us that the camel of so-and-so is in such

and-such a valley; what does he know about the unseen?’’

O Muslims! Notice, that a hypocrite who only said: ‘what does Muhammad
& know about the unseen’ was deemed an insult to Muhammad RasulAllah
< and Allah taala clearly rejects all excuses and says: “Do not try to find
excuses - you have become kafirs after having professed faith.”*!

This is also a lesson to those who deny that the Prophet =, did not have
absolutely any knowledge of the unseen.!*2 This is the speech of
hypocrites, and anyone who says so, according to the verse, is one who

mocks Allah taala, the Qur'an and RasulAllah # and is an open disbeliever
and an apostate.143

Because, to possess knowledge of the unseen is a distinct attribute of
prophets as said by Imam Ghazali, Imam Qastallani, Mawlana Ali al-Qari,
Allamah Muhammad Zargani and other senior scholars, which | have
mentioned in various books written on this subject.!** It is exceedingly

138 Surah Al-Tawbah, 9:65-66.

"' Tafsir Ibn Jarir al-Tabari and Tafsir Durr al-Manthiir: concerning the verse.
%0 What does Muhammad @ know about the ghayb?

"1 Sarah Al-Tawbah, 9:66.

"< mutlaqan munkir hain: those who deny such knowledge absolutely.
" According to Sarah Al-Tawbah, 9:65-66 (see p.32).
'4* And his masterpiece Ad-Dawlatu’| Makkiyyah.
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strange and obvious heresy, that one denies that prophets have such
knowledge and [says] that it is muhal even if this knowledge has been
bestowed by Allah taala.!*> Then, according to this person everything is
hidden from Allah taala and He cannot give this knowledge to anyone even
if He so wishes! May Allah taala protect us from the deception of Satan.
Amin.

Yes, the claim of even a speck of knowledge for someone!*¢ without the
grant of Allah taala is certainly kufr. It is also an invalid belief that the
knowledge of [anybody in the] creation!*’ can encompass the knowledge
of Allah taala, and is against the opinion of most!48 scholars. However, the
knowledge about everything from the first day to the final day of
judgement - that which has happened and shall happen, ma kana wa ma
yakun'*” - is only a small part of the Knowledge of Allah taala.

"> Alahazrat's footnote: By the grace of Allah, there are four upcoming epistles refuting this
novel narrative: 1) Irdhatu Jawanih al-Ghayb 2) Al-Jild al-Kamil 3) Ibrd‘a al-Majnin 4)
Mayl al-Hudat among which the first will be published very soon along with a translation and
the rest will also follow, with the aid of Allah; wa billahi’t tawfiq.

'*" In the creation.
"7 Anyone and everyone in the creation: ilm e makhlig.

144 Alahazrat’s footnote: The reason why we have restricted it to ‘most’ shall be explained,
InShaAllah, in the gloss titled, Al-Fuyadat al-Malakiyyah li Muhibbi'd Dawlati’l Makkiyyah.

[see annotation below the dotted line]

1" Which is restricted to: from the first day of the first creation coming into existence, to the
final day of Judgement. And we believe that RasulAllah £ was given this knowledge.

_________________________________________________

In the gloss:

Thus it 1s proven that it is impossible [muhal] by both Law [sharan] and rational proofs
laglan| that for anyone in the creation to encompass [ihatah] the Knowledge of Allah
taala completely and comprehensively |at-tafsil]; rather even if the knowledge of first
and the last [in the creation| are put together, it is not even comparable to the relation,
a billionth part of a drop of water has to a billion oceans because that billionth part is
from a drop of infinity and thus infinite in itself and so forth [recursively].

Further, replying to an accusation in Ghayatu'l Ma'mut:

This 1s our belief in Allah taala. Anyone who reflects on this explanation in this section —

not to mention these final comments concerning the comparison of the knowledge of
Creator and that of His creation — will be convinced that | am exonerated from the
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This part is not even comparable to a billionth part of a drop of water in
relation to a billion oceans. Indeed, this ‘part’ is itself a small part of the
knowledge of Sayyiduna Muhammad . 1 have described all these issues
in Al-Dawlatu’l Makkiyyah and other books. Anyway, this was mentioned
as a point of objection, but nevertheless it was InShaAllah, a beneficial
digression; and now, let us return to our previous discussion.

THE SECOND SUBTERFUGE

They say: The madh’hab of Imam AdZzam ... is that, ‘takfir is not done of
anyone who prays facing the qiblah."5° and it is in the hadith that:

Whosoever prays facing our qiblah and eats the animal slaughtered's! by us,
Is a Muslim’ 152

O Muslim! This is an unclean deception in which, they even went beyond
mere uttering the kalimah and named faith as just turning one’s face to the
qiblah. That is, one who faces the giblah and prays is a Muslim, even if he
says that Allah taala lies, or insults Muhammad RasulAllah 2 - his faith
remains intact, as firm as the ablution of bibi tamiyz153

falsehood and slander of those who attribute the following belief to me “he [Ahmed
Rida] claimed equality [al-musawdh) of the Knowledge of the Creator and His creation

[that is RasGlAllah -— v~ except that the two differed only in being Pre-Eternal
and accident [gidam wa hudath].

Concerning the word ‘most,’ he writes:

Yes, in spite of all this, we still do not do takfir of those who say this, as claimed in Al-
Mawduaat. This is because, gnostics like Sayyidi Abu’l Hasan al-Bakri and those who
followed him have said so, as mentioned by Shaykh Al-Ashmawi 44”2 In his
commentary of Salat Ahmed al-Badawi

...Shaykh Abd al-Haqq mentioned this in his Madariju'n Nubuwwah and neither did
takfir, nor called him a heretic [yudallil] and did not even name him, but simply said, ‘a
gnostic has said;” and then followed it, with the comment: ‘Allah t33la knows better what
he really meant by this, because if this i< taken literally [ala Zahirihi] 1t contradicts
numerous [established) proofs.

'*U Imam Aazam, Figh al-Akbar. Also, giblah: the direction one faces.
151 dhabh, zabiha
'*2 Sahih al-Bukhdri, Kitab al-Salah. 1/56.

2! chuii wuzu e muhkam e bibi tamiyz
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The First Answer: Your Lord Almighty & says:

oo way Lom aRadk e
turn your face towards the east L'Lﬁ ﬁs_ﬁ‘?—?ﬁ !9-1‘9-‘ L_;."Ij}.“ w-'l'-‘
or the west: rather, the virtue of L..J"° }d'l C)Sjj 4._1)_’_L]j L_E})_L_L'l
he who bears faith in Allah and g my b K. B -
the final day, angels, the Book %Sé)ﬁ‘j;.%—?ﬂ ﬁ}:"ﬁj d"UL’ Q'M

and prophets'-? ’.:1:!1“;9 .__‘_‘|’-S’ ]|3

Righteousness 1s not that you

Thus it is clearly explained that the most important thing is that one
should have faith in the necessities of religion;!>> merely turning towards a
direction to pray is of no use [with defect in the fundamentals].

And He says:

That which they spend was not g 4K s

\ a3 & & -
= = ,!: e | o E, ] a g o Laa-
(2 (SR a5 O pgaie Lag
stopped from being accepted, T o
until they disbelieved 1n Allah ‘z’g ﬂ-]j-':"‘_)-‘ﬁ %.U'u ]3};:5 %l ‘Z'l

and His Messenger; and they do - - ; " B o e i 8
| Yo LS aas ¥ AN 0450
not come to pray, except lazily; ? J (23 ¢ G2 9-4hd
nor do they give in charity u..!}éb < ﬁ'-‘;_é ‘b’w'l u b1t

- e 3 o -

except with dislike'*®

They [hypocrites] were called as kafirs, in spite of their standing in prayer;
were they not facing the giblah in prayer? They were not just facing the
giblah, but they were praying behind the giblah of the hearts and souls, the
ka’abah of religion and faith: Sayyiduna RasulAllah =.

15 Sarah Al-Bagarah, 2:177.
155 zarariyat e din
156 Sarah Al-Tawbah, 9:54.
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And He says:

And if they repent and establish g BaTa Tk ol e
yoreg 'Ijj'lj 5 )J..":.“ lﬁ.alﬁ'lg 'IB_:U ,,__Jlﬁ
prayer, and give charity, then '

- o g Al AL
they are your brothers in the L.-.H‘,L“ u_? ﬁs.vlj_'?llﬁ 55}_“

religion. And thus, we explain

T .-:] ,,L;": i]- G
our verses to people of & 3 " 1; - = -\ﬂ - 5
knowledge. And If they give ,,” L..J""‘ f':*'ﬁ"' | ',E S| L...Jllj
their word and then break their

covenant and scorn  your IB'L:"L“—:' IQS"'-"}L.? ‘3‘-‘-‘93 R AL

religion, then, kill the leaders of o 31 2125 &

| J | | (Q-E-l O laol ‘E' 'I)..:SJ'I 4..-::..1'
disbelief; their oaths amount to
nothing - mayhap, they & QW HJAJ
refrain.'”’

When those who prayed and gave charity said something scorning
religion, they were addressed as leaders of kufr, and the heads of

disbelievers. Isn’t insulting Allah taala and His Messenger, scorning the
religion?

Listen to what your Lord Almighty says:

Among the Jews are those, who

o0 = i 1 1] 5 .;

IS Oy lgnla o]l
swap words from their places, : e ROt
- - a 1 3 .
and they say: ‘we hear and we Lo s ugj}ﬁ_vj 4-!-45"3-& -

disobey. Hear us, may you never

. i PR T B B - 2 I
be made to listen, make LI.E-‘Jj ;ﬂ-uu-a_;i.& tﬁ-ﬁﬂ‘j LL-_li-f.a-Qj
concessions for us.” And they 5_1_9 Q__':L“ 3 132 ’l ; i _ Lm L-J

say rayina by twisting their

8 - @& - ::;E; iy - ."- :jf;'
tongues, and scorning the t&-&u\j l.u.l:'lj Ln_'h.a..w 1_9.”3 J"l'

religion. It would have been ”-‘3H-HJ‘“"' 5K '._,)13_,15

better for them if they said: ‘we

157 Surah Al-Tawbah, 9:11-12.
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hear and obey; hear us, and

1
consider us.” But Allah has aE 1“"‘)-"5-'43 M\AJ‘_,SJ

damned them because of their & 3]."!’5" i” u ’ 3_1
kufr and they will not bear faith, ]

except some [among them].'*®

In Madinah, Jews would attend the assembly of the Prophet % and would
say: ‘Hear us! May you not be made to hear’ On the outside, this was
meant as a prayer, meaning: ‘May you never hear an undesirable thing,’
but in their hearts, they had this sick intention: ‘that may you not be able
to hear at all” When the Messenger # said something, they would say
rayina, meaning ‘give us consideration, as we have not understood it
well.'15%  But they, would intend another meaning. Some have said that
they intended ruunah'®® and others said that they used to twist their
tongues and say it with a little elﬂngatmn as rayina meaning, ‘our
shepherd.’

When an innuendo is considered as disparaging the religion, then should
not an explicit insult be considered worse? If you are judicious, you will
not fail to notice that even the negative meanings of the innuendos
[mentioned in the verse, uttered by the Jews]| are not as ugly as these
explicit insults.16!

A curse to be deaf, or foolishness or a shepherd - are not as ugly'®® as
saying: ‘less in knowledge than Satan,’ or ‘equal to madmen and animals in
knowledge’ or referring to God, ‘that He is a liar, tells lies and one who

158 Surah An-Nisa', 4:46.

'“* They tried to pretend as if they were saying: ‘thfaZzna - protect us,’ though they E‘EEIH}T
meant to insult by deriving it from rutunah [Mufradat al-Qur‘an, Imam Raghib al-Asfahani].

"0 rtinah means foolishness or imbecility. In major readings it is recited as rdyina without
tanwin meaning, ‘Do not say rayina. Hasan recited this verse with tanwin: la taquli
rayinan; Thalab says that it means: ‘[0 Jews, who say this] do not utter a lie, in mockery and
foolishness’ [Taj al-Arus).

1 Explicit insults uttered by Gangohi, Ambhetwi and Thanawi.

162 They are ugly and are blasphemies; the sayings of the modern blasphemers are even more
ugly and are hence even more severe blasphemies.
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calls Him a liar is a righteous Sunni Muslim.” Al-ivadhu billah! We seek
Allah’s refuge.

The Second Answer: Attributing this nasty delusion!®? to the madh hab ot
Imam Aazam ... is a slander of the Imam, because he has said in his
famous book explaining the creed of Ahlu’s Sunnah:!¢*

the Attributes of Allah are Pre-eternal and are not accidents, ™ nor
are His Attributes from His creation: " whosoever says that His
Attributes are His creation or that they are accidents, or tarrieg in

this belief or doubted this,'”" then verily, he has disbelieved [kafir]

in Allah taala.

And the Imam says in his Kitab al-Wasiyyah:8

whosoever says that the Speech of Allah is a creation, 1S a

disbeliever [kafir] of Allah taala.

In the commentary of Figh al-Akbar:1¢*

Fakhr al-Islam’ ™ said that it has been reported with veracity that
Imam AbU Yosuf said: 'l debated Abu Hanifah in the issue of

Createdness of the Quran, and eventually we both agreed that

'3 That merely facing the giblah makes one a Muslim and regardless of everything else, we do
not do takfir of those who face towards our giblah in their prayer.

'** Figh Al-Akbar, Imam Abu Hanifah.
165 muhdathah

¢ makhlug

'“7 Tarried or doubted that: the Attributes of Allah are Pre-eternal and neither accidents nor
creation.

' Kitabu'l Wagsiyyah, Imam Aba Hanifah,
19 Minah al-Rawd al-Az’har, Ali al-Qari, Pg.95.

170 Fakhr al-1slam, when mentioned in Hanafi texts without qualification usually refers to
Imam Muhammad al-Pazdawi [d.482 AH].
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whosoever says that the Qur'an is created is a disbeliever [kafir.]

This has also been reported by Imam Muhammad.

Thus. it is the unanimous opinion and agreement of the three Imams of the
madh’hab, that those who say that the noble Qur'an is a created thing are
kifirs. The Mutazilah, the Karramiyyah and the Rafids, who claim that the
Qur’an is a creation; do they not pray facing the Qiblah?!"!

Take this very specific case that we are discussing now; Qadi Abu Yusuf,
the prominent Hanafi Imam says in his Kitab al-Kharaj:7?

Any Muslim who insults the Messenger = Of belies him, or finds
fault with him, or diminishes his rank - has certainly committed
wufr and has disbelieved in Allah taala. The wife of such a person

goes out of wedlock.

It is clearly and explicitly said that even an attempt to diminish the rank of
RasulAllah # by Muslims, will render him a kafir and his wife goes out of
wedlock. By common definition, is not a Muslim among those who pray
facing the giblah?'’ Indeed, he is; but on account of hisﬁblasphem}? and
uttering disrespectful words referring to Sayyiduna Muhammad =, his
facing the giblah is of no benefit.

The Third Answer: In the terminology of scholars, ahl al-giblah or the
People of Qiblah, are those who fulfill all the requirements of faith and if a
person contradicts or denies even a single thing from that which 1s
considered as Necessary Requirement,'”# he is considered as a disbeliever,
an apostate by unanimous agreement.!’> In fact, one who does not
consider such a person!’® as a kafir, is himself a kafir.

171 Aren’t they considered as kafirs according to major Imams, including the three mentioned
above?

172 jmam Aba Yusuf, Kitab al-Khardaj, 182.
\7% ahl al-qiblah

74 darariyat; zaruriyat e din

175 kafir, murtadd by ijmada

176 One who denies or contradicts a necessary requirement of faith.
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[t 1s said in Shifa, Bazzaziyyah, Al-Durar wa'l Ghurar and Fatawa al-
Khayriyyah:
...mushms are unammously agreed upon the ruling that one who
Insults the Messenger = is a kafir, a disbeliever: and one who
doubts that such a blasphemer is k3fir, or that he will be punished

Is himself a kafir.'’’

In Majma al-Anhur'’® and Durr al-Mukhtdr:179

And a person who is ruled a ka&fir due to his INsuiting prophets, the
repentance of such a person is absolutely unacceptable:; one who
doubts that such a person will be punished, or that he is a kafir is a

kafir himself.

Though cited in support of this sub-topic, the ruling clearly describes that
a blasphemer, according to ijmdd is an apostate and those who do not
consider such people as apostates, are themselves apostates.

Itis in Figh al-Akbar:

[t Is mentioned in Al-Mawagqif that the people of Qiblah are not
ruled as kafirs as long as they do not reject things that are
Classified as requirements of faith and things upon which there is a

unanimous agreement like considering a forbidden thing to be
permissible.

...It 1s obvious that our scholars do not permit the takfir of Ahl al-
Qiblah on account of sins; but this does not mean just facing the
Qiblah, because the extremist/fanatical Rafidis who claim that Jibril

a

= made a mistake in delivering the Revelation, '®" because All3h

177 Qadi lyad al-Maliki, Kitab al-Shifa bi Tarifi Huqaq al-Mustafd, 2 /208.

"7 Shaykh-Zadah, Majmd al-Anhur, 1/677.

79 Alauddin al-Haskafi, Al-Durr al-Mukhtar, Kitab al-Jihad, Bab al-Murtadd.
"0 wah-y
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taala sent him'™ towards Ali £; and some others among them

claim that he is god. Even if they pray facing our Qiblah, they are
not believers. This is the intended meaning of the saying of the
Prophet # that: “one who prays like us and facing our Qiblah, and

eats our slaughter, then he is a Muslim. "8

That is, he is a Muslim as long as he does not contradict a necessary aspect
of religion or does not do anything that negates his belief. In the same
book elsewhere, he says:183

know that Ahl al-Qiblah is meant to refer to those who agree [and
believe in] the necessary aspects of religion. Like, that the world
and everything in it is an accident,'®® and that bodies will be
and the

>

resurrected and assembled on Judgement day,!®
Knowledge of Allah taala encompasses everything!®® - the general

and the specific and other such things.

Even if a person dutifully meets religious obligations and performs
worship alongside the belief that the world is pre-eternal or denies
that people will be assembled in their bodies or that Allah taala
does not know the minutiae, is not included in the Ahl al-Qiblah.
And the meaning of the saying: we do not do takfir of Ahl al-
Qiblah, according to scholars of Ahlu’s Sunnah is, that we should

not do takfir of those who do not carry signs of disbelief nor carry

"I This 1s the belief of a fanatical group of Shiah who claim that Jibril % delivered the
Revelation to Sayyiduna Muhammad £ instead of Sayyiduna Ali .&.

"2 Al-Qari, Sharh Figh al-Akbar, 446,

W3 1bid., 429

"t hadith, hawadith

185 fiashr: to be gathered and assembled.

"¢ The Mutazilah believe that Allah has only generic knowledge and does not have
knowledge of specifics and the minutiae. Al-iyadhu billah.

46

Martat.com



such sign; neither have done anything or said something that

requires this ruling.

Imam Abd al-Aziz al-Bukhari'®” says in his commentary on Usul al-
Husami:188
f a person exaggerating in his [heretical] belief, so much that it
becomes necessary to rule him a kafir,'”™ then, we do not bother
whether he agrees or disagrees with something; because he is not
included in the classification of ummah'®’ that has been given the
testimony of being [as a group] vouchsafed [from error]'"" even if

such a person imagines himself to be a Mushim.

Because, the term ummah does not merely refer to those who pray
facing the Qiblah, but rather refers to those who are [true]
believers. And this person'®? is a kafir, even if he does not realize

that he iIs one.

In Radd al-Muhtar:193

There is no dispute concerning the disbelief of a person who

opposes [or rejects] any required component of faith, even if he

187 Imam Abd al-Aziz ibn Ahmed Al-Bukhari, [d.730 AH / 1329 CE] 1s also famous for his Kash/

al-Asrar, considered as one of the most important commentary of Usul al-Pazdawi of Fakhr al-
Islam.

88 Al-Muntakhab fi Usul al-Madh’hab by Imam Husamuddin Muhammad ibn Muhammad al-
Akhsikathi, [d.644 AH / 1246 CE] this is also known as Husami or Usul al-Husami

'89 On account of his extreme heresy that necessitates takfir.
190 Al-Bukhari, Al-Tahgqiq fi Sharhi Muntakhab al-Usil, Bab al-ljmaa.

o T_'hE ummabh is collectively vouchsafed from error according to the hadith: “Verily Allah
taala will not make the followers of Muhammad # agree upon error; and Allah’s aid 1s with
the (righteous) group; and those who go out of this group shall go into fire” [Sunan al-

Tirmidhi, 2167].
192 Such a person whose heresy has crossed the limits of kufr,

193 Ibn Aabidin, Radd al-Muhtar, Kitab al-Salah; Bab al-lmamah, 1/377.
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prays facing our Qiblah and punctual and unfailing in fulfilling
obligations and doing good deeds for all his life, as explained in
Sharh al-Tahrir...

Such straightforward descriptions and plain rulings are found commonly
in books of Agidah, Figh and Usul.

The Fourth Answer: It is self-evident from this issue [of facing the
Qiblah] itself. Consider a man who prays facing the Qiblah five times, and
bows down to Mahadev!“4 another time; can any sensible person consider
him a Muslim? Whereas saying that Allah taala is a liar and insulting
Muhammad RasiilAllah & is far worse than bowing down to Mahadev,
even though they are the same in their being disbelief; because some kinds
of kufr are worse than others.

The reason [why the latter is worse] is because, bowing to an idol implies
belying the One God, whereas calling him a liar is expressly belying him;
and in such prostration, there is a rational possibility!®5 that it is a
prostration of respect and not a prostration of worship; and veneration!®®
is not kufr in itself.

Therefore, if someone prostrates to a scholar or a gnostic out of
veneration, he will be a sinner but not a kafir. However, prostrating to
idols [or such icons] is absolutely kufr according to the Shariah because
this is a distinct characterstic of polytheists.

1% One of the many false Hindu gods.
195 ihtimal dqli, meaning a plausible explanation exists.

"0 Alahazrat's footnote: it is in Sharh al-Mawaqif [Al-Marsad al-Thalith, Al-Magsad al-
Awwal: The Third Standpoint, The First Objective]:

Prostration to the sun is clear proof that such a person does not attest to the veracity of
Sayyiduna Muhammad “% on the exterior; but we issue the ruling according to the
exterior, not because it is an article of faith to not prostrate to anyone other than Allah.
Even if it is known that such a person did not prostrate [sajdah]| for either veneration or
the belief that the sun was a god; and if his heart is convinced and unperturbed about
attestation [tasdig) of the Shariah, then we do not rule him a kafir near Allah, though he
will be ruled a kafir due to his outward action,

48

Martat.com



But insulting the Prophet £ is a major kufr in itself; and there is no vestige
of Islam in it. | have not formed my opinion based on this difference,
because the repentance of a person who prostrates to an idol is accepted;
but the tawbah of a person who insults the Prophet # is not accepted
according to thousands of scholars.!97

This is the preferred opinion!?8 of the following Imams among Hanafis:
¢ [Imam Bazzazi;
e the accomplished researcher Imam Ibn Humam;
e Allamah Mawla Khusraw, author of Al-Durar wa'l Ghurar:

e Allamah Zayn ibn Nujaym, author of Al-Bahru'r Rayig and Al-
Ashbah wa'n NazZayir;

e Allamah Umar ibn Nujaym, author of Al-Nahru'l Fayig;

e Allamah Abia Abdullih Muhammad al-Ghazzi, author of Tanwiru'l
Absar;

e Allamah Khayruddin al-Ramli, author of Fatawa al-Khayriyyah;
 Allamah Shaykhi Zadah, author of Majmat’l Anhur:

e Allamah Muhammad ibn Ali al-Haskafi, author of Al-Durr al-
Mukhtar.,

More details and additional research on this issue can be found in Fatdwa
al-Ridawiyyah. The ruling ‘tawbah is not accepted’ is in Islamic lands and

7 Yet, according to latter imams, repentance is acceptable as Alahazrat himself explains
further below.

-------------------------------------------------

Mah;’:”ﬁ“ ["_35 explained this issue of prostration in detail in his book: Al-Zubdatu'z Zakiyyah fi
Tahrimi Sajdatu’t Tahiyyah. [The Pure Cream: On Prohibition of Prostration of Respect].

e TF{EFE is a difference of opinion on this matter in our madh’hab: Imam Ibn Aabidin has
explained that repentance [tawbah) of a blasphemer is accepted in our madh'hab. See Tanbih

al-Wulati wa’l Hukkam dla Ahkami Shatimi Khayri’l Anam. This is why Alahazrat says: ‘among
our Imams.” Allah taala knows best.
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for Islamic rulers, so the execution of a blasphemer is carried out even
after his repentance. Nevertheless, if a blasphemer sincerely repents, it is
accepted near Allah taala. The blasphemer should not make this a basis to
not repent at all saying: ‘if repentance is not accepted, then why should I
repent?’ No, this is not the case. Repentance will erase kufr and make him
a Muslim and he will be saved from everlasting punishment in Hell. There
is a unanimous agreement upon this as described in Radd al-Muhtar, and
other books. Allah taala knows best.

THE THIRD SUBTERFUGE

They say: it is written in books of Figh that if a person has 99 components!??
of kufr, and one component of Islam, even then we should not call such a
person a kafir.200

The First Answer: This is the ugliest of all deceptions. If a man says the
adhan once a day or prays two rakah and then worships an idol 99 times;
or blows a conch,20! or rings a bell2°2 - does he still remain a Muslim? Can
any sensible person consider him a Muslim just because he has one
component of Islam, even though he has 99 components of disbelief?

The Second Answer: According to this claim, everybody except atheists
will have to be considered as Muslims: any polytheist, Magian, Hindu,
Christian, Jew - because after all, they believe in a God - which is one
component of Islam; rather the fundamental belief??? that is the basis for
all other beliefs!

199 hateri: that is, things or components or ingredients of kufr. This 1s not ahuut_?'?
interpretations that are disbelief and one possible meaning of Islam in ONE statement/action,
as it is explained further below in the fifth answer.

200 This is not a hypothetical statement and is commonly cited by Qadianis.

01 sankh or shankha: the shell of a large sea snail commonly occurring in the Indian Ocean
(scientific name Turbinella pyrum) this is used as a trumpet in rituals, religious practices and
an object of worship among Hindus.

202 Ringing a bell or a ghanti is a ritual in Hindu worship; it also accompanies worship in
Christian churches and masses.

‘03 That s, that God Exists,
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Particularly, the philosophers and Aryas?’* because they claim to believe
in one God; the Jews and Christians will then be comparatively"
stauncher Muslims because in addition to monotheism, they also believe in
revealed scriptures, thousands of prophets, Judgement day, resurrection,
reward and punishment, heaven and hell, which are all Islamic beliefs.

The Third Answer: The verses from the Qur'an mentioned earlier are
sufficient to refute this strange claim, where, in spite of uttering the
kalimah, in spite of performing the obligatory prayer, the hypocrites were
declared as kafir for just one utterance of kufr; as mentioned in the verse:

and they became kafirs after 5. W) E | g2
r-::..ﬁ.a/'L..J ) 1_9;.:51:;4

professing Islam*"°

and in the verse:

do not proffer excuses; you have o T AN i e y +T2 Tong
- | ) fm;..:s S !_9)_L¢_:u p.
become kafirs after professing

faith?®’ @SJLC._,l

Even though, according to this vile subterfuge, it was incorrect to call these
people Kkafir for merely one thing, and unless more than 99 components of
disbelief were found. Probably,28 they may say as an answer to the above:
'this??? was a mistake made by God; or said in haste by Him; because this
makes the boundaries of Islam constrained - because those uttering the
kalimah are being expelled from Islam for a single thing; and He neither
listens to excuses nor allows them to explain their excuses.” Alas! God did

% Followers of the Arya Samaj, which was founded by Dayananda Saraswati (1824-1883
CE). Among the principles of the samaj/society are belief in monotheism and condemnation
of idol worship. [Encyclopedia of Religion and Ethics, Hastings and Selbie, 57-62] "It was at
Bombay, on the 10" of April 1875, that Swami Dayanand founded the Arya Sama).” [Ibid., 58]

‘> In comparison to Arya-Samajis and philosophers.
<0t Surah Al-Tawbah, 9:74,
07 Surah Al-Tawbah, 9:66.
‘% Hypothetical statement made to illustrate a point.

% Terming the hypocrites as a kafir for a single thing.
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not discuss this with Naturalist?1® or Nadawi2!! lecturers or other broad-
minded Islamic reformers.’212 Allah’s curse be upon oppressors!

The Fourth Answer: Your Lord Almighty says,

Do you bear faith in some parts U‘Sj'l o #e £ A G Rl
of the book and disbelieve in A UH}&I
some other parts? What is the Q.A éb.-:— Lqﬂ J:._:.u L_;,j}.;ﬁ_‘:'_g
recompense of those who do so, 3

g &3> E’l (ns_m U3 Yaas

except humihation in this worldly . 3

ife; and on the day of u.J_a-"-*)-% %],-“ ;” 3 Lu.,LH 1:, “
Judgement they shall be turned

Lo 87 . S8 o ra: ”

towards a severe punishment; JﬁL"J ]l Los ‘T‘L"-"Jl ! n_'p
5 ’

and Allah is not heedless of all iy g R E 2 YoamlE v

| el clidol uslv-' Les

that you do. These are a people ) :
who have bought life of this N4 5)_3-}“_, Lo | "L"._::;]" 'rj

world in lieu of Ilife in the
fa.a: ‘3’3 1..qu fn.tpc. ..._a_a_:u
hereafter; neither will their

punishment abate, nor will they o uﬁ;‘-*":‘-‘-_:

be given aid.”"’

10 Naturalist or a neychari in Urdu, who attempt to explain miracles according to laws of
nature; Sir Syed Ahmed Khan of Aligarh and his followers.

11 Those belonging to Nadwatu'l Ulama, a reformist movement of the 20* century, which
sought to bury the differences between sects (irrespective of being Shiah or Sunni; Wahabi or
Khariji; Muslim or Naturalist) and unite under the banner of One-Qiblah and One-Kalimah as

Muslims.

212 We rule those who insult the Prophet 8 as kafir - and even if it is done only once. This we
do, following Divine Law and has a precedent in the revelation. Secondly, when we issue this
ruling, the Naturalists, Nadawis and other reformers say: ‘this ruling of kufr is a mistake; this
is done in haste, and this constricts the boundaries of Islam, expelling the people of Qiblah
from Islam for even small things; rulings are issued without consulting others.” Thus, ‘would
you say the same about God Almighty because He has declared those who uttered one word
of insult as kafirs”

‘13 Surah Al-Bagarah, 2:85-86.
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Suppose, there are a thousand things in the Qur’an; then it is necessary
requirement to believe in each one of them. And if a person believes In
999 and does not accept only one of these, the Qur'an says that such a
person is a kafir, in spite of believing in 999 things out of a thousand. And
that he will be humiliated in this world and be meted severe punishment
in the hereafter which is forever and the punishment will not be eased
even for a moment. This does not say that a person saying 99 things of
kufr remains a Muslim just because of one thing; this is not the doctrine ot
Muslims - rather it is in itself clear disbelief according to the Quran.

The Fifth Answer: In reality, those who attributed this belief to scholars
of figh have actually acted as the Jews who transposed words

they switch the words from their

daslys e @S g9y

[intended] meanings.”"

Scholars of figh did not say that: ‘a person is a Muslim if he has one
component of Islam, even if he has 99 components of kufr. We seek
Allah’s refuge. Rather, it is the ijmdd of our ummah that if a person has
99,000 ingredients of Islam, but has one ingredient of kufr - then certainly
and absolutely such a person is a kafir. If a drop of urine falls in 99 drops
of rosewater, all of it becomes urine?!® but these ignoramuses say, that it a
drop of rosewater falls in 99 drops of urine, everything becomes clean!

Leave alone scholars of figh, even an ordinary man with some discerning
will not say such an absurd and ignorant thing. Rather, what scholars have
said is: if a man says something, and 99 meanings of that statement are of
disbelief, and one meaning is valid in Islam, then unless it is proven that he
has really intended the meaning of kufr, we shall withhold from making
takfir; because, there is one possibility of this statement which is not kufr.
They also add that, if he indeed intended a meaning that is kufr, our efforts
to interpret favorably are of no use - because he will remain a kafir near
Allah. This can be illustrated by an example: suppose Zayd says that Amr
has absolute and conclusive knowledge of the unseen.

{14 Siirah Al-Nisa'a, 4:46.
‘15 That is, all of it becomes unclean like urine,
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This statement has the following possible meanings of kufr:

1. Amr knows the unseen by himself; this is plain and clear kufr.

Say ye: none in the heavens or ok 5 o@ o @ g < 2

the earth knows the unseen =

except Allah taala.”'® 2-1'—” 2y '—“-"—” f}mé

2 Amr does not know the unseen by himself, but he has conclusive
knowledge because those?!” who know it have informed him of it.

the reality of the Jinn was - Ty e 00 BB E Ry ERLE

exposed, that if they knew

2 . 3 . { r i g :'f,l:
matters of the unseen, they B ol oldadl g lgid La ]l
would not have remained in

disgrace and misery“'"
3. Amr is an astrologer or is a
4. Rammal, a geomancer?!”
5. Samudrak, a palm reader or a practictioner of palmistry=°

6. divines based upon the crowing of a crow etc.

7. divines by insects falling on one’s body

216 Siirah Al-Naml, 27:65.
217 Other than Allah taala.
210 Sarah Al-Saba, 34:14.

1% Raml or Geomancy: is a form of divination that interprets markings on the ground or the
patterns formed by tossed handfuls of soil, rocks, or sand. The most prevalent form of
divinatory geomancy involves interpreting a series of 16 figures formed by a randomized
process that involves recursion followed by analyzing them, often augmented with
astrological interpretations. [Wikipedia] In Kashf al-Zunun, it is said that the numher_uf th?se
figures are 12 according to the number of the zodiac signs. Al-Haytami says that it is haram
to learn or teach this science [Fatawa al-Hadithiyyah].

220 These kind of fortune tellers are common in India; they claim to tell the future by looking
at the lines on one’s palms.
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8. or by going to the right or left of a bird or a wild animal<¢!

9. divines by omens: observing the twitching of an eye or other parts of the
body

10. throws dice

11. fortune teller

12. enquires about unseen things through mediums
13. knows mesmerism#22

14. uses a magic table??3

15. enquires about the unseen from a planchette??*

16. has knowledge of physiognomy?225

17. he has the knowledge of number-magic [zadyirjah]??® and he believes

that he attains the knowledge of unseen - conclusively and absolutely -
because this is kufr;227

‘21 Augury; this and the two previous kinds (#6, #7) are also known as zoomancy or
theriomancy: divination by animal behavior.

¢22 In 19* Century India, mesmerism was considered as a form of occult practice and magic.

¢23 Like the Ouija boards.

‘4 Planchette: A planchette (French for a small plank or board) is an instrument used to
communicate with spirits, in spiritualism. It is usually about three inches wide and four
inches long, resting on three small legs. [Raymond Buckland, The Fortune-Telling Book, 373].

‘%5 qiyafah dani: physiognomy; some extreme forms suggested that a person’s destiny could
be predicted by using this science.

426 “The Za'irajah: A branch of the science of letter magic, (practiced) among the (authorities
on letter magic), is (the technique of) finding out answers from questions by means of
connections existing between the letters of the expressions (used in the question). They
imagine that these (connections) can form the basis for knowing the future happenings they
want to know.” [Ibn Khaldiin, Al-Mugaddimah, Trans. Franz Rosenthal, Vol.3. Pg.182].

In all these examples, it is kufr to believe that information obtained from such sciences (or
Psepduscientes] is absolutely true and certain (qafyi-yaqini) and one who has obtained this
information has absolute knowledge of unseen (is also kufr); but if one practices the Zayirjah
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RasulAllah < has said:

If one goes to a soothsayer or a fortune-teller and validates what
he says [attests to the truth of the soothsayer] then he has

disbelieved in that which was given to Muhammad =.2%®

This has been narrated by Abu Hurayrah - and reported through a Sahl
chain by Imam Ahmed and Hakim; and the wordings of the hadith
reported by Ahmed and Abi Dawud:22¢

he who consults a soothsayer has verily disavowed that which has

descended upon Muhammad 5.

18. Amr believes he receives revelation, and on this basis he has veritable

knowledge of the unseen as it was given to Prophets; this is outright
disbelief.

But he is the Messenger of Allah B m]'u l_,..j 4_LH J}WJ uﬁ_g

and Seal of all prophets; and

- - g R ca . - 1
Allah taala knows all things®* & Laude oo UG 4l OSs

19. He does not believe that Amr receives revelation, but claims that he
has this knowledge by divine inspiration23! - and has complete knowledge
of all unseen such that it encompasses the knowledge of the Lord
Almighty; this is kufr because, this person has elevated Amr above

or fafar - as a guide similar to istikharah and not with the belief or claim of absolute
knowledge of unseen, it is not kufr. Allah taala knows best.

227 Alahazrat's Footnote: That is, when one believes that such knowledge 1is absolute,
certain and conclusive and claiming this with certitude is kufr, as mentioned in the discussion
itself.

226 This was reported by Imam Ahmed in his Musnad, 2:249, Hakim.
22% Sunan Abu Dawad, 2:189.
230 Sarah Al-Ahzab, 33:40.

251 itham
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RasulAllah Z% because, even his knowledge does not encompass the entire
knowledge of the Lord Almighty.232

Say: can those who know and

N TR, R T 2
those who do not know be - |
equal???’ 9 A L2 “ &__1__1_“3

In Nasim ar-Riyad it is said:

Whosoever says that such-and-such a person is more knowledgeable
than the Prophet = has faulted him and thus takes the ruling of one

who insults him.

20.  Suppose, he does not claim complete knowledge that is all-
encompassing; but whatever knowledge he has by inspiration - if he
claims that this knowledge, either extraneously or internally, has been
given to him directly by Allah taala, without the medium of any Messenger
of Allah among men or angels?3+ or by following them - is also kufr.235

’ 3 2 y - . :
e «Sadla’] 4l ‘_'JE.' L':_g
unseen to any of you common S |
folk; e i Al STy sl

L]
-

Allah shall not inform of the

“** Alahazrat explains two principles in this statement: proving that anyone else in the
creation has more knowledge than RasalAllah 2% is kufr; and secondly that the knowledge of
RasulAllah ¢ does not encompass the knowledge of Allah taala. In spite of his repeated
clarification, Deobandis continue to accuse Alahazrat of believing in the opposite.

433 Surah Az-Zumar, 39:9.

“ rusul, pl. of rasil; Messengers of Allah, they can be either men or angels; however,
Prophets are all men - according to the standard doctrine of Ahlu’s Sunnah.

> Thus if any information of the unseen is given to us by a non-prophet, or a waliy, it is only
through the means of Messengers of Allah; angels or prophets (because, only a prophet
among humans can be a messenger among humans). To claim such knowledge directly from

Allah taala is kufr according to the verse which clearly says: ‘Allah shall not inform anyone
except the Messengers He chooses’.
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however, He chooses among His §1 Gue ¥ . s
eldn (a4l

Messengers, whom He wishes?*®

He is the Knower of Unseen; he A i 5o F
Aot e ey M Clall e

does not disclose the knowledge

of unseen to anyone - except His J.a &5\,:.9_';}] Y '}-.fl el \_L;i
beloved Messengers®’’ -
Js

21. Zayd believes that Amr has certain and conclusive knowledge, but only

part knowledge of the Unseen, by means of RasulAllah 7 either by

hearing [from the Masters:] or by seeing [miraculously] or by
clairvoyance; that Allah taala has given this kind of knowledge or shall give
to someone. This is a valid statement that does not contravene Islam.
Therefore, jurists and researchers will not rule a person in this example as
a kafir when he says: Amr has absolute and conclusive knowledge of the
unseen. Because, in addition to 20 meanings of kufr, there is a 21*
possibility that is valid according to Islam.

Therefore, being guarded and careful, and because we should have a good
opinion of Muslims, such a person will not be ruled a kafir UNLESS it is
proven conclusively that such a person unmistakably intended one of the
meanings that is kufr. This, however, does not include people who
explicitly insult or blaspheme against Allah taala or His Messenger =, as
they do not remain Muslims.238 Because, if one does not consider explicit
insults as unbelief, it means that he terms blasphemies as Islamic; and one
who terms blasphemies as Islamic is himself a kafir.

26 Sarah Aal Imran, 3:179. In Tafsir Al-Baydawi: “Allah taala will not give any of you the
knowledge of unseen so that they can be aware of what is in the hearts - whether disbelief or
faith: however, Allah taala chooses whoever He wishes for His Message; and sends him
revelation and Divine Inspiration and gives him some knowledge of the unseen. [badd al-

mughayyibat]”.

37 Strah Al-Jinn, 72:25-26. It must be noted that scholars of Ahlu’s Sunnah have not rlel’fr_rred
to RasilAllah & as dalimu'l ghayb - or Knower of the Unseen; and they hﬂ_‘r'e always insisted
on the very meaning propounded by various tafsirs of this verse. wa billahi't tawfiq.

218 As it follows, caution is exercised only when such statements are open to interpretation;
explicit insults are considered at face value; this ruling can be found even in Deobandi fatawa.
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We have just now seen from Shifd, Bazzaziyyah, Durar, Bahr, Nahr, Fatawa
Khayriyyah, Majmaa al-Anhur, Durr Mukhtar etc., that whosoever
diminishes the rank of the Prophet & is a kafir; and one who doubts in the
disbelief of such a person (who faults the Prophet &) is himself a kafir.
But some people like the dishonest Jews falsely accuse jurists and attempt
to change their statements from their intended meanings:

And the oppressors shall know, red oy o E iR 2 P T . e
i clais Gl 1galls fuddl elaiis

where they shall be returned -
to?3® 'ﬁ' u * | - 3
In the commentary of Figh al-Akbar:24°

Scholars have mentioned that the issue of takfir - or ruling
someone kafir: if there are 99 possibilities [for a statement] that
are disbelief, and one possibility that is not disbelief; then it is
better for the Mufti and the judge to incline towards the meaning
that is not disbelief.

In Fatawa Khulasah, Jamiy al-Fusalayn, Muhit, Fatawa Hindiyyah etc., it is
said:24!
If in a particular issue, there are facets and possibilities that
necessitate takfir [ruling apostacy] and just one facet that prevents
takfir; it is necessary for the Mufti and the judge to lean towards
this facet and should not rule him kafir: because it is necessary to
have a good opinion of a Muslim. However, if the intention of the

person who uttered the statement was according to the possibile

439 Surah Al-Shuara, 26:227.

40 Al-Qari, Sharh Figh al-Akbar, Objective: On Knowing what Constitutes Apostacy, 445.
‘1 Khulasatu'l Fatawa, On Words of Apostacy: The Second Section 4/382.

Jamiy al-Fugsilayn, The 38" Section: Concerning Words Amounting to Apostacy 2/298.
Muhi al-Burhani, Section on Apostates and Rulings Concerning Them, 5/550.

Fatawa Hindiyyah, The Book of War: The Ninth Chapter, 2/301.
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interpretation that prevents takfir, he certainly remains a Muslim:
but if his intention was not THIS meaning, then there is no point in
the Mufti trying to interpret it favorably such that it does not

necessitate takfir, and this will not benefit the accused.

Similarly, in Fatawa Bazzaziyyah, Bahr ar-Rayiq, Majmd al-Anhur, Hadigah
an-Nadiyyah, TatarKhaniyyah, Sall al-Husam al-Hindi it is said:242

On ambiguous statements that can be interpreted, one should not

rule kufr; because ruling kufr is the extreme in all punishments for

the most extreme crime; and where there Iis possibility of

interpretation, it cannot be termed as extreme.

In Bahr ar-Rayiq, Tanwir al-Absar, Hadigah an-Nadiyyah, Tanbih al-Wulat
and Sall al-Husam etc., it is said;243
The Mufti who says that he shall not rule on the apostacy of a
Muslim as long as his statement can be interpreted favorably, has

done well.

Notice, that all this is about a statement or a word that was uttered and
which can take multiple meanings; It does not mean that if a person says a
few things - some kufr and some Islamic - then we withhold from takfir.
But it is a habit of Jews?%* to switch places of words and their meanings.

‘¢ Fatawa Bazzaziyyah, "On Words that are Ambiguous”, 6/321.

Bahr ar-Rayiq, The Book of War: Chapter on Apostates, 5/125.

Majma al-Anhur, The Book of War: Chapter on Apostates, 1/688.

Hadigah an-Nadiyyah, “The Slighting of Shariah is Apostacy,” 1/302.

TatarKhaniyyah, The Book on Apostates, 5/458.

Sall al-Husam al-Hindi, Rasayil Ibn Aabidin; 2/316.

41 Tanbih al-Wulati wa'l Hukkam, Rasayil Ibn Aabidin; 1/342.

Al-Durr al-Mukhtar Sharh Tanwir al-Absdr, Chapter on Apostates, 1/356.

244 Like the Jews in Madinah who would change the places of words and context in the Torah.
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AN IMPORTANT PRINCIPLE

This analysis clarifies another issue mentioned in books of fatawa like
Fatawa Qadi Khan etc., where it is said that the following statements or
actions are Kufr:

- If @ person performs a Nikah and says, by the witness of Allah

taala and His Messenger =
- or says that the souls of shaykhs are present and are aware
- Or says angels have the knowledge of unseen

- or claims knowledge of unseen for himself<*"

In all the above circumstances, some books of fatawa ruled the person
kafir, and this was on the basis of a meaning of disbelief,2** like absolute
knowledge or inherent knowledge without being granted etc. Because

these statements can be interpreted in many?*’ favorable ways that have
valid meanings in Islamic Law.

Furthermore, as the statement is not about absolute and conclusive
knowledge - and this could mean knowledge by conjecture or estimation;
In which case, the twenty-one possibilities would be doubled,?*% and many
of these forty-two possibilities will not be kufr; because it is not kufr to
claim that one has knowledge of unseen by estimation or conjecture.2*"

‘> Rephrased from Fatawa Qadi Khan.

246 : mo ! ; :
The ruling of kufr is given, only when the intention of that statement was a meaning that is

Tﬂgarﬂed as kufr; otherwise, in case of statements open to interpretation, caution is
exercised.

i':"'r-, i ] H = 1 - '
Because even one single favorable meaning is enough to withhold from takfir.

L4H . ' . i .
Twenty-one concerning conclusive-absolute knowledge as described in the example

above; and the next twenty-one concerning conjecture and estimation.

“A%flm e Zanni

61

Martat.com



this is dependent on the intention of the person who said it. If his
intention was the same as that, which the basis for the ruling of
kufr, then he is a kafir; if his intention was otherwise, then it won't

be considered as kufr.?®’

IMPORTANT NOTE: One cannot try to find interpretations for clear and
explicit statements; interpretation is valid only where there is ambiguity
and scope for multiple meanings; otherwise, nothing can be termed as
kufr!26s

For example, if Zayd says: There are two gods. And claim to possibly
interpret this as: here, ‘God,” actually means the ‘Commandment of God’ -
thus, what Zayd actually said was, Destiny as ordained by Allah is of two
kinds: the unalterable and the pending.z2¢® This is by a metonymical
elision,?* as it is said in the verse:

Except, when Allah comes to them*®” : e s

that is, when the Command of Allah comes to them.26¢ Or, if Amr says: ] am
the Messenger of Allah. And claims that he actually meant the literal
meaning of Rasil; because, it is Allah who sent the soul in his body. Such
interpretations are absolutely invalid and are unacceptable.

01 Al-Hadigatu'n Nadiyyah Sharh Al-Tariqatu’l Muhammadiyyah; 1:304, "Slighting the Shariah
1s kufr.”

62 As a possible interpretation can be found for even explicit statements.
263 gada, mubram, muallaq

204 ha hazaf e muzaf: metonymy: conceptual substitution of an attribute to the entity itself. '[rl
the verse mentioned, ‘when the command of Allih comes’ is substituted with ‘when Allah

comes, because it is impermissible to take the literal meaning as i1t 1s muhal.
265 Suirah Al-Baqarah, 2:210; the verse 1s translated literally, to keep the context.

w0 Tafsir Qurtubi: "this is not to be taken literally; it means when the command {}f Allah
comes:” Al-Kash’shaf. “that is the coming of the command of Allah;” At-Tabari: "the signs of
Allah, the command of Allah;” so also in tafsirs Al-Baydawi, Al-Jalalayn, An-Nasafi, and others.
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Qédi i}Fﬁﬂ 5&]}’5;21&:‘

claim of interpretation in explicit statements is not accepted.

In its commentary, Ali al-Qari says: ¢

such interpretation is rejected according to principles of shariah.

In the commentary by Al-Khaffaji:2¢?

such things are not to be heeded; and are considered as vain talk.
In Fatawa Khulasah, Fusal al-Imadiyyah, Jamiy al-Fusulayn and Fatawa al-
Hindiyyah etc., and in the words of Imadi:

f a person says: ana RasdlAllGh, or says in Persian: man
payghambaram<"” and then claims that he actually meant: 'I bear a

message,’ such a person will [regardless] be ruled kafir.

Remember that attempts to interpret explicit statements favorably
are absolutely invalid and unacceptable.

THE FOURTH SUBTERFUGE

They deny it. If a person has not seen these books of blasphemers,?”!
they?72 flatly deny it and say they have never said such things anywhere.>™
It a knowledgeable person or a scholar shows them in printed<’* books,* "

7 Kitab al-Shifa.

% Sharh al-Shifa, 2/396.

“% Nasim ar-Riyad, 4/343.

‘70 Both phrases mean: | am a Messenger of Allah; or | am a Messenger.
'l Like Barahin e Qatiah, or .‘;":',-‘E al-Iman.

‘’? Deobandis and their apologists.

‘7 Like Khalil Ahmed did in his Al-Muhannad.

7 Which are being printed even in our time from both India and Pakistan.
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Jccount of this fatwa; Zayd lives for fifteen more years;?®® and Zayd sees
and hears all of this - and Zayd does not publish a denial or disavowal
concerning that fatwa; and keeps silent with bated breath until his breath
has abated - can any sane person imagine that Zayd had denied that the
fatwa was his? Or that he meant something else?289

And those who are alive2?? are silent until this moment; neither can they
deny that they have said such things which are present In published
books: nor can they find fancy explanations for such explicit insults.

In the year 1320 AH, all these blasphemies were refuted together in a
single publication. Thereafter, some Muslim leaders took a questionnaire
concerning these blasphemies to their kingpin.=*!

One should listen to those present in that meeting describe his292 state of
bewilderment and speechlessness at this development; but even then, he
could not deny that such things were written. nor could he come up with

5 That is, fifteen more years after the first ime he is declared kafir on account of this fatwa.

9 This is the case of Gangohi and his fatwa. Deobandis later claimed that the fatwa was
spurious, and try to prove it from his other fatawa. The question is, why did Gangohi not
deny this in his own lifetime? Alahazrat was not the first to declare Gangohi kafir; and in fact,
he withheld for sometime (as he explains further below) and for fifteen years - the fatwa
carrying Gangohi's name was published, along with refutations and fatawa that ruled him
kafir.

These events occurred a hundred years ago, when there was no deluge of books or
publishers, such that it is difficult to keep track of what is being printed where. All this
activity was happening in the same geographical location (which is currently, the state of
Uttar Pradesh) and refutations were published from Meerut, which is about 120 km from
Gangoh and 100 km from Deoband. See maps in Appendix D. But there is not a word of
denial from him for 18 years until he died. Even now, such claims are made by n::l:her_
Deobandis: and a denial by Gangohi is non-existent. Gangohi was not completely oblivious of
this matter, because there are a number of fatawa in Fatawa Rashidiyyah related to this issue
of imkan e kazib.

290 Khalil Ahmed Ambhetwi and Ashrat Ali Thanawi, because this book was written in 1326
AH.

211 Alahazrat’'s footnote: that is Ashraf Ali Thanawn.
292 Thanawl's.

68

Martat.com



an interpretation®®? or explanation for such statements. He only said: “I
have not come here to debate, nor do | want to debate: | am ignorant of
this science [of debate] and my teachers were also ignorant. Even if you
convince me, [ shall say the same thing."

The questionnaire and details of this incident were printed on the 15t of
Jumada al-Akhirah, 1323 AH and were handed to the kingpin and his
followers; and this is the fourth?°¢ year running but the answer is only an
echo of silence.

In spite of all this, the subterfuge of denial is like saying these people who
have insulted Allah taala and His Messengers have never been born in this
world, and all of this is an outright fabrication. How can one answer this?

May Allah taala give them some shame.

-’-‘f’ This incident occurred in 1320 AH and Ashraf Ali wrote 2 rejoinder to his Hifzu'l Imdn
titled Bastu'l Bandn in 1329 AH; Khalil Ahmed’s Al-Muhannad was first published in 1325 AH
according to Deobandi sources.

% Including the year 1323,
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FALSE ACCUSATIONS

When these folk are helpless to do anything else, and cannot see a place to
flee; and because Allah taala has not given them guidance to repent; and
they do not refrain from uttering those blasphemies said against Allah
taala and His Messenger =z; nor withdraw insults that were published,
nor proclaim this withdrawal,25 they resort to slander, which is the:

FIFTH SUBTERFUGE

This kind of behavior is described in the verse:

they seek to prevent from the path

q_'m s e U9

L>5e Lpgans
To thwart poor common folk from the path of Allah and to instigate them,
and seeking to pull wool over their eyes in broad daylight, they tell them:
"What is the reliability of these scholars of Ahlu’s Sunnah? And what is the

credibility of their fatawa? These people do takfir for even petty things
and their machine always keeps churning out fatawa of kufr.

of Alldh and wish to subvert it 2%

After all, they have declared Ismayil Dihlawi as kafir; Maulvi Is’haq??” as
kafir; Maulvi Abd al-Hayy?2?8 as kafir..."299

> Itis necessary to proclaim repentance for sins done in public, because RasualAllah = said:

When you commit a sin; then repent. Private repentance for sins done In

private and proclaim your repentance for sins done openly and in public.

This hadith was reported through a fair and excellent chain by Imam Ahmed in Kitab al-Zuhd,

141; Al-Tabarani in Al-Mijam al-Kabir, 331: Al-Bayhaqi in Shudb al-Iman and Narrated by
Muaadh ibn Jabal ..

% Surah Al-Aaraf, 7:465.

7 Maulvi Is'haq Dihlawi was the maternal grandson of Shah Abd al-Aziz Dihlawi and

sympathetic to [smayil Dihlawi's ideas, though he did not outright reject taqlid; author of
Masayil al-Arbayin.
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And those who have a greater degree of shame3° add that MaadhAllah! we
have declared Shaykh Shah Abdu’l Aziz, Shah Waliyullah, Hajt Imdadullah,
Mawlana Shah Fadlu'r Rahman as kafir.30! And those who are beyond all
bounds of shame, accuse us of saying - and | seek Allah’s refuge from such
thing, MaadhAllah - that Shaykh Mujaddid e Alf-e-Sani3%2 4142 was Kafir.

Wherever they see that someone has a special reverence for a certain
personality, there they use his name and say that Sunnis have declared
him a kafir.

This kind of defamation has reached such a state, that some esteemed and
honorable3? people went to Mawlana Shih Muhammad Husayn Ilahabadi
and told him that we have said - and | seek Allah’s refuge: MaadhAllah,
MaadhAllah, MaadhAllah - that Sayyiduna Shaykh al-Akbar Muhiyuddin
[bn al-Arabi [may Allah sanctify his secret] is a kafir. May Allah taala grant
the noble Mawlana lofty stations in paradise, that he acted upon this verse:

If @ corrupt person comes to vou with & < 9 5 i e B
B 4 Ly sl oS> )
information, then validate it®"* -t F :

- -
2

1_9...}_.._'{3

2% Alahazrat did not do takfir of these people, even though Ismayil was the most deserving of
being ruled kafir for his ugly statements - and which Deobandis stoutly defend in the
subcontinent.

% Deobandis do this even today; notice Taqi Usmani's fatwa mentioned earlier in which he
claims that ‘he [Ahmed Rida] ruled Deobandi scholars as kafir because they refuted these

bid'ah practices.’
‘00 Said sarcastically; meaning, more shameless.

‘ot Which is an obvious lie; not only were these tlama respected by Alahazrat, this was even
reciprocal in the case of Shah Fadlu'r Rahman Ganj-Muradabadi who put his own turban on
Alahazrat's head. Moreover, Shah Abd al-Aziz Dihlawi is the teacher/shaykh of Alahazrat’s
own shaykh, Sayyid Aal-e-Rasil Marahrawi, through whom Alahazrat narrates his sanad of
hadith; notably the hadith musalsal bi'l-awwaliyyah, and which is narrated by Sayyid Abd al-
Aayy al-Kattani through Alahazrat. See Fahras al-Fahdaris, 179.

02 The Reviver at the head of the Second Millenium - Shaykh Ahmed Sirhindi and the head of
the eponymous Mujaddidi-Nagshbandi order.

Y And Brutus is an honorable man.
104 Stirah Al-Hujurat, 49:6.
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and he wrote to me enquiring whether this was true. | wrote an epistle
refuting these false accusations titled /nja al-Bari an Waswas al-Muftari,*"”
and dispatched it to the Mawlana, who then sent the lying slanderer a
present of la-hawla.3"

It is thus they freely slander; and the answer to this 1s what your Lord
Almighty has said:
verily, those who slander and make

¥ Gl SASI A L)

false accusations are those who have , __
no faith®’ ﬂ-ﬁﬂ@ ‘_‘-L“ =L d&-‘-‘&-’
% 0938
and He says:

and we send damnation upon liars.*""

e dll &) Jamis

3!
O Muslims! It is not difficult to settle this gossamer deception and weak
strategem; just ask those who claim such things for proof. Tell them, if you
say that these people and ulama have been ruled as kafir, then do you have

any evidence to show us where this has been said? Which is the book or
booklet or fatwa or pamphlet in which it has been thus said?

Yea, yea. If you have proof, then why are you holding it back? Show it to
us, and if you cannot - and Allah taala knows?%? that you cannot?!' - then
see what the Qur’an says about you being liars.

%> Inja al-Bari dn Waswas al-Muftari [1310 AH].

% The phrase la hawla wa la quwwata illa billah, which is also a prayer is recited to repel
mischief and the devil. In Urdu idiom, ‘to give a present of la hawlah' means, that he dismissed

the person and banished him like a devil. The Mawlana thus chased away the lying and
slandering devils.

07 Sarah Al-Nahl, 16:105.

198 Stirah Aal Imran, 3:61.

‘" Alahazrat is talking about himself; and since he never declared the aforementioned names
as kafir, he says that Allah knows this to be true.
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Your Lord Almighty says:

and if they cannot produce witnesses,

e “:, B
¢l el 195 @ 316
Ty

f:::a =}.U| dae 2lidela

then they are liars near Allah**!

G533
O Muslims! Where is the need to examine that which has been examined
for ages? This has happened many times; that they have made such
vociferous claims and when a Muslim has asked them for evidence, they
have turned their backs and never again shewed their faces. Yet, for the
shame they have - they do not let go of the repetend that is stuck on their

lips; and why would they let go? After all, a drowning man will clutch at a
straw.

They use the only pretext that remains for them to draw a veil on the
disbelief of those who insult Allah and His Messenger; they keep repeating
this constantly in the hope that unsuspecting common folk are
brainwashed into believing that scholars of Ahlu’s Sunnah have this habit
of making takfir needlessly and carelessly; and they must have similarly
ruled these blasphemers as kafir.?1?

0 Muslims! Where do these slanderers have proof that we carelessly
accuse them of kufr? And where can there be a proof for a figment of
Imagination?

ly, Allah will not allo WTEE . ok ahe @il
verily d Wi 0 d W ﬂ';t* Ml_x]ll _LES 6,_11(: }f ﬂLU‘n u!j

fraudsters to succeed in their

conspiracy !’

Their false claims are falsified thus, and your Lord Almighty says:

"0 Because it does not exist.
11 Sarah Al-Nar, 24:13.

12 That is, they must have ruled them kafir without properly investigating the issue; like
Keller accuses Alahazrat of ‘'making a mistake’ in the fatwa.

13 Strah Yasuf, 12:52.
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tell them: bring evidence If you are g did ; .__;»l _. :L..'.Ea...! 1}:&“- ‘_‘L-;‘
i "

truthful **
u’l—:‘JL*‘:

This much was sufficient to settle the case; yet, we shall provide more
evidence to prove the falsehood of these people such that every Muslim
can clearly recognize their lies. And that too, written proof which has been
published, and published years ago!

If the accusations upon the scholars of Ahlu’s Sunnah, of careless takfir,
were true, then the greatest possibility of finding an instance would be in
the case of Ismayil Dihlawi. Because scholars have pointed out numerous
points of kufr in his statements as mentioned in various publications.

Thus, FIRSTLY: In the work Sub’han as-Subbih dn Aybi Kadhibun
Muqbﬂﬁ,m which was first published in 1309 AH, by Anwar e Muhammadi
Press, Lucknow?'® in which I detailed 75 aspects of kufr in the sayings of
the aforementioned Dihlawi and his followers; yet, on page 90, | wrote in
the conclusion thusly:

Scholars who exercise utmost caution should not consider them

as kafirs. And this 1s the right opinion; and this is the answer; and
the fatwa should be given upon this opinion; and is the preferred
opinion in our madh’hab and is also the reliable position; and in this

Is safety and this is most appropriate.

‘14 Surah Al-Baqarah, 2:111.

‘7. There seems to be some confusion in the name; the title of the published work, (and also
in the Fatawa Ridawiyyah,) it is slightly different and given as Sub’han as-Subbuh an Kadhibi
Aybun Maqbuh. However, in his later works - including here and Al-Mustanad al-Mutamad,
ayb precedes kadhib; and both are correct.

*1* The book was written in 1307 AH, published in 1309 AH.

''” Even though Bardhin e Qatiah was mentioned in the question that resulted in the book

Sub’han as-Subbuh, only the part of ‘possibility of falsehood’ was cited. Alahazrat's restraint
on takfir was upon this issue. Morever, Khalil Ahmed was ruled kafir for his insulting
statements about RasalAllah @; not upon this issue of imkan-e-kizb. Alahazrat is explaining

here, that if he were hasty and careless in takfir, he would have ruled Ismayil and his
followers as kafir even back then.
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SECONDLY, in Al-Kawkabatu'sh Shihabiyyah Fi Kufriyyati Abi'l
Wahabiyyah, written solely refuting Ismayil Dihlaw1 and his followers;
which was first published in 1316 AH by Tuhfah-e-Hanafiyyah Press,
Azimabad. In this work more than 70 aspects that necessitate the ruling of
kufr were listed and proved (as kufr) citing Qur'an, Hadith and scholarly
rulings; yet, on page 62, | wrote:

in my opinion, the state of utmost caution bids us to withhold our

tongue from declaring them as kafir; and this is the preferred and

most suitable opinion.*'® And Allah taala knows best.

THIRDLY, in Sall al-Suyif al-Hindiyyah dla Kufriyyati Baba an-Najdiyyah,
which was first published in Safar 1316 AH, from Azimabad. Even in this,
Ismayil Dihlawi and his followers were refuted and many aspects were
listed that necessitate kufr,31° yet on page 21-22, l wrote:

This is the ruling of Figh scholars concerning these mendacious

statements:*?° but may Allah shower our scholars with countless

blessings and mercies for their restraint.

In spite of seeing and hearing the leader of this sect’’! declare true
Muslims as polytheists and disbelievers - neither does intense
anger loosen their grip of caution; nor are they instigated by the
desire for retribution: these blessed scholars’** are still hesitant to
rule him kafir and assert that there is a difference between that

which necessitates kufr and that which is necessarily kufr.**?

04 hamare nazdik magam e ihtivat mein ikfar sey kaff-e-lisan ma’khiiz o mukhtar o munasib.
Y luzam-e-kufr

120 of lsmayil Dihlawi in his books Tafwiyatu’l Iman et al.

‘21 tayifah ka pir: leader of this sect, Ismayil Dihlawi.

12t See Al-Mutagad

123 fuzam-e-kufr and iltizam-e-kufr.
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It is one thing for such statements to be classified as kufr; and an
entirely different thing to consider a person who has said that as a
k3fir. We shall tread with utmost caution; we shall keep silent - and
as long as there is a weak, or even the remotest possibility to
withhold from takfir, we shall do so; and hesitate, fear to issue the

ruling of kufr.

FOURTHLY, in [zalatu’l Aar bi Hajri’l Karayim dn Kilabi'n Nar, which was
first published in 1317 AH, from Azimabad; | wrote on page 10:
We prefer the opinion of Kalam scholars in these matters. And
thus, do not do takfir of a person as long as he does not deny or
reject any necessary aspect of religion; or considers such a denier

to be a Muslim.

FIFTHLY, let us forget Ismayil Dihlawi. Take these blasphemers who have
been ruled kafir only recently. As long | was not aware of their
blasphemies, after listing 78 reasons that necessitate kufr on the issue of
imkan al-kadhib, in Sub’han as-Subbuh, 1 wrote on page 80 (in the first
edition):
| seek Allah's refuge. And a thousand times: hasha lillah'’** 1
certainly do not like to make takfir of these people. Until now, 1

still consider these followers’® and modern claimants <" as Muslims,

even though there 1s no doubt in their heresy and waywardness.

Neither do I issue a ruling of kufr upon the leader of their sect,
Ismayil Dihlawi: because our Prophet « has warned us from making

takfir of those who say: 'la ilaha illa Allah".

24 Allah forbid! | seek Allah’s refuge! May Allah never make it so!
4> Of Ismayil; that is Gangohi, Ambhetwi and other Deobandi followers.
“® Modern claimants of the dead and buried idea of imkan al-kadhib.
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We do not rule them kafir, as long as we do not have proof
as obvious and glaringly apparent as the mid-day sun; and
[withhold from takfir] until the most remote possibility remains to
absolve them from kufr. Because Islam will prevail and it cannot be
subdued.

O Muslims! 1 remind you of your religion and your faith; of the day of
Judgement, the Prophet and the reckoning in the presence of Ar-Rahman -
and | ask you: Is it not shamelessness to accuse a person of making
careless takfir, in spite of such utmost caution? Is it not oppression? Is it
not unjust and unfair to slander him thus?

Sayyiduna Muhammad RasulAllah z has said, and whatever he says is
truth:

f you have no shame, do g _ : . 14|
ol La i.c..gdlﬁ L;L:.AJ \‘QJ =)

whatever you wish*?’

O Muslims! These are my statements328 that have been published for
years - some ten years ago, some seventeen and nineteen; yet, the ruling
of kufr concerning these blasphemers was issued only six years ago in
1320 AH, when the book Al-Miitamad al-Mustanad??® was first published.

“TAn-Nawawi, Al-Arbayin, 20; extracted from Bukhari.

“f Retraining from takfir and utmost caution.

7 In 1270 AH, Mawlana Fadlu'r Rasul Badayunm [1213-1289 AH /1798-1872 CE] wrote a
book on the doctrine of Ahlu's Sunnah and criticizing the heresies of that time, titled .Af_
Mutaqad al-Muntaqad; this had gone out of circulation for a long time and the survixilng
copies like the printed edition from Bombay had many typographical errors. Mawlana Abd
al-Wahid al-Firdausi requested Alahazrat to edit this work for republishing.

In the course of reviewing the manuscript, Alahazrat felt the need to explain and add, and
discuss various burning issues of the age; thus he wrote a commentary on the tract titled_ Al-
Mustanad Al-Mutamad Binayi Najatu'l Abad, which was published together with the nrigmal
text in 1320 AH. The closing part of the commentary contains juridical answers to questions
concerning heresy, apostacy and takfir. It is in this part that Alahazrat first ruled the
Deobandi blasphemers as kafr.

Allah knows hest.
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Be mindful3¥ of Allah and His Messenger and be judicious; these
statements of caution and restraint, not only refute the slanders but also
bear witness that the person33! who has been extremely careful in takfir
did not issue the ruling of kufr unless their kufr had become obvious and
glaringly apparent as the mid-day sun. Unless he had seen conclusive,
clear, incontrovertible and compelling proof of their explicit insults, for
which there is absolutely no possibility of favorable interpretation, he did
not call them kafir.332 After all, it is the same person, this slave of Allah,
who listed seventy reasons that necessitate kufr, but still said:

our Prophet @ has warned us from making takfir’*® of those who
say: la ilaha illa AlldGh. We do not rule them kafir, as long as we do
not have proof as obvious and glaringly apparent as the mid-day
sun; and [withhold from takfir] until the most remote possibility

remains to absolve them from kufr.

It is the same person who explained 78 reasons that necessitate kufr of
these blasphemers according to jurists; but as long as he did not have
conclusive proof of their blasphemies refrained from takfir and said-:

I seek Allah’s refuge. And a thousand times: Aashg lill5h1?* I

certainly do not like to make takfir of these people.

Did | have friendship with them at that time, and now, we are estranged?
Do we have a dispute on sharing property now, but at that time we did not
have any? We seek Allih's refuge. A Muslim’s relation - of love and hate,

friendship and enmity is solely for the love and hate of Allah taala and His
Messenger 4.

30 Allah o Rasil ke khawf ko samney rakh ke as an idiom.

¥ Imam Ahmed Rida himself

** Deobandi followers try to posit this by attempting to interpret those statements favorably;
remember that interpretation is inadmissible in case of explicit insults and which is written
even in Deobandi books,

¥ That is heedless and baseless takfir. as is obvious.

*** Allah forbid! I seek Allah's refuge! May Allah never make it so!
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As long as these insults were not issued33> by these blasphemers, and as
long as | had not seen or heard33¢ of the blasphemies by these people
concerning Allah taala and His Messenger 2, I was mindful of their being
Muslims, and their being people who utter the kalimah: la ilaha illa Allah. |
was careful and [ exercised caution; even though this necessitated kufr by
the opinion of jurists, | chose the opinion of kalam scholars. When | saw
these statements with my own eyes which explicitly insult Allah taala and
His Messenger <, there remained no option except to rule them Kkafir.33’
Because our imams have said:

one who doubts in the kufr or liability of torment of such a

139

person,” " is a kafir himself.

5 Alahazrat’s footnote: Like Thanawi, whose ugly insult of RastlAllah = was published in
1319 AH. Prior to this he used to present himsef as a Sunni and there was a time he even
used to attend celebrations of Mawlid along with other Muslims.

116 Alahazrat’s footnote: Like Gangohi and Ambhetwi; because earlier, | had received that
part of their passage which mentioned their statement of falsehood being a possibility for
Allah taala; | came to know of it later that he also says that the knowledge of satan is greater

than that of RasulAllah #.

And concerning Gangohi's fatwa where he says, God can be a liar and if someone calls him a
liar, he remains a Sunni and righteous Muslim; 1 remained silent even after seeing a printed
version of the fatwa due to extreme caution and because others had published it, this was not
conclusive proof on the basis of which we could make takfir. Thereafter, 1 saw the original
fatwa with my own eyes, which is in Gangohi's own hand and carries his seal and signature;
and in spite of this being reprinted again and again, he kept silent and did not protest, then it
was established conclusively that the fatwa was his own.

A similar case was that of the Qadiani Liar; unless | had seen his books myself, I did not insist
upon his takfir. As long as [ had only heard that he claims to be the Mahdi and that he (claims
he) is similar to Jesus 43, | had said in reply to a question concerning him: ‘Looks like some
madman’,

Thereafter, a fatwa came from Amritsar which declared him kafir; and in which passages
from his books with reference to page numbers were listed, | wrote only this much: "If these
statements are present in the books of Mirza, as mentioned here, then certainly he is a kafir.”
See the monograph: As-Si'u wa'l Iqab dla al-Masih al-Kadh'dhab, page 18. Yes, when | saw his
books myself, then [ issued the decisive ruling that he had become a kafir and an apostate.

17 Otherwise Alahazrat would himself be enveloped in the ruling.
HE The blasphemer,
19 Al-Haskafi, Al-Durr al-Mukhtdr, Kitab al-Jihad, On Apostacy.
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Then, it was incumbent upon me to save myself and the taith of my Mushm
hrothers and was thus compelled to i1ssue the decree of kutr. And thus 1s
the recompense of oppressors, the tyrants.

Your Lord Almighty says:

Say: that truth hath come and ol el s AR e 3
e L ad 18 ax)' s> L33
" N N . L
falsehood hath been vanguished,

4 b, - ' }
and falsehood was doomed 1O be ' '.._*‘:3,_.."..‘: _;'S =1 TR
vanquished -

and He says:
There i1s no compulsion n religion TN Hoa 1S
,h_::"--.ln-" - '“_'1—--—-'-.— '-...:l - J‘\-—- s
The path of guidance s distinctly :
. « e
manifest from path of evil A R e

40 Surah Al-lsra’a, 17:81.
I Sarah Al-Baqarah, 2:256.
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CONCLUSION

There were four important milestones to cover in this book:

1. The statements these blasphemers have written and published
are indeed insulting and blaspheming Allah taala and His
Messenger =&,

2. Anyone who insults or blasphemes Allah taala and His Messenger
Is a kafir.

3. And whosover does not consider them a kafir’** and cares ftor
their relationship; or has esteem for them on account ot such
people being his teachers or shaykhs or friends; then, he is also a
kafir?#3 along with them and will be tied with the same rope on
the day of Judgement.

4. All those alibis that ignorant and corrupt people protfer are
unacceptable and rejected.

Praise be to Allah, that all these were firmly established and which, we
explained with evidence from the verses of the Qur'an. Now, on one hand
is felicity and paradise; and on another is damnation and hell fire. People
are free to choose what they like. But remember one thing: a person who

forsakes the mantle of Sayyiduna RasualAllah = for the sakes of Zayd and
Amr will never succeed.

As for guidance, that is in the Power and choosing of Allah taala.

These are basic issues that any knowledgeable Muslim knows, but our
brothers who are laymen are fond of seeing endorsements.’** Which
endorsements can be higher and prominent than those of the scholars of
the two pure sanctuaries,®*> from where religion commenced and

"2 After learning of their blasphemies.

141 Fa ' e . - T o
Because, it is necessary to consider a blasphemer as a kafir or else one becomes 4 kalir

himself.
144 | it., seals.

5 haramayn tayyibayn
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according to authentic hadith, there will never be the prevalance of Satan
in these places.?%®

Therefore, to satisfy our brothers, I went to visit the sanctuaries and
presented my fatwa to the scholars and Muftis of Makkah and Madinah.
The beautiful endorsements and eloquent speeches made by the esteemed
Glama can be seen in the book: Husam al-Haramayn dla Manhar al-Kufri
wa’l Mayn which has been published in 1324 AH and which also includes a
facing translation3*” of each page in Urdu.

0 Allah! Give guidance to Muslim bretheren to accept the truth and to
forsake obstinacy and egoism, and protect them, such that they do not
advocate Zayd and Amr against Thee and Thy Messenger; for the sake of
Muhammad #.

Amen'! Amen! Amen!

Al LSy soliadl Juadly callall o ol aezelg

el Cnnes iy 9 s ally e Livw (e

O

e The Wahabi government of Saudi Arabia was established after Alahazrat passed away in
1921 CE. While we do not dispute the hadith, MaadhAllah, it does not necessarily mean that
the haramayn will always be under the rule of righteous Muslims. Even Fatimid Shia and
Mutazilah have ruled over haramayn in the past.

"W Translation by Alahazrat's nephew, Mawlana Hasanayn Raza Khan titled: Mubayyin e
Ahkam o Tasdigat e Aalam, 1324 AH.
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Appendix A
BARAHIN E QATIAH

Maulvi Khalil Ahmed (1269-1346 AH / 1852-1927 CE) was born in
Ambetha?*® and studied at Deoband. He was the student of Rashid Ahmed
Gangohi and at his behest, wrote Bardhin e Qatiah as a refutation of the
book Anwar e Satiah written by Mawlana Abdu’s Samiy Rampauri, a Sunni
scholar who was also a disciple of Haji Imdadullih Muhajir Makki,
Gangohi’s spiritual master.

It is in this book that Maulvi Khalil Ahmed Saharanpuri3*” says that the
knowledge of Satan is proven from documentary evidence and there is no
such evidence for the knowledge of RasilAllih 4. He also wrote another
book in Arabic named Al-Muhannad where he denied that he ever said
such a thing. The controversial passage appears on page 51 of Barahin e
Qatiah, published by Kutub Khana Imdadiyah, Deoband, UP, India, 1962.
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9 Saharanpar district, Uttar Pradesh, India.

** He is known in the Arab world as Al-Saharanfari, the author Badhi al-Majhud, a
commentary on the Hadith compendium Sunan Aba Dawud
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TRANSLATION

...rather all the claims of the author’®*" will be rejected. The Pride of the
World ~~__~has himself said: '‘By Allah, I do not know that which may
befall me nor that which may befall you’ as mentioned in the Hadith.
Shaykh Abdu’l Hag’®' reports [that he said]: 'I do not even know what is
behind the wall.”*? Thus it is also written in Bahr ar-Rayiq and other

books concerning the assembly of marriage.

Thirdly, if it is superiority that necessitates [being higher in knowledge]
then all Muslims should be higher than Satan in knowledge - even if it is
a sinner:*>? in fact the author is also superior to Satan; so let the author
prove that he has knowledge of unseen equal to that of Satan if not

more than him, on account of his [the author] being superior to Satan.

The author, according to his own claim is a superior believer, a person of
perfect faith, then certainly he is superior to Satan, and therefore he

should be more knowledgeable than Satan! We seek Alldh’s refuge!”*

Such ignorance on the part of the author is surprising, and it also
saddening that he utters such an unworthy®’ statement which is far

removed from knowledge and reason.

150 Abdu's Samiy Rampuri, author of Anwar e Satidh.

151 Abd al-Haq al-Dihlawi, (958-1052 AH / 1551-1642 CE), tamous scholar and the most
prominent hadith master in the past 400 years in the subcontinent. He is the author uf_m?n'}f
books including Ashiddtu’l Lamdat, a commentary on Mishkdtu'l Masabih and Madariju’n
Nubuwwah, a biography of the Prophet .

52 Khalil Ahmed misquotes and states the opposite of what Shaykh Abd al-Hagq said; such a
thing is either as tadlis or as kadhib. Because, in the first volume of Madarij the Shaykh says:
“Some people pose an objection on this and say that it has been mentioned in some reports
that RasilAllah 8 said: ‘1 am a slave and | do not not know what is behind this wall.
Whereas, this statement is baseless and there is no authentic report of this kind."

15 ‘f-fds;q

154 Apparently, Khalil Ahmed finds it abhorrent that anyone else can equal Satan iIn
knowledge.
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The outcome: One should ponder, that by looking at the state of Satan
and the angel of death, [and then] proving such encompassing
knowledge of the earth™® for the Pride of the World,”  without any

scriptural evidence™®

and merely by fallacious analogy - if this is not
polytheism, then which part of faith is it? The extensiveness of
knowledge for Satan and the angel of death is proven by scriptural proof,
where is such scriptural proof for the extensiveness of the knowledge of
the Pride of the World, thereby refuting all scriptural proofs and

establishes one polytheistic belief?

Khalil Ahmed’s compound sentence above can be decomposed thus:

1. Satan and the Angel of death have encompassing knowledge of the
earth;

2. One should not prove similar knowledge for Pride of the world % by
analogy [because it is false analogy]

3. Because doing so opposes scriptural evidence;

4. And proving such knowledge [even by analogy] is polytheism [the
rhetorical question: if this is not polytheism, then which part of faith is
it7].

5. Knowledge of Satan and the Angel of death is proved by scriptural
evidence. [nass e qatyi]

6.

There is no scriptural proof for the knowledge of Pride of the world
[RasilAllah] .

35 na-layiq literally means unworthy, but in usage and idiom it means contemptible, vile,
disgraceful.

3¢ fIm-e-muhit-e-zamin

357 fakhr-e-dalam meaning RasilAllah &.
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7. And if one tries to prove such knowledge [of Satan and the Angel of
death] for RasulAllah =, it is refuting scriptural evidence

8. And saying so is committing polytheism.

Look at it whichever way you want, but Khalil is saying that if you prove
such knowledge for RasulAllah #, you commit shirk; but the same
knowledge is possessed by Satan and it is proved by nass!

88

Martat.com



Appendix B
HIFZ AL-IMAN

Ashraf Ali Thanawi*s? was born in 1280 AH and died in 1362 AH (1863-
1943 CE). He graduated from Deoband in 1300AH/1883CE and Rashid
Ahmed Gangohi tied his turban;?*° Qasim Nanautawi, Mahmuad al-Hasan
Deobandi and Yaqub Nanautawi were among his teachers. !

In 1319 AH, he wrote a small booklet titled Hifzu'l Iman in which he made
a statement that any native Urdu speaker, even an illiterate will consider
as an insult. The following scan is from page 8 of the book, published by
lyzaziyyah Book House, Deoband.
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% Pertaining to Thana-Bhawan in Saharanpur District, Uttar Pradesh, India.

** dastar bandi: this is a graduation ceremony in Islamic schools; and the tying of the turban
signifies that the student has passed the course and is now deemed a graduate.

1 Muhammad Akbar Shah Bukhari, Akabir e Ulama e Deoband.
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If, the attribution of knowledge to his*** blessed person by Zayd™®’ is
valid, then it is necessary to inquire - whether he refers to some parts of

knowledge or all kinds of knowledge?

jeq

If this refers to a part of such knowledge of unseen,™" then where is the

2365

exclusiveness of RasudlAllah £ in this Such knowledge is [posessed

by] Zayd and Amr;**® rather, every child and madmen; rather, al

animals and gquadrupeds also possess [such knowledge].

Because, every person has knowledge of something that is hidden from
another: then, it becomes necessary to call everyone a knower of the
unseen.’®” And then, if Zayd makes it binding upon himself, that he shall
call everyone a knower of unseen, then why does he consider this as an
exclusive attribute of prophethood?**® An attribute in which, there is no
exclusivity for believers - not even exclusivity for humans;*%° then, how

can this be an exclusive attribute of prophethood?*”

162 The Prophet &

363 Zayd: a name used for illustration.

64 hdaz ulum e ghaybiyyah

65 |n Urdu: Auziir; and this is meant to refer to RasilAllah .

6 An idiom to say anyone; like it is said in English: "Tom, Dick and Harry’.
67 galimu’l ghayb

168 jumld kamaldt e anbiyd‘a: that is, attributes that are considered as perfect, praiseworthy,
distinguishing them from non-prophets etc.

369 Thanawi has in the previous paragraph said it explicitly that even animals have similar
knowledge; so it is not exclusive to prophets, or even believers, or even humans. In other
words, Thanawi says: knowledge is not a trait that can be considered as special for prophets.

370 Ergo, Prophets do not have knowledge of unseen. Thanawi has said earlier that madmen
and animals have knowledge that is similar to that of the Prophet 3. Any possible ambiguity
is removed by the rhetorical question he himself asks: ‘where is the exclusivity - takhsis - for
the Prophet?
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And if one does not consider it binding, then it is necessary to explain the
reason for differentiating between a prophet and a non-prophet. And If
he refers to all kinds of knowledge such that not even a single thing
remains unknown, then the invalidity of such an idea is proven by

innumerable narrated’’’ and rational proofs.

If one reads the whole passage, it is clear that Thanawi rejects ‘part ilm al-
ghayb’ and draws similarlity of such ‘part ilm al-ghayb’ of the Prophet @
with that of animals and madmen; because he trails the discussion with
the invalidity of kull ilm al-ghayb’ So the parallels drawn are not
accidental or incidental outcome; rather, intentional and deliberate.

- Some Deobandis try to fool common people by saying that Thanawi was
talking about the phrase ‘@galimu’l ghayb’ or the ‘knower of the unseen.
The passage clearly talks of knowledge and compares - draws similarity
with the knowledge of prophets. This is why he asks rhetorically: ‘then
you should call everyone as knowers of the unseen.’

=

71 dalil e naqli o dqli se sabit hai.
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Appendix C
FATWA OF RASHID GANGOHI

Maulvi Rashid Ahmed Gangohi (1244-1323 AH / 1829-1905 CE) was one
of the founders of the Deoband school.?’¢ Even though, his teachers and
shuyukh were Sunnis and approved of ideas and practices which are now
labeled as ‘Barelwi,” at some point he and his friend Maulvi Qasim
Nanautawi became admirers of Ismayil Dihlaw1 and Indian Wahabism,

which they propagated and advocated through the seminary they founded
in Deoband.

This dispute was not merely about certain practices - like celebrating the
birthday of the Prophet < or donating reward to the deceased; but rather
in fundamental articles of faith itself. The concept Imkan al-Kadhib or the
possibility of falsehood in the Divine Speech of Allah was first instigated by
[smayil Dihlawi in India. Gangohi and his students?™ not only validated it,
but wrote books and further compounded the mistake by making wild
comparisons and conjuring egregious analogies.

Alahazrat and other Ulama refuted this (see Sub’han as-Subbith) but
withheld from ruling them kafir as this could be due to the
misunderstanding of a kalam concept. Gangohi was asked about a person
who claims ‘occurrence of falsehood’ and Gangohi replied in a written
fatwa that such a person remains a Sunni Muslim. This fatwa of wuquu -
or occurrence - was handed to Sunni Glama who ruled Gangohi kafir
because of this fatwa which was in Gangohi's hand and carried his seal;
Alahazrat duly presented photocopies of this fatwa in haramayn, and says
that it was preserved in the library of Madinah in his time. It is said that

the fatwa is present even to this day in a library in Moradabad, UP. Allah
taala knows best.

Deobandis claim that this fatwa was forged by Sunni scholars to malign
Gangohi. Alahazrat refuted this claim and explained that this denial was

72 Founded in 1283 AH / 1866 CE.

‘7% Notably, Khalil Ahmed Saharanpuri [1269-1346 AH / 1852-1927 CE}; and Mahmud al-
Hasan Deobandi [1268-1339 AH/ 1851-1920 CE] in his Juhd al-Mugill.
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never made in Gangohi's own lifetime in spite of the fact that this fatwa
was published with refutations for 18 years until his death in 1323 AH.

Alahazrat says in Tamhid e Iman374 concerning this fatwa:

This unclean fatwa was published along with a refutation in the
booklet Siyanatu’n Nas in 1308 AH from Hadigatu’l Ulim Publishers,
Meerut. It was published again by Gulzar-e-Hasani Publishers,
Bombay, in 1318 AH along with a more detailed refutation.
Thereafter, in 1320 AH it was published once again with another
refutation by Tuhfah-e-Hanafiyyah Publishers, Azimabad-Patna.

The person who gave this fatwa died in Jumada al-Akhirah 1323 AH
and remained silent until the last breath. Neither did he deny that
It was his own fatwa, even though disowning this fatwa was easier
than disclaiming a published book. Nor did he say: ‘the meaning of
my words is not that which the scholars of Ahlu’s Sunnah describe;
rather, I meant something else.” Was it an insignificant thing to be
attributed with such an explicit kufr, that he did not bother about

It?

A fatwa by Zayd, that carries his seal is being circulated openly In
his lifetime and his being in good health - and that such a fatwa is
certainly and absolutely kufr - and this is being re-published for
years; and people have published refutations of this fatwa; and
declare Zayd to be a kafir on account of this fatwa; Zayd lives for
fifteen more years: and Zayd sees and hears all of this - and Zayd
does not publish a denial or disavowal concerning that fatwa; and
keeps silent with bated breath until his breath has abated - can any
sane person imagine that Zayd had denied that the fatwa was his?

Or explained that he meant something else?

174 See Tamhid e Iman, pages 61-62.
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Some may attempt to seize the moral high ground and make the following
alibi:

“A Sufi does not reply to attacks on his person; even if people slander him
or circulate lies about him. It is difficult to answer every libellous charge.
Anybody can publish anything; it is impossible to answer everything. For
example, forgeries abound on the internet - so also, Gangohi kept quiet.
His silence cannot be considered as proof of culpability.”

Some answers and more questions:

1. It is important to keep the context of the age in perspective. It was not
like today’s internet age where anybody is a published author. Back then,
anything had to be published through a press - involving paper and ink.
Certain publishers - even as in our time - had a reputation. This fatwa was
published from well-known publishers. Self-respecting people will not sit
idle, if, for example, Penguin or McGraw Hill publishes an article of kufr
and attribute it to them. The least a person can do is deny the authorship
of such a thing.

2. Kufr is not an ordinary accusation to ignore. Particularly, when one is a
Mufti and a leader of a prominent school and when he is well known, and
when his fatawa are solicited and issued regularly. Shouldn’t a Mufti
worry about safeguarding his reputation? If a fraud can forge one fatwa,
then what stops him from making more fatawa?

3. Those who re-published the fatwa and refutations were also well-
known ulama. Gangohi replied to letters3’5 by Alahazrat and the compiler
of Fatawa Rashidiyyah included some fatawa of Alahazrat for
illustration.3’¢  Clearly, Alahazrat was considered as a prominent

personality. Which scholar in his right mind will keep quiet when a forged
fatwa is circulated in his name?

‘7% See Dafd e Zaygh e Zagh, an exchange between Alahazrat and Gangohi on the issue of the
df::-rnestic crow, which indicates there was correspondence between them . Rashid Gangohiin
his fatwa says that the domestic crow is permissible to eat (See Tazkiratu'r Rashid, 1/180).

*7® The compiler adds a note that the fatwa has been included only to emphasise that even the

leader of the other camp - i.e. Alahazrat - was in agreement with Gangohi on this issue; see
page Fatawa Rashidiyyah,172,
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4. A Sufi like Abd al-Wahhab al-Sharani notes that forgeries were inserted
in his books and denies them; so it is not against being a Sufi to clear one’s
name. But, we do not find any denial by Rashid Gangohi himself in any of
his books or in his sayings reported by his close disciple and biographer
Aashiq llahi Meeruti.?”’

5. In the Fatawa Rashidiyyah, the author mentions and attests that he
believes in the imkan al-kadhib. There is even a letter purported to be
written by Haji Imdadullah that clearly says: “nobody claims wuquu.” This
was a clear opportunity to add a note that: "A forged fatwa is being
circulated in my name and | categorically deny it - it is not my fatwa.”

6. That Gangohi was not inclined to argue or debate is incorrect. Apart
from the book Barahin-e-Qatiah, which was written ‘by his command, 3’8
there are a number of fatawa that clearly indicate that he was an active
participant in the discourse and a lengthy fatwa criticising Nazeer Husain
Dihlawi accusing him of being a closet Ia-madh’habi which is reproduced
by his biographer.37¢

7. Clearly the Fatawa Rashidiyyah was published much later than this
fatwa of wuquu which was issued in 1308 AH. In the published Fatawa,
one can find letters that are dated as late as 1322 AH. So there was ample
chance to include a statement or a saying (because the compiled Fatawa
has sections that are oral fatawa or the Malfiiz) that: “a fatwa of wuquu
circulated in my name is false.”

8. When Deobandis made false charges and concocted books attributing it
to Alahazrat's forebears, he refuted them. When they forged a seal
attributing it to his father, he pointed out that he had passed away prior to
the date on the forged seal, thus exposing the slanderers; his nephew
published repentance, in spite of a forgery by the copyists (in the issue of
the Wasiyyah); Mawlana Mahbub Ali did the same when he published the

T Tazkiratu'r Rashid, fiﬂhiq [lahi Meerutl.

7 Thus, it is on the cover of Bardhin e Qatidh. It would not be surprising if modern
Deobandis claim that Gangohi did not know of this and even Khalil was unaware - and I:h_at
the printer put it of his own accord or even deny that Khalil Ahmed ever wrote a book like lt‘
Barahin received a second reprint in the lifetime of Gangohi; the purported letter by Haji

Sahib s included in it
179 Tazkiratu'r Rashid, Ashiq llahi Meeruti, 1/180.
06

Martat.com



third volume of Hadayiq posthumously, without due diligence. When
there was an uproar and Deobandis clamored “Sacrilege!” he humbly
retracted and published his statement of repentance. All Gangohi had to

do was repudiate the fatwa.

9. The fatwa carries the seal and signature of Gangohi. The seal was, and
is, a method of authentication and non-repudiation. True, a possibility of
forgery exists, but the only way to address that shortcoming is by a denial
when such a spurious document is brought to the notice of the author. In
one fatwa, Gangohi permits even the use of telegrams (wire) to confirm
news of the new moon?? for Ramadan and based it on the ‘common
practice and is generally considered to be trustworthy. When a fatwa
attributed to him, in his hand, carrying his seal is circulated, surely people
would consider it authentic and trust it even more than a cablegram? [t
this fatwa was a forgery, then, why did he not refute it?

The question and the answer by Gangohi in that fatwa are translated
below; the Urdu transcription and the photograph of the original are also
included.

180 [bid. 174.
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TRANSLATION OF THE ISTIFTA AND FATWA OF GANGOHI

Bismillahi’r Rahmani’r Rahim

Question: May Allah have mercy on you, what do you say in the following
matter: Two people were talking about the falsehood of the Creator.38! A
third person said in the favor of one of the two:

Verily Allah shall not forgive that AN SN I T

. et Ol paa ¥ alll ]

He be associated with partners; *
; : "5 r i * - 8 a :. -

but will forgive anything other _*L!_": U9 Ln_;.g.a.ij 4

than that [polytheism]”®*

"The particle ma is generic, which also includes the sin of murdering a
believer. Thus, it is understood from the above verse that Allah taala will
forgive a believer who has deliberately murdered [another believer]. And
in another verse it is said:

And the punishment for one who Bl g (8 By LEE &
| 'i..Lin..La.n Il.u:}ﬂ M 9
murders a believer s hell

-

= - = 3
383 EME Fhae 2ElE R
forever > e > s3li=2

In this verse, the particle man is also generic which includes believers who
commit deliberate murder. This means, a believer who has committed a
pre-meditated murder will not be forgiven.”

The antagonist?®* of the third person said: “Your argument would then
prove occurrence of falsehood [in the Divine Speech of] Allah. Because,
the verse says: shall forgive; not will possibly forgive.”3%° Upon this the

W deizb e Bari
B2 Shrah Al-Nisa'a, 4:48; also 4:116.
83 Thid., 4:93.
‘" From the first two.
' yaghfir, not yumkin an yaghfir
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third person said: “When did | say that | do not accept the occurrence of
falsehood in Divine Speech?"38¢

The same person3®” has also said: “Falsehood is not ugly and naturally
despicable3®® in general; Allah taala has permitted falsehood in certain
situations. And in certain situations half-truths?*#? and plain lies are both
preferrable [to truth] - not just half-truths. Concerning this third person:

a) Does he remain a Muslim or has he become a kafir?

b) If he is a Muslim, is he a heretic and astray,?”? or remains in the
Ahlu's Sunnah wa'l Jamaah in spite of his saying the above
concerning falsehood in [the Speech] of Allah taala.

Please clarify, may Allah taala reward you.

Answer:

Even though the third person has committed a mistake in the
Interpretation of the verses, one should not call him a kafir or a heretic

or a misguided person.*”!

Because a great number of scholars and elders accept occurrence of the
repealing of the threat of punishment.’®> Thus, Maulavi Ahmed Hasan

has described this in his monograph Tanzih ar-Rahman.

Apart from this, those who consider that occurrence of repealing of the

threat of punishment as possible,’®® they also believe that such a

% main ne kab kaha hai ke wuquu e kazib ka qayil nahin hin?
%7 The third person.

%8 kazib d@la’l imam qabih ba mdna munafir li't tabd nahin hai
%9 tawriyah o dyn kazib

90 bidati, zall

"1 magar ta-ham usko kafir kahna ya biddti zall nahifi kahna chahiye

Y2 wuquu e khulf e wayid
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repealing can occur. It is also clear that khulf-wayid*** is a specific case
and falsehood is a generic case.’ Because falsehood means, that which

IS contrary to what has [really] occurred.

And that which can be contrary can be either in the case of the threat of
punishment or promise of reward or any information:**® and all of
these’’ are categories of falsehood. And the existence of the sub-
category necessitates the existence of the main class.’®® If one is a
human, then certainly he will also be an animal.”®”® Therefore, the
meaning of occurrence of falsehood thus becomes valid,*"°

regardless of whom this concerns.

Thus, based upon this, one should not say any harsh word to the third
person, because that would necessitate takfir of elder scholars.

Nevertheless, this is a weak statement.

However, according to the mad’hab of the elders, it is not permissible for
the person with a strong evidence to consider the person with a weak

evidence as a heretic.

See Hanafis and Shafiyis do not scorn each other or consider each other

as a heretic on the basis of the strength of evidence. Just as the issue of

I mujawwizin

71 Foregoing the threat of punishment

195 That is, khulf-wayid is a subset of kazib.
19 gah e wayid, gah e wadd, gih e khabar

397 That is: if one acts contrary to carry out the threat [wayid] or contrary to the prumis:e of
reward [waad] or gives information contrary to the occurrence [khabar;] all these are kinds
of falsehood.

Y8 wujud e nau ka wujud e jins ko mustalzam hai
199 Animal is the main class and human is a sub-category and one among kinds of animals.
WO fthaza wuquu e kizb ke mana durust ho gaye.
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saying “InShaAllah I am Mu'min” 1s mentioned In books of doctrine.
Therefore, it is necessary to save this third person from being considered

a heretic or @ misguided person.

However, it is better to explain this to him In a nice manner. However,
Power over falsehood, with the impossibility of occurrence,” IS an

agreed-upon statement; and no one has differed upon this issue.”

And if We so Wished We would L2 SRS 1

And if We d We . ,_}S _-2| ;'-}-EE

have guided every soul: but as |
8 y

it has been said in my Truthtul

promise,*’* | shall fill hell with R = oA Sw

men and jinn*"

And Allah taala knows best.

Written by the lowly Rashid Ahmed Gangohi, may he be forgiven.

SEAL:

1 Upon which there is a difference between Shafiyis and Hanafis; yet they do not consider
each other heretics.

¢ qudratun ala al-kadhib maa imtinaa al-wuquti

03 Which is another delusion and a false claim. No Sunni scholar has attested this beliet; see
Sub’han as-Subbih and a simplified summary in English titled: The Truth About a Lie.

‘0% In Tafsir Al-Qurtubi: "My truthful promise that | shall punish those who disobey me.’

W05 Surah Al-Sajdah, 32:13.
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URDU TRANSCRIPT
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ORIGINAL FATWA IN GANGOHI'S HAND WITH SEAL
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SAMPLE OF GANGOHI'S WRITING

This sample of Rashid Ahmed Gangohi’s handwriting is taken from the
collection of his letters published by his disciple Aashiq Ilahi Meeruti, in a
volume titled: Makatib e Rashidiyyah, published by Azizu'l Matabiy,
Meerut.
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ANALYSIS

These images have been resized to fit on a smaller page size in this
document. When comparing a high resolution scan at considerable
magnification it can be clearly seen that both specimens are written by the
same hand. Given below are comparisons - in all examples below, on the
left are clips from an established specimen - the official handwriting (from
Makatib); and on the right are clips from the fatwa, whose authenticity is
questioned by Deobandis. The clips of the fatwa, that is the clip on the
right, in spite of its poor visibility, is sharper than the printed specimen
because it is written by a pen.

Notice the strokes of the yaa; the placement of the dot on the faa; the
strokes of haa below; the slanting of the joined gaaf-dyn; same words used
in the two specimens are identical; including Rashid Ahmed writing his
own name. Other examples are: alif-sin, waw-ha, the nun joined with yaa
or ha - the glyphs of yahin, nahin, yahi etc;

The seal is barely visible in the fatwa but upon adjusting the contrast it
becomes somewhat legible. The fatwa has been untouched and Photoshop
Is used only to adjust the brightness-contrast, hues and mildtones to
enhance visibility. Another screenshot shows the spacing of the lines.

The writing is of superior quality based on Nastalig, but it does not
conform to the formal script used by calligraphers; and is therefore a semi-
formal hand similar to cursive writing in English. Calligraphy enthusiasts
can clearly see the formation of certain glyphs, short-cuts and the natural
strokes are produced by a mature hand that has been writing for years. It
would be very difficult to reproduce a similar hand and with such
consistency of glyphs, with the spacing and the placement of dots etc.
Obviously, the fatwa in question was not written with a modern
Instrument; but with a reed pen, common at that time. Notice the word ke
which is slightly above the line and the ending fa or ta, ba as a kashidah.
The joined kaaf-alif glyph is something unique to the writer and is
commonly observed throughout in both specimens.

At similar sizes, when placed next to each other, one can notice the similar

line spacing; similarly when we zoom out both specimens at a smaller size,
they similarity is starkly noticeable.

Allah taala knows best,
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Appendix D
SAHARANPUR DISTRICT

The following map shows the district of Saharanpur. This map shows
apart from Deoband itself, Gangoh, Nanauta, Ambheta, Thana- Bhawan,
Chandpur, Kandhla, Raipur, Meerut, Bijnor and Panipat.
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The distance between Meerut and Gangoh is approximately 120 km; and
the distance between Meerut and Deoband is 100 km.
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Arabic
Letter

e ||

Appendix E
TRANSLITERATION KEY

Latin Arabic Trshishtaration English
Character Example Equivalent
2 il amir amazing
b —- bab basket
t r- taj (soft)
th — thabit thing
) i jasad jam
f fa — guttural, deep like hose
no english equivalent
similar to german munich
kh P khabar guttural ch; no english
equivalent
d = dar (soft)
dh o dhikr there
r = rashid rose
- P zaki zebra
5 S sahl solid
sh - shab shock
5 g sabi full rnund_ed, Iike. somber
no english equivalent
d SLasi diya‘a close to daughter
no english equivalent
¢ b tibb full rounded, soft t
no english equivalent
3 all Siaim full rounded, soft d
no english equivalent
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Arabic Latin Arabic Transliteration English
Letter Character Example l Equivalent
- arab
e S e ’III‘I‘I gl_lttura] a
e umar no english equivalent
e yid
; _ uttural g
h = har Bt .
3 5 / & no english equivalent
9 f ot fajr flower
. " guttural k
3 q oo qarib no english equivalent
L k — kitab kin
J I e libas late
o m Ja mal morning
U n e nar noon
o h A huda house
9 w K3 wazir word
8 Y LY }fﬂd }'E‘“E}'l.‘u'
' i al2l idam insight
| a Al atam advent
L a -l bab father
i I 3y sarir - lree
& a 3 tar boot
le aa e aalim :
NS 1 2 yid )
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Arabic Latin Arabic : ) English
Transliteration ,
Letter Character Example Equivalent
9 uu 2 uud
- sh'sh o ash’'shams
i sh-sh ash-shams
L a'ora- it ma’sur
* i'y or i-y g bi'ysa _
== Y bi-ysa
: oy e ¥y lu'lu’
# e su-lika
sl as'hab to separate letters to
: BELY tak’hil distinguish between sounds
! as'har represented by letter pairs
—aa as-hab to separate letters to
. BEAN tak-hil distinguish between sounds
! as-har represented by letter pairs
superscript e mi" to indicate an elision
to break down words when
s ka-abatil manzar like sounding letters appear
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9. Tafsir Ibn Kathir, Imad al-Din Abu 'I-Fida' Ismay'il ibn Kathir (d. 774 AH/1373 CE)

10. Tafsir Qurtubi, Aba 'Abdullah Muhammad al-Qurtubi (d. 671 AH / 1273 CE)

Hadith and Commentaries

11. Al-Mawduidat, Ali ibn Sultan Muhammad al-Qari (d.1014 AH/1605 CE)

12. Al-Miijam al-Kabir, Abu al-Qasim Sulayman ibn Ahmad ibn al-Tabarani (d.360 AH)
13. Al-Mustadrak ala’s 5aﬁf'ﬁuyn, Muhammad al-Hakim al-Nisaburi (405 AH / 1012 CE)
14. Ashiddtu’l Lamdat Sharh al-Mishkat, Shaykh Abd al-Haq al-Dihlawi, (d. 1052 AH)
15. Mugsannaf ibn Abi Shaybah , Abdullah ibn Muhammad ibn Abi Shaybah (d. 235 AH)
16. Musnad Imam Ahmed ibn Hanbal, Imam Ahmed ibn Hanbal (d.241 AH)

17. Al-Jamiy al-Sahih, Abu Abdullah Muhammad ibn Ismayil al-Bukhari (194-256 AH)
18. Sahih Muslim, Abq al-A usayn Muslim ibn al-Hajjaj al-Qushayriyyi (204-261 AH)

19. Sunan Abu Dawid, Aba Dawud Sulayman ibn al-Ashath al-Sajistani (202-275 AH)
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D. Agayid and Kalam

20.
Zd,
£
23.
24,
25
26.
2l
28.
29.
30,
31.
32
33.
34.
35,
36.
S
38,

39,
40.
41,
42,
43,
44,
45,
46.
47,
48

Ad-Dawlatu'l Makkiyyah bi'l Maddati'l Ghaybiyyah, Alahazrat (d.1340 AH / 1921 CE)
Figh al-Akbar, Imam Aazam Abu Hanifah Niman ibn Thabit (d.148 AH / 767 CE)
Al-Fuyudat al-Malakiyyah li Muhibbi'd Dawlati’l Makkiyyah, Imam Ahmed Rida Khan
Al-Kawkabatu'sh Shihabiyyah Fi Kufriyyati Abi'l Wahabiyyah, Imam Ahmed Rida
Al-Mustanad Al-Mutamad Binayi Najatu’l Abad, Imam Ahmed Rida Khan
Al-Mutagad al-Muntaqad, Fadl ar-Rasul al-Badayuni (d. 1289 AH / 1872 CE)

Anwar e Satiah Dar Bayan Mawlid wa Fatihah, Abdu’s Samiy (d.1318 AH )

As-Su'u wa'l [qab dla al-Masih al-Kadh'dhdb, Ahmed Rida Khan

Daf al- Talbisat, Mawlana Sayyid Nayimuddin Muradabadi

Fayslah e Haft Mas’ alah, Haji Imdadullah Muhajir Makki (d.1317 H / 1899 CE)
Ghayat al-Ma'mul fi [lm al-Rasal, Sayyid Ahmad Al-Barzanji

Husam al-Haramayn dla Manhar al-Kufri wa’l Mayn, Imam Ahmed Rida Khan

Inja al-Bari dn Waswas al-Muftari, Imam Ahmed Rida Khan

izalatu’l Aar bi Hajri'l Karayim dn Kilabi'n Nar, Imam Ahmed Rida Khan

Minah al-Rawd al-Az'har Sharh Figh al-Akbar, Aliibn Sultan Muhammad al-Qari
Sall al-Suyuf al-Hindiyyah dla Kufriyyati Baba an-Najdiyyah, Imam Ahmed Rida Khan
Sharh Al-Mawagif, Sayyid Sharif Ali al-Jurjani (d.816 AH)

Sivanatu'n Nas

Sub’'hdn as-Subbuh dn Aybi Kadhibun Magbih, Imam Ahmed Rida Khan

Figh and Usul al-Figh

Al-Ashbah wa'n Nazayir, Allamah Ibn Nujaym, Zayn al-Din ibn Ibrahim (d. 1563 CE)
Al-Bahru'r Rayig, Allamah Ibn Nujaym, Zayn al-Din ibn Ibrahim

Al-Durar wa'l Ghurar, Allamah Mawla Khusraw

Al-Durr al-Mulkhtar Sharh Tanwir al-Absar, Imam Alauddin al-Haskafi (d. 1088 AH)
Al-Fatawa al-Bazzaziyyah, Imam Muhammad Khawarzami al-Bazzazi (d.827 AH)
Al-Fatawa al-Khayriyyah, Alimah Khayr al-Din ibn Ahmad al-Ramli (d.1671 CE)
Al-Hadigatu’n Nadiyyah, Imam Abd al-Ghani an-Nablusi (d.1 143AH / 1731 CE)
Al-Muntakhab fi Usul al-Madh’hab, Imam Muhammad al-Akhsikathi, (d.644 AH)
Al-Nahru'l Fayig, Allamah Umar ibn Nujaym (d. 1005 AH)

Radd al-Mufitar, Imam Muhammad Amin Ibn Aabidin Shami (1252 AH / 1836 CE)
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49. Al-Tahqiq fi Sharhi Muntakhab al-Usil, Imam Abd al-Aziz Al-Bukhari (d.730 AH)

50. Dafd e Zaygh e Zagh, Imam Ahmed Rida Khan

S1. Fatawa al-Hadithiyyah, 1bn Hajar al-Haytami al-Makki Shafiyi (974 AH /1566 CE)
52. Fatawa al-Hujjah

53. Fatawa Hindiyyah, a committee of scholars commissioned by emperor Aurangazeb.
54. Fatawa Qadi Khan, Hasan bin Mansar Qazi Khan al-Awzjandi (d. 592 AH)

55. Fatawa TatarKhaniyyah,

56. Fusul al-Imadiyyah, Imam Abd al-Rahman (d.561H)

57. Jamiy al-Fugsilayn

58. Khulasatu’l Fatawa, Allamah Tahir Ibn Ahmad (d.542 AH)

59. Kitab al-Kharaj, Imam Abu Yusuf Yaqab ibn Ibrahim al-Ansari (d. 182 AH / 798 CE)
60. Majmad al-Anhur Sharh Multaqa al-Abhur, Allamah Shaykhi Zadah (d.944 AH)

61. Muhit al-Burhani, Burhan al-Din Ahmad al-Bukhari (d. 1219 AH)

62. Sall al-Husam al-Hindi, Rasayil Ibn Aabidin, Imam Ibn Aabidin Shami

63. Tanbih al-Wulati wa'l Hukkam, Rasayil Ibn Aabidin, Imam Ibn Aabidin Shami

64. Tanwir al-Absar wa-Jami al-Bihar, Muhammad ibn Abdullih al-Tamartashi (d.)

Lexicons

65. At-Tarifat, Sharif Ali Al-Jurjani (d.816 AH)
66. Al-Mufradat fi Gharib al-Qur'an, Husayn al-Raghib al-Isfahani (d. 502 AH)
67. Taj al-Aris, Imam Murtada al-Zabidi (d. 1205 AH/ 1790 CE)

Poetry
68. Hadayiq e Bakh’shish, Imam Ahmed Rida Khan
Sirah

69. Madariju’n Nubuwwah, Abd al-Aaq Muhadith al-Dihlawi, (d. 1052 AH / 1642 CE)
70. Kitab al-Shifa fi bi Tarifi ﬁuqﬂrqﬂ Mustafa, Abu al-Fadl Qadi fye'il] (1083-1149)
71. Nasim ar-Riyad Sharh al-Shifa Qadi lyad, Shihab al-Din al-Khafaji (d. 1069 AH)
72. Sharh al-Shifa Qadi lyad, Ali ibn Sulgan Muhammad al-Qari (d.1014 AH/1605 CE)

117

Martat.com



Tasawwuf

7

Hilyatu'l Awliyd’a, Abi Nuaym al-Asbahani

Others

74.
75,
76.
7,
78.
79,
80.
5 i
82.

Masayil al-Arbayin, 1s’haq al-Dihlawi

Fahras al-Fahdaris, Sayyid Abd al-Hayy al-Kattani (d. 1382 AH / 1962 CE)

Iranian Journal for the History of Science 6, Tarikh-e-Elm, Hamid-Reza Giahi Yazdi
Kashf al-Zunun, Haji Khalfah (d. 1658 CE)

Kitabu'l Wasiyyah, Imam Adzam Abu Hanifa Numan ibn Thabit

Makttbat, Shaykh Mujaddid e Alf e Thani Imam Ahmed Sirhindi (d. 1624 CE)
Sharh Salat Ahmed al- Badawi, Shaykh Al-Ashmawi

The Fortune-Telling Book, Raymond Buckland

Trans. Ibn Khaldin, Al-Mugaddimah, Franz Rosenthal (d. 2003 CE)

Deobandi Books

83.
84.
85.
86.
87,
88.
89,
90.
91.

Al-Barahin al-Qatiah, Khalil Ahmed Ambhetwi Saharanpuri (d. 1346 AH / 1927 CE)
Akabir e Ulama e Deoband, Muhammad Akbar Shah Bukhari

Makatib e Rashidiyyah, Aashiq llahit Meeruti

Hif? al-Iman, Ashraf Ali Thanawi (d. 1362AH / 1943 CE)

Ek Rozi, Shah Ismayil Dihlawi (d. 1246 AH / 1831 CE)

Nuz'hatu'l Khawatir, Abu'l Hasan Nadawi (d.1999 CE)

Fatawa Rashidiyyah, Maulvi Rashid Ahmed Gangohi (d.1323 AH / 1905 CE)

Fatawa Uthmani, Mufti Taqi Usmani (b. 1943)

Tazkiratu'r Rashid, Aashiq llahi Meeruti
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ABOUT THE AUTHOR

Imam Ahmed Rida Khan al-Baraylawi - was born in 1272 AH / 1856
CE in Bareilly, a city in North India and in a famous family of scholars; his
father Mawlana Naqi Ali Khan and grandfather Rida Ali Khan were
prominent scholars of Ahl as-Sunnah in their time. He studied Islamic
sciences in the tutelage of his erudite father. He was a master of many
sciences and particularly in Hanafi figh, he was outstanding among his
contemporaries. Even his adversaries have acknowledged that he was
peerless in this discipline.

He has many ijazahs or degrees of authorization in Hanafi figh, and by his
own affirmation, the most important one is from the Mufti of Makkah,
Shaykh Abd ar-Rahman as-Siraj ibn Abdullah as-Siraj. This chain of
transmission reaches Imam Abu Hanifah through twenty seven links and
in further four to the Master of all creation, Muhammad RasulAllah #. He
has an authorization of hadith transmission from the great Meccan
scholar, Malik al-Ulama, Sayyid Ahmed Zayni Dahlan al-Shafiyi. Imam
Ahmed Rida is widely known for his refutation of Wahabis, innovators and
libertarian religion-reformers of the early 20th century.

Alahazrat, meaning the ‘Grand Master,” was a common title of respect*’t in
the 19th/20th century. Imam Ahmed Ridi was called as Alahazrat by his
followers as he was the major force against innovators and the leader of
sunni scholars of his time. This title became so popular that eventually, it
became the de facto appellation of Imam Ahmed Rida Khan. Upon his
second and eventful visit to Arabia In 1324 AH, the scholars of the two
sanctuaries - Makkah and Madinah - were so impressed by his erudition

and his efforts to safeguard Ahlu’s Sunnah, that prominent ones among
them hailed him as the Reviver of the Religion.407

Furthermore, major scholars in (pre-partition) India agreed that all the
qualities that are required in a Reviver were found in him and thus, he is

*%¢ Similar to "His Highness," "His Majesty,” "His Holiness," etc.

7 Mujaddid. It is related from tradition, that an erudite scholar will appear at the head of
cvery century and revive the religion and clarify doubts and fight innovation,
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considered as the Mujaddid of the 14th century after the blessed Migration
of the Prophet #.

Imam Ahmed Rida usually referred to himself as ‘the slave of the Prophet’
4 or Abd al-Mustafa in Arabic.

His skill as a jurist outshone his other abilities and even the corpus of his
work is mainly fatawa. Many lengthy books that he has written are usually
as a response to questions. Many of his rulings (and more than 150 fatawa
as monographs) were collected, indexed and ordered by the Imam himself
and named Al-Ataya an-Nabawiyyah fi’l Fatawa ar-Ridawiyyah, popularly
known in the subcontinent as Fatawa e Razaviyyah and has been recently
published from Pakistan in 30 volumes.**¥ Apart from commentaries and
glosses on various texts, his other important works are :

1.
g

X NS LR

Kanz al-Iman: An explanatory translation of the Qur'an in Urdu.

Al-Mustanad al-Mitamad: A commentary on the Arabic work Al-
Mutaqad al-Muntagad by Imam Fadl ar-Rasul al-Badayuni.*"”

Jadd al-Mumtar: a five volume supercommentary on Radd al-
Muhtar of Imam Sayyid Muhammad Amin Ibn Aabidin al-Shami,*!"
which is arguably, the most widely used Hanafi text in latter imes.

Al-Dawlatu’l Makkiyyah bi’'l Maddati’l Ghaybiyyah
Al-Amn wa’l Ula li Nayiti’l Mustafa bi Dafiyi’l Bala'a
Tamhid e Iman

Dhayl al-Muddda li Ahsanu’l Wida li Adab ad-Duaa

Al-Fadl al-Mawhibi fi Mdana: idha sahha'l hadithu fa huwa
madh’habr

Fatawa al-Haramayn bi Rajafi Nadwatu’l Mayn

i Initially, it was published in 12 volumes ol approximately 800 pages each in quarto size
and small text-size: however, this has been republished from Pakistan in 30 volumes; along
with 2 additional volumes for topic and word indexes. This new edition spans approximately
22,000 pages and contains 206 monographs of the Imam.

i Passed away in 1289 AH / 1872 CE.

o Passed away in 1252 AH / 1836 CE.
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10. Fatawa al-Afriqah

11. Sub’han as-Subbith dn Aybi Kadhibun Maqbuih

12. Radd ar-Rifdah

13. Qahru’d Dayyan ala Murtadd bi-Qadiyan

14. Niymu'z Zad li Rawmi’d Pad

15. Az-Zubdatu’z Zakiyyah fi Tahrimi Sajdati’'t Tahiyyvah
16. Kifl al-Faqih al-Fahim fi Ahkami Qirtasi’d Darahim
17. Jali an-Nass fi Amakin ar-Rukhas

18. Barakatu’l Imdad li Ahli’l Istimdad

19. Az-Zahr al-Basim fi Hurmati'z Zakati dla Bani Hashim
20. Masayil e Samaa

21. Az-Zulal al-Anqa min Bahri Sabqati’l Atqa

22. Al-ljazatu’l Matinah li Ulamayi Bakkata wa’l Madinah
23. Madarij Tabaqat al-Hadith

24. Al-Rawd al-Bahij fi Adab al-Takhrij

25. Al-Had al-Kaf fi Hukm ad-Pidaf

26. An-Nahy al-Akid dni’s Salati Wara'a Ada’t Taqlid

He took the Qadiri path and was initiated in that Safi order by Sayyid Aal e
Rasul al-Ahmadi*!! of Marahra in 1294 AH.*!'? Alahazrat was an ardent
lover of the Prophet < as evident from his works.

""" Passed away in 1296AH / 1879CE. The shaykh was a prominent student ot the tamous
scholar and Mujaddid of his age Shah Abd al-Aziz Muhaddith al-Dihlawi.

*'¢ Alahazrat himself points this out in a biographical note on his father Mawlana Nagi Al
Khan, in the preface of his father's book Sharh A-lam Nashrah, that he (Alahazrat) received
hﬂ}"ii_h and khilafah on the Sth of Jumada al-Ula 1294 AH / 1877 CE along with his father.
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He was also a great poet and has written sublime verse in Arabic, Persian
and Urdu. His verse in Urdu and Persian is published in two parts named:
Hadayiq e Bakh'shish meaning ‘Gardens of Salvation’. Many of his eulogies
and odes are recited, and in particular, the Ode of Salutation or the Salam
has achieved unparalleled fame and acceptance among Muslims from the
subcontinent. The Imam passed away at the age*!® of 68 in 1340 AH

[1921 CE] i

May Allah taala have mercy on him and be well pleased with him.

113 His age according to the lunar calendar is 68 and the solar calendar is 65.
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Imam Ahmed Rida Khan al-Baraylawi (1272AH/1856CE-
1340AH/1921CE) Rahimahullah wa radiya dnhu was among
the most prominent scholars of Ahl as-Sunnah, a peerless
master of many sciences (particularly Hanafi figh) and a
gnostic par excellence. Imam Ahmed Rida was known for his
refutation of Wahabis, innovators and libertarian religion-
reformers of the early 20th century. Alahazrat, as Imam Ahmed
Rida was popularly known, was widely regarded as the
Reviver of the Religion. Among his extensive corpus of works,
Fatawa ar-Ridawiyyah and Kanz al-Iman are the most notable.

Alahazrat wrote the book Tamhid e Iman ba Ayat e Qur’an or
The Preamble to Faith in the Light of the Qur‘an, to explain the
basis of faith and priorities we should have as Muslims and to
refute the propaganda that he was careless in takfir. In this
book, he explains fundamental principles of faith, analyzes
disparaging statements made by Deobandis and the
implication of such statements. He describes the background
and conditions which led to the ruling and mentions the
extreme carefulness and restraint that he exercised in takfir,
countering accusations that he was ‘quick to label anyone kafir'.

The present work has been translated and annotated by Abu
Hasan, a student of Islamic sciences with a keen interest in
translating classical works to English. He has translated
excerpts from books and biographies, found on his blog
www.tanwir.org and has recently written a paper, The Truth
about a Lie, refuting the claim that falsehood is included in
Divine Power.

Ridawi Press is committed to provide quality translations of
Islamic books - especially, those of Alahazrat Imam Ahmed Rida.

FOR
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What an amazing read it was! I have never seen or heard of a
scholar with such a high level of acumen who can present
information with such perspicuity...

.. which further makes me believe, that he was indeed sent as a
guide and a reviver - a hujjah and a mujaddid - with supreme
guidance towards sacred knowledge and the immaculate

understanding of it. , ,
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